EZEKIEL

Chapter 17

Two Eagles and a Vine 
The word of the LORD came to me: ﻿2﻿ “Son of man, set forth an allegory and tell the house of Israel a parable. ﻿3﻿ Say to them, ‘This is what the Sovereign LORD says: A great eagle with powerful wings, long feathers and full plumage of varied colors came to Lebanon. Taking hold of the top of a cedar, ﻿4﻿ he broke off its topmost shoot and carried it away to a land of merchants, where he planted it in a city of traders. ﻿5﻿ ”‘He took some of the seed of your land and put it in fertile soil. He planted it like a willow by abundant water, ﻿6﻿ and it sprouted and became a low, spreading vine. Its branches turned toward him, but its roots remained under it. So it became a vine and produced branches and put out leafy boughs. ﻿7﻿ ”‘But there was another great eagle with powerful wings and full plumage. The vine now sent out its roots toward him from the plot where it was planted and stretched out its branches to him for water. ﻿8﻿ It had been planted in good soil by abundant water so that it would produce branches, bear fruit and become a splendid vine.’ ﻿9﻿ “Say to them, ‘This is what the Sovereign LORD says: Will it thrive? Will it not be uprooted and stripped of its fruit so that it withers? All its new growth will wither. It will not take a strong arm or many people to pull it up by the roots. ﻿10﻿ Even if it is transplanted, will it thrive? Will it not wither completely when the east wind strikes it—wither away in the plot where it grew?’” ﻿11﻿ Then the word of the LORD came to me: ﻿12﻿ “Say to this rebellious house, ‘Do you not know what these things mean?’ Say to them: ‘The king of Babylon went to Jerusalem and carried off her king and her nobles, bringing them back with him to Babylon. ﻿13﻿ Then he took a member of the royal family and made a treaty with him, putting him under oath. He also carried away the leading men of the land, ﻿14﻿ so that the kingdom would be brought low, unable to rise again, surviving only by keeping his treaty. 15﻿ But the king rebelled against him by sending his envoys to Egypt to get horses and a large army. Will he succeed? Will he who does such things escape? Will he break the treaty and yet escape? ﻿16﻿ ”‘As surely as I live, declares the Sovereign LORD, he shall die in Babylon, in the land of the king who put him on the throne, whose oath he despised and whose treaty he broke. ﻿17﻿ Pharaoh with his mighty army and great horde will be of no help to him in war, when ramps are built and siege works erected to destroy many lives. ﻿18﻿ He despised the oath by breaking the covenant. Because he had given his hand in pledge and yet did all these things, he shall not escape. ﻿19﻿ ”‘Therefore this is what the Sovereign LORD says: As surely as I live, I will bring down on his head my oath that he despised and my covenant that he broke. ﻿20﻿ I will spread my net for him, and he will be caught in my snare. I will bring him to Babylon and execute judgment upon him there because he was unfaithful to me. ﻿21﻿ All his fleeing troops will fall by the sword, and the survivors will be scattered to the winds. Then you will know that I the LORD have spoken. ﻿22﻿ ”‘This is what the Sovereign LORD says: I myself will take a shoot from the very top of a cedar and plant it; I will break off a tender sprig from its topmost shoots and plant it on a high and lofty mountain. ﻿23﻿ On the mountain heights of Israel I will plant it; it will produce branches and bear fruit and become a splendid cedar. Birds of every kind will nest in it; they will find shelter in the shade of its branches. ﻿24﻿ All the trees of the field will know that I the LORD bring down the tall tree and make the low tree grow tall. I dry up the green tree and make the dry tree flourish. ”‘I the LORD have spoken, and I will do it.’” 
This chapter is more specifically anchored in current political events (Zedekiah’s rebellion) than anything in the book so far, and its contents indicate that it must have been uttered (and probably written) not long before the actual fall of Jerusalem in 586 b.c., but it is impossible to be more precise than that. It is also noteworthy that, for the first time in the book, we meet specifically “messianic” prophecy in the narrow, that is, royal sense of that word (17:22–24).  (CC)

The chapter consists of two main parts, the allegory (17:1–10) and its interpretation (17:11–24). The interpretation quite naturally divides into three discrete sections: (1) the allegory’s historical meaning (17:11–18); (2) its theological meaning (17:19–21); and (3) the messianic kingdom (17:22–24).  (CC)

