Jeremiah 
Chapter 23

The Righteous Branch 

“Woe to the shepherds who are destroying and scattering the sheep of my pasture!” declares the LORD. ﻿2﻿ Therefore this is what the LORD, the God of Israel, says to the shepherds who tend my people: “Because you have scattered my flock and driven them away and have not bestowed care on them, I will bestow punishment on you for the evil you have done,” declares the LORD. ﻿3﻿ “I myself will gather the remnant of my flock out of all the countries where I have driven them and will bring them back to their pasture, where they will be fruitful and increase in number. ﻿4﻿ I will place shepherds over them who will tend them, and they will no longer be afraid or terrified, nor will any be missing,” declares the LORD. ﻿5﻿ “The days are coming,” declares the LORD, “when I will raise up to David a righteous Branch, a King who will reign wisely and do what is just and right in the land. ﻿6﻿ In his days Judah will be saved and Israel will live in safety. This is the name by which he will be called: The LORD Our Righteousness. ﻿7﻿ “So then, the days are coming,” declares the LORD, “when people will no longer say, ‘As surely as the LORD lives, who brought the Israelites up out of Egypt,’ ﻿8﻿ but they will say, ‘As surely as the LORD lives, who brought the descendants of Israel up out of the land of the north and out of all the countries where he had banished them.’ Then they will live in their own land.” 

