JOB

Chapter 4
Eliphaz 

Then Eliphaz the Temanite replied: ﻿2﻿ “If someone ventures a word with you, will you be impatient? But who can keep from speaking? ﻿3﻿ Think how you have instructed many, how you have strengthened feeble hands. ﻿4﻿ Your words have supported those who stumbled; you have strengthened faltering knees. ﻿5﻿ But now trouble comes to you, and you are discouraged; it strikes you, and you are dismayed. ﻿6﻿ Should not your piety be your confidence and your blameless ways your hope? ﻿7﻿ “Consider now: Who, being innocent, has ever perished? Where were the upright ever destroyed? ﻿8﻿ As I have observed, those who plow evil and those who sow trouble reap it. ﻿9﻿ At the breath of God they are destroyed; at the blast of his anger they perish. ﻿10﻿ The lions may roar and growl, yet the teeth of the great lions are broken. ﻿11﻿ The lion perishes for lack of prey, and the cubs of the lioness are scattered. ﻿12﻿ “A word was secretly brought to me, my ears caught a whisper of it. ﻿13﻿ Amid disquieting dreams in the night, when deep sleep falls on men, ﻿14﻿ fear and trembling seized me and made all my bones shake. ﻿15﻿ A spirit glided past my face, and the hair on my body stood on end. ﻿16﻿ It stopped, but I could not tell what it was. A form stood before my eyes, and I heard a hushed voice: ﻿17﻿ ‘Can a mortal be more righteous than God? Can a man be more pure than his Maker? ﻿18﻿ If God places no trust in his servants, if he charges his angels with error, ﻿19﻿ how much more those who live in houses of clay, whose foundations are in the dust, who are crushed more readily than a moth! ﻿20﻿ Between dawn and dusk they are broken to pieces; unnoticed, they perish forever. ﻿21﻿ Are not the cords of their tent pulled up, so that they die without wisdom?’
4:1 Eliphaz the Temanite. See note on 2:11. Teman was an Edomite town noted for wisdom (see Jer 49:7). The speeches of Job’s three friends contain elements of truth, but they must be carefully interpreted in context. The problem is not so much with what the friends knew but with what they did not know: God’s high purpose in allowing Satan to buffet Job. (CSB)
For seven days this person and his two friends had observed a profound silence, being awed and confounded at the sight of Job’s unprecedented affliction. Having now sufficiently contemplated his afflicted state, and heard his bitter complaint, forgetting that he came as a comforter, and not as a reprover, he loses the feeling of the friend in the haughtiness of the censor, endeavoring to strip him of his only consolation,—the testimony of his conscience, that in simplicity and godly sincerity, not in fleshly wisdom, but by the grace of God, he had his conversation among men,—by insinuating that if his ways had been upright, he would not have been abandoned to such distress and affliction; and if his heart possessed that righteousness of which he boasted, he would not have been so suddenly cast down by adversity. (ACC)
4:2 ventures a word. Eliphaz seems to be genuinely concerned with Job’s well-being and offers a complimentary word (vv. 3–4). (CSB)
  impatient. See note on 9:2–3. (CSB)
As if he had said, Should I and my friends endeavor to reason with thee ever so mildly, because we shall have many things to say by way of reprehension, thou wilt be grieved and faint; and this we may reasonably infer from the manner in which thou bearest thy present afflictions. Yet as thou hast uttered words which are injurious to thy Maker, who can forbear speaking? It is our duty to rise up on the part of God, though thereby we shall grieve him who is our friend. This was a plausible beginning, and certainly was far from being insincere. (ACC)
4:3 YOU HAVE INSTRUCTED MANY – Thou hast seen many in affliction and distress, and thou hast given them such advice as was suitable to their state, and effectual to their relief; and by this means thou hast strengthened the weak hands, and the feeble knees—the desponding have been encouraged, and the irresolute confirmed and excited to prompt and proper actions, by thy counsel and example.  (ACC)

4:5 strikes you. See 1:11; 2:5; 19:21. (CSB)
Now it is thy turn to suffer, and give an example of the efficacy of thy own principles; but instead of this, behold, thou faintest. Either, therefore, thou didst pretend to what thou hadst not; or thou art not making a proper use of the principles which thou didst recommend to others. (ACC) 
If Eliphas were speaking of the final judgment of God he would be right.  But in referring to the course of events in this world, he is wrong.  Many innocent people have perished or suffered great misfortunes.  From the earliest times until now people, even God’s people, have been cheated, robbed, beaten, killed and otherwise abused by others.  We all know that the “good guys” don’t always win; too often the “bad guys” do.  The book of Job emphatically teaches that suffering is not always a consequence of wrongdoing.  (PBC)
4:6–7 Eliphaz counsels Job to be confident that his piety will count with God, that though God is now chastening him for some sin, it is to a good end (see v. 17; 5:17), and he can be assured that God will not destroy him along with the wicked. (CSB)
4:6 piety. Lit. “fear (of God)” (see note on 1:1). The word is used only by Eliphaz (see 15:4; 22:4). (CSB)
I think Coverdale hits the true meaning: Where is now thy feare of God, thy stedfastnesse, thy pacience, and the perfectnesse of thy life? If these be genuine, surely there is no cause for all this complaint, vexation, and despair. That this is the meaning, the next words show. (ACC)