17:1-10  In the nature of the case, there is little, if any, explicit theological content in the “riddle” or “allegory” (17:2) narrated in these verses. Yet, of course, the rest of the chapter hangs on them. Because of the inseparable interrelation between translation and interpretation, occasionally a matter of interpretation was interjected into the textual notes above in order to explain or defend a particular translational decision. For the most part, however, explicit theology does not emerge until 17:19.  (CC)

The image of “cedar” and the image of a “vine” as representing God’s people are motifs that are prominent in other biblical passages, the most famous “vine” passage being John 15 (cf. also Is 5:1–7; Mt 20:1–16; 21:33–46).  (CC)

17:2 allegory … parable. The allegory is in vv. 3–10, the explanation in vv. 11–21. (CSB)
17:3 great eagle. Nebuchadnezzar (see v. 12). (CSB)
        Lebanon. Jerusalem (see v. 12). (CSB)
        cedar. David’s dynasty; his royal family. (CSB)
17:4 topmost shoot. Jehoiachin. (CSB)
        land of merchants. The country of Babylonia (see v. 12; 16:29). (CSB)
        city of traders. Babylon. (CSB)
17:5 seed. Zedekiah son of Josiah; he was the brother of Jehoahaz and Jehoiakim and uncle of Jehoiachin (see 2Ki 23–24). 
        planted it. Made him king (2Ki 24:17). (CSB)
17:6 low, spreading vine. No longer a tall cedar, because thousands of Judah’s leading citizens had been deported (see 2Ki 24:15–16; see also Jer 52:28). But see note on 15:2. (CSB)
17:7 another great eagle. An Egyptian pharaoh, either Psammetichus II (595–589 b.c.) or Hophra (589–570). Hophra, mentioned in Jer 44:30, is probably the pharaoh who offered help to Jerusalem in 586 (see Jer 37:5). If the fact that ch. 17 is located between ch. 8 (dated 592) and ch. 20 (dated 591) is chronologically meaningful, Psammetichus is meant. (CSB)
        sent out its roots toward him. Zedekiah appealed to Egypt for military aid (v. 15), an act of rebellion against Nebuchadnezzar (see 2Ki 24:20). (CSB)
17:10 east wind. The hot, dry wind known as the khamsin, which withers vegetation (see 19:12). Here it stands for Nebuchadnezzar and his Babylonian forces. (CSB)
17:11-18  The nature of the material continues to be non-theological, at least on the surface, as these verses present historical interpretation of the allegory in 17:1–10. The “surface” qualifier is necessary because of the ever-present temptation to divorce theology from history in one direction or the other. History unilluminated by revelation is, at best, mute and certainly does not disclose anything but an inscrutable Deus absconditus. Various theologies or philosophies may (and do) attempt to fill the void, but the Gospel will never be discerned from history alone.  (CC)

Just as great a danger is “docetic” theology, which fails to see that God is the final author of all history and is directing it toward its conclusion at Christ’s return (as especially Revelation affirms). “Docetic” theologies allege that God is not involved in flesh-and-blood history, either because of his indifference to human affairs or because of his impotence (so history is out of his control). Such theologies are anti-incarnational in essence. In them the OT, because of its enormous historical content, will be one of the major casualties, and all that will be left is some purely intellectual or emotional enterprise. They deny that God’s redemptive actions at Bethlehem (Christ’s incarnation of the Virgin Mary) and Calvary (his physical agony and atonement, death, and bodily resurrection) took place in real, physical history, and so in them those events at best retain only symbolic value. (CC)

All this means that 17:11–18 is an indispensable part of the exegesis of the chapter. The basic historical details they relate about Israel are just as integral to salvation history as the historical facts of the Gospel, traditionally summarized in the (baptismal) Apostles’ Creed. Among those facts, one also included in the Nicene Creed is that Christ’s vicarious atonement took place “under Pontius Pilate,” a historical detail that anchors the Gospel in actual history.  (CC)

The first eagle (17:3–6) is Nebuchadnezzar, king of Babylon (605–562 b.c.). The “cedar” is said to be in “Lebanon” (17:4), the land famous for its cedars, but the tree represents Jerusalem. That the eagle breaks off “the topmost of its [the cedar’s] shoots” (17:4) refers to Nebuchadnezzar removing King Jehoiachin, whom he took to Babylon along with the other leading Israelites in the deportation recorded in 2 Ki 24:10–16 and 2 Chr 36:9–10 (597 b.c.). The “member of the royal family” (17:13) was Jehoiachin’s uncle Mattaniah, whom Nebuchadnezzar renamed Zedekiah and stationed as his vassal king over Judah (2 Ki 24:17–18; 2 Chr 36:10–11). The act of renaming him probably was intended as a reminder that the real power lay with Nebuchadnezzar.  (CC)