23:1–8† A summary statement (probably dating to Zedekiah’s reign; see note on v. 6) that includes God’s intention to judge the wicked rulers and leaders of Judah (vv. 1–2), to ultimately bring his people back from exile (vv. 3–4, 7–8), and to raise up the Messianic Davidic King (vv. 5–6). (CSB)
23:1-6 The prophet Jeremiah lived at the end of the period of the monarchy, through the destruction of Jerusalem, and into the beginning of the exile. The failure of Judah’s kings and priests to be faithful to the teaching of God or to receive the message that God sent through Jeremiah and other prophets is a significant theme in the Book of Jeremiah and provides the background for our Old Testament Reading. (Concordia Pulpit Resources - Volume 22, Part 3)
The Text as Text: As is well known, the Septuagint text of the Book of Jeremiah differs significantly from that of the Masoretic text. In the case of this passage, the two versions of Jeremiah are actually in substantial agreement. Still, there are a number of minor variations. The phrase “declares the Lord” is omitted by the Septuagint in vv 1 and 2, but is present in v 4. In addition, the phrase “neither shall any be missing” is omitted by the Septuagint in v 4. All of these omissions are present in the Vulgate as well as in the Masoretic text. In addition, the editors of Biblia Hebraica Stuttgartensia suggest that all of v 3 may be a secondary addition, but there is no textual evidence to support this hypothesis, and the Masoretic text should be retained. (Concordia Pulpit Resources - Volume 22, Part 3)
The most significant variant occurs in v 5, where the Septuagint reads “a righteous dawn” instead of the Masoretic text’s “a righteous Branch.” However, this may simply represent a different understanding of the same word rather than an actual variant within the text per se. The Hebrew tsemach normally has the idea of an “offshoot” or “sprouting” (of plants or of hair). It is used figuratively for a descendant, especially in messianic contexts. (See the discussion of theology below.) However, there is some evidence that in other languages related to Hebrew, this same word is used of the “sprouting” or “rising” of the sun and of its shining. This usage, not found in the Old Testament, has probably influenced the way in which the translator of the Septuagint understood the text. It is possible, though not certain, that this reading is reflected in the language of the song of Zechariah, “the sunrise shall visit us from on high” (Lk 1:78, using the same Greek word that the Septuagint uses here). (Concordia Pulpit Resources - Volume 22, Part 3)
In terms of grammar and syntax, the text presents no special translational problems. There are a few uncommon vocabulary terms, but none presents particular difficulties. (Concordia Pulpit Resources - Volume 22, Part 3)
The Text as Literature: The pericope consists of two oracles that together highlight the contrast between how things are in the world and how they will be in the messianic age. In the first of these oracles, vv 1–4, God condemns the failure of the present shepherds and promises to gather his scattered flock and replace the failed shepherds with shepherds who will care for his flock properly. The point of the oracle is highlighted by the contrast between the actions of the shepherds, who will “scatter” and “drive away” the flock, and God, who will “gather” and “bring back” the flock. The judgment of God is cast in terms of a pun using the Hebrew word paqad. The term is translated “attend to” by the ESV, though “take care of” might better convey the idea: because they have failed to take care of the flock, God will take care of them. (Concordia Pulpit Resources - Volume 22, Part 3)
Just as God promised to replace failed shepherds with true shepherds in the first oracle, in the briefer second oracle, vv 5–6, God declares that he will replace the failed king with a proper descendant of David who will save God’s people and rule over them justly and righteously. The phrase “righteous Branch” (v 5) refers to a legitimate descendant and heir to the throne. In this case, the Hebrew term tsadiq does not have the moral overtones that modern readers normally associate with the term “righteous,” and instead means something more like “right” or “proper” or, in the context of discussing the heir to a dynastic throne, “legitimate.” As in the first oracle, the point is reinforced by means of a play on words or, in this case, a play on the names. The king of Judah at this time was named Zedekiah, a descendant of David who was placed on the throne by the Babylonian king Nebuchadnezzar as a puppet after the Babylonians captured Jerusalem and took the former king (Jehoiachin) into exile around 597 BC. Zedekiah (also called Mattaniah) ruled for about eleven years, until the destruction of Jerusalem and the exile of 587. The name Zedekiah means “Yahweh is my righteousness.” This is essentially the same meaning as the name that Jeremiah says will be given to the proper Davidic king to come, “Yahweh is our righteousness.” However, the elements of the name are reversed: zedeki–ya[weh] versus yahweh–zedeqenu. The reversal of the name captures the point of God’s message, that in the age to come the proper king of Israel will reverse the situation brought on by the failure of kings of the present. (Concordia Pulpit Resources - Volume 22, Part 3)
The Text as Theology: The central theological message of the text is that in the age to come, God will reverse the fortunes of his people by raising up leaders for his people who will do what the leaders of the prophet’s day have failed to do: nurture God’s people and lead them righteously and justly. This is related to the broader theme, common in the prophets, known as the “great reversal.” This is ultimately a redemptive theme, for it encompasses the deliverance of the people of God from bondage by the direct intervention of God himself. It is this redemptive aspect of the theme that leads the great reversal to be sometimes (though not in our present text) characterized as a “second exodus.” (Concordia Pulpit Resources - Volume 22, Part 3)
The theme of “great reversal” is often associated with the messianic age. That, and the specific mention of a “righteous Branch” from the house of David who will rule over the kingdom of God, leads to a very important, if secondary in the original context, theological motif in the text: the identification of the “righteous Branch” with Jesus Christ. In the prophets, the “sprout,” or “branch,” becomes an important way of speaking of the descendant of David who will rule God’s kingdom in righteousness and justice. Two different Hebrew words are used for this metaphor: tsemach, which we have in this text, and nētser. The prophetic passages Is 4:2; Jer 23:5; 33:15; and Zech 3:8; 6:12 all speak of the coming of a tsemach, a descendant of the house of David, who will be God’s anointed ruler. In addition, Is 11:1 and Dan 11:7 speak of this same “branch” using the word nētser. (Concordia Pulpit Resources - Volume 22, Part 3)
The specifically messianic understanding of the coming of the “branch of David” is not limited to a Christian reading of the text. Within Judaism, this understanding is reflected by Targum Jonathan, which renders the Masoretic text’s tsemach tsadiq with the Aramaic mǝshiach dǝtsidqa‘ (a righteous messiah/anointed). (Concordia Pulpit Resources - Volume 22, Part 3)
Interestingly, the New Testament does not make significant use of this Old Testament messianic language. While the Gospel accounts emphasize that Jesus is a descendant of David, there is no specific use of “branch” as title of the Messiah. There are, however, several oblique references to this motif. Acts 3:14; 7:52; and James 5:6 all refer to the Messiah as the “Righteous One,” possibly a shortened reference to the “righteous Branch” of our text. More certain is the reference to the fact that Jesus, being from Nazareth, was a fulfillment of the prophetic expectation that the Messiah would be a “Nazarene” (Mt 3:23). In this case, Matthew employs a midrashic technique to speak of the fulfillment of Is 11:1, where Isaiah uses nētser for “branch.” Presumably, the relatively rare use of this motif is due to the concern of the New Testament writers to avoid the common misunderstanding that the messianic King would establish an earthly kingdom. (Concordia Pulpit Resources - Volume 22, Part 3)
New Testament writers make more use of the shepherd language of our text in connection with the Messiah. In addition to our text, the connection between the shepherd imagery of the Old Testament and the Messiah is rooted in the role of David as shepherd (cf. 2 Sam 7:8) and developed further in Ezek 34:11–16, 23–24; and Zech 13:7. This language is applied specifically to Jesus most notably in Jn 10, but also in Mt 25:31–33 and 1 Pet 2:25; 5:4. In addition, the references to Jesus coming to the “sheep without a shepherd” (Mk 6:34; Mt 9:35–10:6; 15:24; and perhaps including Lk 19:10) reflect the language of Num 27:16–17. (Concordia Pulpit Resources - Volume 22, Part 3)
Flowing from our text also is the New Testament’s application of the shepherd language to the leaders of the Church (pastor being Latin for shepherd) in texts such as Acts 20:28–29 and 1 Pet 5:2–3. This is a specific and direct fulfillment of the promise of Jer 23:1–4. (Concordia Pulpit Resources - Volume 22, Part 3)
Another secondary theological question arising from the text is whether it envisions the inclusion of the Gentiles in the “remnant of my flock” that God will gather from the nations where they have been scattered (v 3). The immediate context of v 3 suggests that the prophet has in mind the people of Israel and Judah here rather than the ingathering of the Gentiles. Nevertheless, the knowledgeable student of the Bible can hardly read texts such as Is 60:21 (where the restored city of God built by “foreigners” is described as the “branch of the Lord”) or Rom 11:24 (where the Gentiles are described as being grafted into the vine) without the image of the Messiah as “branch” coming to mind. Here the preacher studying this text for the Sunday of Proper 11 may think of St. Paul’s words in the Epistle, the Gentiles being “brought near” (Eph 2:13) to become fellow citizens of the household of God. (Concordia Pulpit Resources - Volume 22, Part 3)
23:1 See 10:21 and note. (CSB)
        WOE – hohee -  Oh!!! Meant to get the reader’s/hearer’s attention