4:7–9 If Job is truly innocent, he will not be destroyed. (CSB)
4:7 CONSIDER NOW – Recollect, if thou canst, a single instance where God abandoned an innocent man, or suffered him to perish. Didst thou ever hear of a case in which God abandoned a righteous man to destruction? Wert thou a righteous man, and innocent of all hidden crimes, would God abandon thee thus to the malice of Satan? or let loose the plagues of affliction and adversity against thee?  (ACC)

4:8 SOW TROUBLE REAP IT – A proverbial form of speech drawn from nature. Whatever seed a man sows in the ground, he reaps the same kind; for every seed produces its like. Thus Solomon, Proverbs 22:8: “He that soweth iniquity shall reap vanity.” And St. Paul, Galatians 6:7, 8: “Be not deceived, God is not mocked; for whatsoever a man soweth, that shall he also reap. For he that soweth to his flesh, shall of the flesh reap corruption; but he who soweth to the Spirit, shall of the Spirit reap life everlasting.” And of the same nature is that other saying of the apostle, He that soweth sparingly, shall reap sparingly, 2 Corinthians 9:6. The same figure is employed by the Prophet Hosea Hosea 8:7: They have sown the wind, and they shall reap the whirlwind; and Hosea 10:12, 13: Sow to yourselves in righteousness; reap in mercy. Ye have ploughed wickedness; ye have reaped iniquity. The last sentence contains, not only the same image, but almost the same words as those used by Eliphaz. Our Lord expresses the same thing, in the following words: Matthew 7:16-18: Do men gather grapes of thorns, or figs of thistles? Every good tree bringeth forth good fruit, but a corrupt tree bringeth forth evil fruit. (ACC) 
This is not always true and certainly wasn’t in this case.  (PBC)
4:8–11 Just as the strongest lions eventually die (vv. 10–11), so the wicked are eventually destroyed (vv. 8–9). (CSB)
To support his simplistic argument Eliphaz resorted to the use of eloquence.  He had better qualifications as a lecturer than as a friend (with friends like him who needs enemies).  (PBC)
4:9 blast of his anger. See Ex 15:7–8. God’s judgment is fearfully severe. (CSB)
As the noxious and parching east wind blasts and destroys vegetation, so the wicked perish under the indignation of the Almighty. (ACC)

4:12–21 Eliphaz tells of a hair-raising (see v. 15), mystical experience mediated through a dream (see v. 13), through which he claims to have received divine revelation and on which he bases his advice to Job. (CSB)
The passage has a mysterious and spooky quality apparently designed to catch and hold Job’s attention.  It’s possible that Eliphaz felt he was not getting through to Job, so he used a different approach.  (PBC)
4:13 Amid … dreams … when deep sleep falls on men. Eliphaz’s words are echoed by Elihu in 33:15. (CSB)
4:14 all my bones shake. A sign of great distress (see Jer 23:9; Hab 3:16). (CSB)
4:17–21 All mortals are sinful; therefore God has a right to punish them. Job should be thankful for the correction God is giving him (see 5:17). (CSB)
4:17 CAN A MORTAL..CAN A MAN – The question was really beside the point. Eloquently but pompously Eliphaz was talking past Job.  As he sat there on his ash heap Job didn’t need to be told about the weaknesses and frailties of human beings.  He realized that from his own experiences. What Job needed now was true sympathy, understanding, and comfort.  He needed that badly, but so far he had received none of it from Eliphaz’s speech.  (PBC)
4:18–19 If the angels, who are not made of dust, can be guilty in God’s sight, how much more man (see 15:15–16)! (CSB)
4:18 servants. Angels. (CSB)
4:19 houses of clay. Bodies made of dust (see 10:9; 33:6; see also note on Ge 2:7). (CSB)
        moth. A symbol of fragility (cf. 27:18). (CSB)
4:20 Between dawn and dusk. A vivid picture of the shortness of life. (CSB)
4:21 tent. A temporary home, like the human body (see 2Co 5:1, 4; 2Pe 1:13). (CSB)
        without wisdom. Needlessly and senselessly (see v. 20). (CSB)
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