That Zedekiah rebelled against Nebuchadnezzar (Ezek 17:15; cf. 17:7) is recorded also in 2 Ki 24:20 and elaborated in 2 Chr 36:13–16. Not all the details of the rebellion are known, but it is clear that it was no sudden impulse by Zedekiah, but probably had been brewing almost since his accession. Jeremiah 27 records an order from Yahweh to Jeremiah to denounce Zedekiah in the fourth year of his reign (593 b.c.; cf. Jer 28:1) for joining four neighbors who had met to conspire against Babylon, and Jer 51:59 mentions a visit by Zedekiah to Babylon, presumably to defend his behavior, which apparently he did successfully (since he retained his office for a while longer). At about the same time, Psammetichus II (594–589) assumed power in Egypt and may well have encouraged Zedekiah to revolt, promising him assistance if needed. Clearly, when the Babylonian siege of Jerusalem began, Judah looked for assistance from Psammetichus’ successor, Hophra (589–570), but to no avail (Jer 37:5–10). Thus Egypt is the second “great eagle” toward which the “vine” turned (Ezek 17:7).  (CC)

The uprooting of the vine and its desiccation by the east wind (since Babylon is east of Israel) in 17:9–10 correspond to the punishment described in 17:16–18 and refer to the destruction of Jerusalem by Nebuchadnezzar in 586 b.c. (2 Ki 25:1–21; 2 Chr 36:17–21). Zedekiah fled, but he did “not escape” (Ezek 17:18; cf. 17:15). His sons were slaughtered in his presence before he was blinded and brought to Babylon (2 Ki 25:7), where he died (Jer 52:11), fulfilling Ezek 17:16.  (CC)

17:12 this rebellious house. See 2:3 and note. (CSB)
17:15 Will he break the treaty and yet escape? The point of the chapter (see vv. 16, 18). (CSB)
17:16 he shall die in Babylon. See 2Ki 25:7. (CSB)
17:19 my oath … my covenant. The king of Judah would have sworn faithfulness to the treaty in the name of the Lord. To swear such an oath and then violate it was to despise God. (CSB)
In the Bible’s (and Christianity’s) “two storied” view of history, the focus now shifts to the upper, heavenly one, where earthly history is really made. It has often been noted that the Bible really has no vocable corresponding to our “history,” which, as a discipline divorced from theology, is a child of the Enlightenment. It is not that what people call and know as “history” is illusory or some Platonic shadow of reality outside the cave, but that it is the only part of the totality that, apart from the Scriptures, is accessible to human reason and the senses. Thus, it is no accident that in many respects the theological interpretation of the allegory does little more than restate what has already been explained in the preceding verses, except that God now becomes the constant subject. Everything is now viewed sub specie aeternitatis, as part of God’s eternal plan. The divine revelation about the purpose and goal of history moves us from the Deus absconditus to the Deus revelatus. (CC)
The theme of Israel breaking the covenant recalls 16:59, and the result, that Yahweh will impose the proper punishment on the head of the offender, recalls 9:10; 11:21; 16:43.  (CC)

17:20  This verse momentarily introduces the twin metaphors of Yahweh’s “net” and “trap” (see the textual notes and commentary on 12:13), which were not mentioned in the allegory at the beginning of the chapter (17:1–10). Apparently they are a vivid way of underscoring that Zedekiah ultimately receives his comeuppance, not from Nebuchadnezzar, but from Yahweh. The very lack of details, especially the silence about the sad scene at Riblah (2 Ki 25:6–7 || Jer 52:9–11), indicates that the concern here is not with earthly history, but with theology. It also militates against those who propose that the prophecy is ex eventu (after the event), since an after-the-fact writer would be tempted to add details to make the “prophecy” more credible.  (CC) 