        SHEPHERD - rawaw - A pastor or someone who cares for people or sheep.

The term “shepherd” is rich in biblical imagery.  Being a shepherd was an independent, responsible, and dangerous job.  It was also a descriptive word for kings, and the verb form is often translated “to rule.”  The Lord Himself is a shepherd (Gen 48:15; 49:24; Ps 23:1; 80:1) and does the jobs of a shepherd: going before, guiding, leading, protecting, feeding, and carrying.  Israel’s leaders are also called shepherds – but are condemned for their failure to take care of their charge.  In this portion of Jeremiah and in 31:10 (also Is. 40:11; Eze 34) the Lord promises personally to gather His flock.  (Concordia Pulpit Resources – Volume 5, Part 4)

        ARE DESTROYING – awbad - To allow the sheep to wander away from safety so that they will perish.

        SCATTERING – oots - To break into many pieces and scatter to the four winds.  They literally had driven them away from God which is not what a good shepherd does. Instead he goes ahead of them 

Israel and Judah, specifically the congregation of the Lord in the midst of the people, are called the flock of Jehovah's pasturage because He attends them with His particular care. All the more reason, therefore, to denounce the leaders who were so willfully forgetful of their duties.  (Kretzmann)
John 10:2-5 “The man who enters by the gate is the shepherd of his sheep. The watchman opens the gate for him, and the sheep listen to his voice. He calls his own sheep by name and leads them out. ﻿When he has brought out all his own, he goes on ahead of them, and his sheep follow him because they know his voice.  But they will never follow a stranger; in fact, they will run away from him because they do not recognize a stranger’s voice.” 

        sheep. The people of Judah (see v. 2). (CSB)
        MY PASTURE – meereeth - A place where the sheep could eat in peace and get the nourishment they needed.

        LORD  Yehovaw - This is the personal and covenant name of God, emphasizing his role as Israel’s Redeemer and covenant Lord.

23:2 bestowed care … bestow punishment. The same Hebrew root underlies both phrases (see v. 4 and note). What Judah’s rulers had failed to do is summarized in Eze 34:4. (CSB)
The leaders of the Israelites, including the false prophets (23:9-40) and the unfaithful priests (23:11), are to blame for scattering of the flock instead of gathering them around God’s Word and sacrifices at the temple.  (Concordia Pulpit Resources – Volume 5, Part 4)

23:3 remnant. See notes on 6:9; Isa 10:20–22. (CSB)
shehareeth - The surviving portion which may be small compared to the whole group.

        I have driven. Although Judah’s sins and the sins of their leaders had caused them to be “driven … away” (v. 2) into exile, the Lord himself ultimately carried out the results of his people’s repeated violations of their covenant commitments. (CSB)
Into exile. The shepherds and not God were responsible for this because of their ungodly leadership.

Although the people themselves had permitted themselves to be corrupted by their false leaders, yet the burden of the guilt lay on the rulers, this phase of the matter being emphasized in this instance. (Kretzmann)
        be fruitful and increase. See note on Ge 1:28 – (Man goes forth under this divine benediction—flourishing, filling the earth with his kind, and exercising dominion over the other earthly creatures (see v. 26; 2:15; Ps 8:6–8). Human culture, accordingly, is not anti-God (though fallen man often has turned his efforts into proud rebellion against God). As God’s representative in the creaturely realm, he is steward of God’s creatures. He is not to exploit, waste or despoil them, but to care for them and use them in the service of God and man.) (CSB)
23:4 I WILL PLACE SHEPHERDS - Men like Ezra and Nehemiah.

         be afraid … terrified. The absence of a concerned shepherd invites attacks by wild animals (see Eze 34:8). (CSB)
Sheep that were left unattended were fair game for any wild animal or other predator.  Being properly cared for would relieve that anxiety.

        be missing. See Nu 31:49. The Hebrew root underlying this phrase is the same as that for “bestowed care” and “bestow punishment” in v. 2 (see note there). (CSB)
pawkad - To keep safe.  To care for and be responsible for or there will be punishment at the time of accounting.

They will not be missed, that is, they would no more be lost from the flock, since the Lord's shepherds would take the best care of them. The Messianic import of this passage is unmistakable, but this factor is brought out even more strongly in the next paragraph. (Kretzmann)
23:5–6 One of the most important Messianic passages in Jeremiah, echoed in 33:15–16. (CSB)
23:5 raise up. See 2Sa 7:12; see also 30:9; Eze 34:23–24; 37:24. The Hebrew for this phrase is translated “place” in v. 4. (CSB)
        to David. See NIV text note; see also Mt 1:1 and NIV text note on Mt 1:17. The Messiah, unlike any previous descendant of David, would be the ideal King. He would sum up in himself all the finest qualities of the best rulers, and infinitely more. (CSB)
        Branch. A Messianic title (see note on Isa 4:2). The Targum (ancient Aramaic paraphrase) reads “Messiah” here. (CSB)
        reign wisely. See note on Isa 52:13. (CSB)
This would be the ideal king who looks out for all the needs of each subject and keeps them safe from all harm.

        do what is just and right. See 22:3, 15; said also of King David (see 2Sa 8:15). (CSB)
Hebrew tsadaq, “proved right” or “good order.”  Used to describe a person in a right relationship with God trusting God’s promised salvation and living by the covenant promise.  The Psalms describe how the wicked plot against the righteous, but the Lord watches over the righteous and delivers them.  God is righteous because He faithfully and justly keeps His Word.  (TLSB)

23:6 Judah … and Israel.† God’s reunited people will be restored, a pledge of the Messianic kingdom’s spiritual unity (see Eze 37:15–22). (CSB)
After the fall of Jerusalem in 587 B.C. (described in Jeremiah 39), Judah would never regain her political independence.  Even after the return from exile, she would be dominated by other nations.  Yet as T. Laetsch points out, the true Israel or “remnant” would enjoy the “spiritual peace and liberty flowing from the Righteous Branch.  (Concordia Pulpit Resources – Volume 5, Part 4)

A remnant of God’s people will be restored.

Ezekiel 37:15-22 “The word of the LORD came to me: ﻿Son of man, take a stick of wood and write on it, ‘Belonging to Judah and the Israelites associated with him.’ Then take another stick of wood, and write on it, ‘Ephraim’s stick, belonging to Joseph and all the house of Israel associated with him.’ Join them together into one stick so that they will become one in your hand. “When your countrymen ask you, ‘Won’t you tell us what you mean by this?’ ﻿ say to them, ‘This is what the Sovereign LORD says: I am going to take the stick of Joseph—which is in Ephraim’s hand—and of the Israelite tribes associated with him, and join it to Judah’s stick, making them a single stick of wood, and they will become one in my hand.’ Hold before their eyes the sticks you have written on ﻿and say to them, ‘This is what the Sovereign LORD says: I will take the Israelites out of the nations where they have gone. I will gather them from all around and bring them back into their own land. I will make them one nation in the land, on the mountains of Israel. There will be one king over all of them and they will never again be two nations or be divided into two kingdoms.”