17:21  The sword and the scattering of the fugitives “to every wind” recalls chapter 5 (5:2, 10, 12, 17). With the theme of God’s demolition of all human hubris, the chapter moves at once into a poetic description in the following verses of how Yahweh will rebuild his kingdom. The recognition formula common elsewhere (“then you will know that I am Yahweh”) is modified here with an emphasis on God’s spoken Word: “then you will know that I, Yahweh, have spoken” (17:21), pointing to the fulfillment of this particular prophetic chapter. The clause is similar to that at the end of the chapter (“I, Yahweh, have spoken,” 17:24) and virtually forms an inclusion with it. Together with the citation formula at the beginning of the next verse (“thus says the Lord Yahweh,” 17:22), on a literary level alone, it provides an unmistakable sense of contrast between the demolished vine/kingdom of Israel and the new sprig Yahweh will plant, which shall bear fruit and provide refuge.  (CC)

17:22-24 Ezekiel was one of the priests taken into exile in Babylon during the second wave of deportations under Nebuchadnezzar. Ch 17 takes place before the final siege of Jerusalem, which culminated in the destruction of the temple in 587 BC. In the verses leading up to our text, Ezekiel uses highly symbolic language to declare the downfall of King Zedekiah in Jerusalem. Ezekiel’s prophetic word comes as Law to those who were trusting in Zedekiah and had false hopes that Jerusalem would not fall because it housed the temple; it conveys Gospel, however, to those in exile who are reminded that God is still in control. The remnant is promised future restoration and abundant growth at YHWH’s own hand. (Concordia Pulpit Resources - Volume 19, Part 3)
17:22 SOVEREIGN LORD – This combines the image of a loving God who keeps his promises with a God who also has the wherewithal to get the job done

          SAYS - To speak with authority, even demand. This continues the power theme begun with the words “Sovereign Lord.”

          I myself.† A beautiful Messianic promise follows, using the previous imagery in a prophetic way. (CSB) 
The first person singular pronoun ’ani is emphatic: “I myself” will take and plant. Though these events are concerned with the political rise and fall of nations, there is no doubt who is ultimately in control of human history. (Concordia Pulpit Resources - Volume 19, Part 3)
The kings of Israel had made a mess of things by going to Egypt for help instead of God when they went against Nebuchadnezzar.  Now God would take over and get the job done right.

By the repeated, emphatic “I myself” and the contrast with the machinations of the two eagles, Yahweh puts great accent on the antithesis between his free divine action and all human activity. What he promises is not the result of some new and clever human plan, but solely a new, free act of God in faithfulness to his ancient promises.  (CC) 

          shoot. A member of David’s family (cf. Isa 11:1; Zec 3:8; 6:12). (CSB)
The adjective rak, “tender,” is given without explicitly naming what is tender. The context seems to make the referent clear: we are dealing with the tender uppermost branches of a tall tree. More difficult is the interpretive question: to whom does the tender sprig correspond? It is common among commentaries to matrix this “tender one” with the “shoot” (choter) and “branch” (netzer) in Is 11:1 and the “Branch” (tzemach) in Jer 23:5; 33:15; Zech 3:8; 6:12. This would make the rak in Ezek 17:22 a messianic reference to Christ. Though the preacher can arrive there, making that move too quickly may short-circuit important dynamics of this text in its context. (Concordia Pulpit Resources - Volume 19, Part 3)
First of all, the planting of this shoot back “on the mountain height of Israel” (v 23) counts as a promise of restoration of the remnant currently in exile. This is a counterbalance to the image of King Zedekiah as a vine earlier in the chapter: Zedekiah will be uprooted; the exiles, by contrast, will be restored. (Concordia Pulpit Resources - Volume 19, Part 3)
If Zedekiah is killed, however, what happens to God’s promises to David? This shoot (Concordia Pulpit Resources - Volume 19, Part 3)

It could also be King Jehoiachin, who had been taken into captivity but would later be honored in exile. It is through Jehoiachin that the Davidic line continues after the exile. (Concordia Pulpit Resources - Volume 19, Part 3)
Finally, and in some ways, because of these first two possibilities, the rak may also be seen as referring to Christ. Not only does the language of the text seem to fit with other messianic descriptions, but Jesus fulfills both the history of Israel and the hope for a Davidic king. If Jesus is Israel reduced to one, then the promised flourishing of the replanted remnant finds its fullest expression in Christ. If Jesus is the true Son of David, then the promised rule that shall encompass all nations is ultimately seen both in King Jesus crowned with thorns, enthroned on a cross, and in his victorious return to establish God’s reign on earth in the new creation. Because v 22 is true of the remnant and of the Davidic line, it is even more true of Christ. (Concordia Pulpit Resources - Volume 19, Part 3)
The foliage of the highest or top branches.  This is the Messiah.