        The Lord Our Righteousness.† Although Zedekiah did not live up to the meaning of his name, “The Lord is my righteousness,” Jesus the Messiah would make it possible for his subjects to be accounted righteous in God’s sight and thus be saved and live in safety (see Eze 34:25–31). (CSB)
He is called them because he justifies us by his sinless life, death on the cross and resurrection from the dead.

This means “The Lord is my Righteousness.”  If so, it shows how the Lord would work through the messianic King to bring the righteousness that both the unfaithful rulers and their subjects lacked.  (Concordia Pulpit Resources – Volume 5, Part 4)

Here the Messiah is spoken of by a name, in a figure, which is used also by Isaiah and Zechariah. To David, namely, as a descendant of Judah, as a member of his family, Jehovah will cause to arise a righteous Branch, a shoot characterized by, and distinguished for, righteousness. This Branch will at the same time be a King, who would have royal power and would make use of that power and authority in taking care of the affairs of His kingdom in a prudent manner. The excellency of His rule would be brought out particularly by the fact that He would perform judgment and execute righteousness according to unquestioned standards, although unusual in the eyes of men. For He would show these traits in bringing salvation to Judah and in letting Israel dwell in safety, both expressions referring to the true spiritual Israel, the Church of Christ. No wonder, then, that His name would be called "Jehovah Our Righteousness," since, by virtue of His perfect atonement, all men may become partakers of the righteousness earned by Him for them (Kretzmann)
23:7–8 Repeated almost verbatim from 16:14–15 (see notes there). (CSB)
Jehovah Our Righteousness" is the one Hope of all mankind; for by faith in His redemption men become partakers of the righteousness earned by Him, which makes them just in the sight of God. (Kretzmann)
Lying Prophets 
9﻿ Concerning the prophets: My heart is broken within me; all my bones tremble. I am like a drunken man, like a man overcome by wine, because of the LORD and his holy words. ﻿10﻿ The land is full of adulterers; because of the curse the land lies parched and the pastures in the desert are withered. The prophets follow an evil course and use their power unjustly. ﻿11﻿ “Both prophet and priest are godless; even in my temple I find their wickedness,” declares the LORD. ﻿12﻿ “Therefore their path will become slippery; they will be banished to darkness and there they will fall. I will bring disaster on them in the year they are punished,” declares the LORD. ﻿13﻿ “Among the prophets of Samaria I saw this repulsive thing: They prophesied by Baal and led my people Israel astray. ﻿14﻿ And among the prophets of Jerusalem I have seen something horrible: They commit adultery and live a lie. They strengthen the hands of evildoers, so that no one turns from his wickedness. They are all like Sodom to me; the people of Jerusalem are like Gomorrah.” ﻿15﻿ Therefore, this is what the LORD Almighty says concerning the prophets: “I will make them eat bitter food and drink poisoned water, because from the prophets of Jerusalem ungodliness has spread throughout the land.” ﻿16﻿ This is what the LORD Almighty says: “Do not listen to what the prophets are prophesying to you; they fill you with false hopes. They speak visions from their own minds, not from the mouth of the LORD. ﻿17﻿ They keep saying to those who despise me, ‘The LORD says: You will have peace.’ And to all who follow the stubbornness of their hearts they say, ‘No harm will come to you.’ ﻿18﻿ But which of them has stood in the council of the LORD to see or to hear his word? Who has listened and heard his word? ﻿19﻿ See, the storm of the LORD will burst out in wrath, a whirlwind swirling down on the heads of the wicked. ﻿20﻿ The anger of the LORD will not turn back until he fully accomplishes the purposes of his heart. In days to come you will understand it clearly. ﻿21﻿ I did not send these prophets, yet they have run with their message; I did not speak to them, yet they have prophesied. ﻿22﻿ But if they had stood in my council, they would have proclaimed my words to my people and would have turned them from their evil ways and from their evil deeds. ﻿23﻿ “Am I only a God nearby,” declares the LORD, “and not a God far away? ﻿24﻿ Can anyone hide in secret places so that I cannot see him?” declares the LORD. “Do not I fill heaven and earth?” declares the LORD. ﻿25﻿ “I have heard what the prophets say who prophesy lies in my name. They say, ‘I had a dream! I had a dream!’ ﻿26﻿ How long will this continue in the hearts of these lying prophets, who prophesy the delusions of their own minds? ﻿27﻿ They think the dreams they tell one another will make my people forget my name, just as their fathers forgot my name through Baal worship. ﻿28﻿ Let the prophet who has a dream tell his dream, but let the one who has my word speak it faithfully. For what has straw to do with grain?” declares the LORD. ﻿29﻿ “Is not my word like fire,” declares the LORD, “and like a hammer that breaks a rock in pieces? ﻿30﻿ “Therefore,” declares the LORD, “I am against the prophets who steal from one another words supposedly from me. ﻿31﻿ Yes,” declares the LORD, “I am against the prophets who wag their own tongues and yet declare, ‘The LORD declares.’ ﻿32﻿ Indeed, I am against those who prophesy false dreams,” declares the LORD. “They tell them and lead my people astray with their reckless lies, yet I did not send or appoint them. They do not benefit these people in the least,” declares the LORD. 

23:9–40 False prophets denounced (see 2:8; 4:9; 5:30–31; 6:13–15; 8:10–12; 14:13–15; 18:18–23; 26:8, 11, 16; 27–28; Isa 28:7–13; Eze 13; Mic 3:5–12). (CSB)
23:9 Concerning. Introduces headings also in 46:2; 48:1; 49:1, 7, 23, 28. (CSB)
        his holy words. Contrast the unholy words of the false prophets (see vv. 16–18). (CSB)
Namely, because he feels in advance the terrors of the judgment which would come upon his countrymen on account of the wickedness of the false prophets. (Kretzmann)
23:10 See Isa 24:4–6. (CSB)
          adulterers. See 5:7–8; 9:2; see also note on 2:20. (CSB)
This crime being unusually prevalent at that time, as a natural consequence of the shameless rites introduced in connection with the idolatry practiced by the false prophets. (Kretzmann)
          curse. Brought on by violating the Lord’s covenant (see 11:3 and note; 11:8). (CSB)
          parched … withered. See 12:4 and note. To worship other gods is to deny to the land the fertility that only the Lord can bring (see Hos 2:5–8, 21–22; Am 4:4–9). (CSB)
That is, on account of the curse following such a grave transgression the land was fading away like a wilting flower.  (Kretzmann)
          pastures in the desert. See note on 9:10. (CSB)
The very pastures of the steppes no longer yielding sufficient food for the herds of cattle which usually dotted their slopes.  (Kretzmann)
          evil course. Evil because it is their own and not God’s (see 8:6). (CSB)
Their thought and endeavor in general, their entire behavior, being wicked and guilty. (Kretzmann)
23:11 even in my temple … wickedness. For examples see 32:34; 2Ki 16:10–14; 21:5; Eze 8:5, 10, 14, 16. (CSB)
Most likely in their shameless idolatry, which they did not hesitate to practice in the very courts of the Lord's Temple. (Kretzmann)
23:12 their path will become slippery … banished to darkness. See Ps 35:5–6; see also Ps 73:18. (CSB)
Their false doctrine and their sinful life proving their downfall.  They would be pushed and thus brought to fall in their own transgressions. (Kretzmann)
          IN THE YEAR – So that His calamity would strike them at the appointed time, at the time of Jehovah's punishment. In order to emphasize the wickedness of the prophets, they are now compared with the prophets of Samaria, the religion of which was a strange mixture of Jehovah cult and heathen abominations.  (Kretzmann)
23:13 prophesied by Baal. See 2:8 and note; see also 1Ki 18:19–40. (CSB)
They were insisting that they were inspired by this idol.  (Kretzmann)
23:14 SEEN SOMETHING HORRIBLE – An abomination which filled him with loathing. (Kretzmann)
          They … live a lie. See 14:13. (CSB)
They live an utterly immoral and hypocritical life. (Kretzmann)
          strengthen the hands of. The Hebrew underlying this phrase is translated “encouraged” in Eze 13:22. (CSB)
          no one turns from his wickedness. See Eze 13:22. (CSB)
Instead of reproving and converting them, that none doth return from his wickedness.  (Kretzmann)
         like Sodom … like Gomorrah. See note on 20:16. (CSB)
The essence of all putrid wickedness.  (Kretzmann)
23:15 I will make … poisoned water. Repeated almost verbatim from 9:15 (see note there). (CSB)
          ungodliness. See v. 11. (CSB)
So that profligacy was practiced everywhere; the Holy Land was desecrated and the Word of the Lord blasphemed, even as it is today in consequence of similar behavior on the part of men who call themselves ministers of the Word. (Kretzmann)
23:16 visions. “Revelations” or “prophecies” (see 1Sa 3:1; Pr 29:18; Isa 1:1; Ob 1). (CSB)
Revelations of their own imagination.  (Kretzmann)
          from their own minds. See v. 26; 14:14. False prophets are like preachers of a “different gospel” (Gal 1:6–9). (CSB)
Their so-called messages to the people being made without authorization of Jehovah.  (Kretzmann)
23:17 You will have peace. The essential message of the false prophets (see 6:14 and note; 8:11; 14:13 and note; cf. 28:8–9). (CSB)
          stubbornness of their hearts. See note on 3:17. (CSB)
A willful disobedience to the Lord's will. (Kretzmann)
          NO HARM WILL COME TO YOU – Proclaiming a security which the Lord had expressly denied them. (Kretzmann)
23:18 council of the Lord. God’s heavenly confidants (see v. 22; Job 15:7–10 and note; see also 1Ki 22:19–22; Job 1:6; 2:1; 29:4 and note; Ps 89:7). In Am 3:7 the Hebrew for “council” is translated “plan,” the purposes that God has promised to reveal to his chosen servants (see v. 20). (CSB)
          LISTENED AND HEARD HIS WORD – The prophet again denies that any of these false, self-appointed prophets can be mouthpieces of Jehovah. Jeremiah, on the contrary, now proclaims a word of the Lord which is entirely different in content from the inventions of the false prophets. (Kretzmann)
23:19–20 Repeated almost verbatim in 30:23–24. (CSB)
23:19 storm … whirlwind. A vivid image of God’s wrath. (CSB)
23:20 ANGER OF THE LORD WILL NOT TURN BACK – not cease from carrying out His judgment.  (Kretzmann)
          UNTIL HE FULLY ACCOMPALISHES – everything that He had planned with regard to the destruction of Judah and Jerusalem.  (Kretzmann)
          DAYS TO COME – At the time when His judgment would strike the people.  (Kretzmann)
          you will understand it clearly. Unlike the false prophets, who continued to mislead their hearers even in Babylonia after the exile of 597 b.c. (see 29:20–23). (CSB)
They will be fully aware of the truth of His threats. At the same time the Lord denies that He has in any way authorized the deceivers of His people.  (Kretzmann)
23:21 I did not send. See v. 32; 29:9; contrast 1:7; Isa 6:8; Eze 3:5. (CSB)
They had not been commissioned as His messengers. (Kretzmann)
          did not speak to them. See 29:23. (CSB)
Insisting that they possessed the prophetic spirit of the true God. (Kretzmann)
23:22 my council. See note on v. 18. (CSB)
In other words, they would preach repentance from idolatry instead of confirming the people in their false security, which has ever been a trick of such as falsely proclaimed themselves messengers of the Lord. To give weight to these reproofs, the Lord now shows why it is that He is familiar with the hypocritical conduct of the false prophets. (Kretzmann)
23:23 God nearby … God far away. God is both transcendent and immanent; he lives “in a high and holy place, but also with him who is … lowly in spirit” (Isa 57:15). (CSB)
23:24 hide … so that I cannot see him. See Job 26:6; Ps 139:7–12; Am 9:2–4. (CSB)
          I fill heaven and earth. See Isa 66:1. (CSB)
Nothing being hidden from His omniscient gaze, from His omnipresence. With these attributes at His disposal, the Lord is naturally familiar with the acts and thoughts of all men everywhere. (Kretzmann)
23:25 lies. See 5:12. (CSB)
They offered the dross of their own imagination instead of the gold of God's Word.  (Kretzmann)
          in my name. See Dt 18:20, 22. (CSB)
          dream.† God used dreams to reveal himself and to communicate with people (Ge 28:12–13; Nu 12:6; Mt 1:20; 2:12, 19), but the false prophets promulgate “false dreams” (v. 32), fabricated in “the delusions of their own minds” (v. 26). (CSB)
23:26 hearts … minds. The Hebrew is the same for both words. (CSB)
          their own minds. See note on v. 16. (CSB)
23:27 my name. To forget the Lord’s name is tantamount to forgetting him. (CSB)
          forgot … through Baal worship. When Judah’s ancestors forgot God, they began to serve Baal (see Jdg 3:7; 1Sa 12:9–10). (CSB)
The Lord now sets forth the principle which is to guide those who claim for themselves the authority of His messengers.  (Kretzmann)
23:28–29 The true word of God is symbolized in three figures of speech (grain, fire, hammer). (CSB)
23:28 straw … grain. Of the two, only grain can feed and nourish (see note on 15:16). (CSB)
The dreams of the false prophets are chaff, empty straw; God's Word. alone is the grain, the real substance. And still more the Lord asserts in characterizing His Word, the only message that has the right to be proclaimed as the eternal truth. (Kretzmann)
23:29 like fire. See note on 20:9. The fire of the divine word ultimately tests “the quality of each man’s work” (1Co 3:13). (CSB)
Devouring and destroying all the philosophy of men which will not stand the test of His eternal truth. (Kretzmann)
          like a hammer. Similarly, the divine word works relentlessly, like a sword or hammer, to judge “the thoughts and attitudes of the heart” (Heb 4:12). (CSB)
Its power overcoming even the hardest and the strongest fabric of men's imagination. (Kretzmann)
23:30–32 I am against. The threefold statement is for emphasis (see note on 22:29). (CSB)
23:30 SUPPOSEDLY FROM ME – They appropriated the inspired sayings of the true prophets in order to give their own oracles a show of right.  (Kretzmann)
23:31 prophets who … declare. False prophets are claiming that their own prophecies are the oracles of God. The Hebrew for this verb is used only here with someone other than God as the subject. The phrase “declares the Lord” or its equivalent occurs hundreds of times in the OT, more frequently in Jeremiah (over 175 times) than in any other book. (CSB)
Literally, "that take their own tongues and utter a divine oracle," asserting that they were proclaiming messages from the true God, when they were setting forth nothing but their own inventions. (Kretzmann)
23:32 did not send. See v. 21 and note. (CSB)
A most emphatic statement that their activity would result in nothing but injury to the people.  (Kretzmann)
False Oracles and False Prophets 
33﻿ “When these people, or a prophet or a priest, ask you, ‘What is the oracle of the LORD?’ say to them, ‘What oracle? I will forsake you, declares the LORD.’ ﻿34﻿ If a prophet or a priest or anyone else claims, ‘This is the oracle of the LORD,’ I will punish that man and his household. ﻿35﻿ This is what each of you keeps on saying to his friend or relative: ‘What is the LORD’s answer?’ or ‘What has the LORD spoken?’ ﻿36﻿ But you must not mention ‘the oracle of the LORD’ again, because every man’s own word becomes his oracle and so you distort the words of the living God, the LORD Almighty, our God. ﻿37﻿ This is what you keep saying to a prophet: ‘What is the LORD’s answer to you?’ or ‘What has the LORD spoken?’ ﻿38﻿ Although you claim, ‘This is the oracle of the LORD,’ this is what the LORD says: You used the words, ‘This is the oracle of the LORD,’ even though I told you that you must not claim, ‘This is the oracle of the LORD.’ ﻿39﻿ Therefore, I will surely forget you and cast you out of my presence along with the city I gave to you and your fathers. ﻿40﻿ I will bring upon you everlasting disgrace—everlasting shame that will not be forgotten.” 

23:33 oracle. The Hebrew for this word can also mean “burden” (see NIV text note), a term that may refer to a burdensome message from the Lord (see, e.g., Na 1:1). (CSB)
23:35 LORD’S ANSWER – Thus showing the proper respect for the prophecy of Jehovah.  (Kretzmann)
23:36 The three divine titles at the end of the verse enhance the solemnity of what is being said. (CSB)
          WORD BECOMES HIS ORACLE – That is, this expression, if used in such a jeering sense, would become a burden to such a scorner, heavy enough to bear him down to the ground.  (Kretzmann)
          living God. See 10:10; Dt 5:26. (CSB)
Whose majesty is here emphatically declared, to give added weight to His proclamation. (Kretzmann)
23:37 WHAT HAS THE LORD SPOKEN – That alone was the proper way of speaking to Jehovah's messenger. (Kretzmann)
23:38 YOU USED THE WORDS – Persisting in their meanness in spite of the Lord's express command.  (Kretzmann)
23:39 forget. The Hebrew for this word is a pun on the Hebrew for the word “oracle” in vv. 33–34, 36, 38. (CSB)
          the city. Jerusalem. (CSB)
23:40 Echoed from 20:11. (CSB)
A similar fate awaits those who in our days purposely follow the lead of the false prophets and join them in jeering and mocking those who confess the truth.  (K)
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