Isaiah 11:1 “A shoot will come up from the stump of Jesse; from his roots a Branch will bear fruit.”

Isaiah 53:2 “He grew up before him like a tender shoot, and like a root out of dry ground. 

He had no beauty or majesty to attract us to him, nothing in his appearance that we should desire him.”

Jeremiah 23:5-6 “The days are coming,” declares the LORD, ‘when I will raise up

To David a righteous Branch, a King who will reign wisely and do what is just and

right in the land. In his days Judah will be saved and Israel will live in safety. This

is the name by which he will be called: The LORD Our Righteousness.’” 

            cedar. See note on v. 3. (David’s dynasty; his royal family) (CSB)
As a cedar was the most renowned among the trees, so the dynasty of David was the most illustrious of their princely families.  Of this ancestral tree should the Messiah spring.  (Concordia Pulpit Resources – Volume 4, Part 3)

This was the most famous of trees in that area.  The lumber from it was

used to build palaces, temples and ship masts. It represented strength and

majesty.

          BREAK – To strip or crop something from a plant.

          TENDER SPRIG – His weakness and vulnerability are most evident in His crucifixion. (Concordia Pulpit Resources – Volume 4, Part 3)

A very young twig. The “tender sprig” is a description of the vulnerability that Jesus exhibited while he was on earth.

And the sprig that will be broken off is a very special one, characterized as “tender, soft” (רַךְ, 17:22). The word itself is unparalleled in a context such as this, but it belongs together with a number of other horticultural expressions used to describe the eschatological climax of the line of David in Jesus Christ, apparently beginning with the חֹטֶר (“shoot”) and נֵצֶר (“branch”) of Is 11:1 and expressed so prominently in the צֶמַח (“branch/shoot”) of Jer 23:5; 33:15; Zech 3:8; 6:12 that at times it almost becomes a personal name. Related are the “shoot” (יוֹנֵק, similar to יְנִֽיקוֹתָ֖יו in Ezek 17:4 and יֹֽנְקוֹתָיו֨ in Ezek 17:22) and “root” (שֹׁרֶשׁ, also in Ezek 17:6, 7, 9) that improbably grow from arid ground and represent the Suffering Servant in Is 53:2, although there the accent may be more on the Messiah’s lowly origin than on his tender youthfulness. The OT prophecies of the Messiah as a “branch” (netser) may explain St. Matthew’s statement that when the young Jesus settled with his family in Nazareth, it was “so that what was spoken through the prophets might be fulfilled: ‘He shall be called a Nazarene [Ναζωραῖος]’ ” (Mt 2:23).  (CC) 

          plant it. Make him king (see v. 5). (CSB)
To transplant something

          high and lofty mountain. Jerusalem. (CSB)
This is from which the Davidic King would rule and is a reference to Mount Zion, the mountain on which the temple stood, and thus a reference on to the modern church.  It is the place where God administers His kingdom of grace through Word and Sacrament.  Through these means God “lifts up” His people to the heights of heaven.  (2:2; Micah 4:1) (Concordia Pulpit Resources – Volume 4, Part 3)

This suggests a number of images.  One of those pictures is that of “Mount Zion”

Where God’s temple stood and which is a reference to our modern day church.

This is where Christ presents us with his gifts of Word and Sacrament. Through

these gifts he gives us a foretaste of heaven.  A second scene is described in

Philippians 2:9-11 “Therefore God exalted him to the highest place and gave him

the name that is above every name,  that at the name of Jesus every knee should

bow, in heaven and on earth and under the earth, and every tongue confess that

Jesus Christ is Lord, to the glory of God the Father.”  

The shoot used as a scion will be planted on a “high and lofty mountain”—a picture that will be expanded a bit further at the beginning of 17:23. The metaphor of a “world mountain” (a mountain so high and important it dominates the whole earth) flits about the edges of biblical imagery but is never fully developed. Protologically, 28:13–16 will picture the king of Tyre (as a type of Satan before his fall) in “Eden, the garden of God,” which was on “the holy mountain of God.” Sometimes the “holy mountain” is applied to Zion in terms that transcend the geographic reality (Ps 48:1–2). Jerusalem with the temple as הַר קָדְשִׁי, “my [God’s] holy mountain” (or a variant; e.g., Is 27:13; 56:7), is a recurrent refrain. The eschatological feast of Is 25:6–8 will be celebrated “on this mountain.” In Is 11:9, “paradise restored” is described as “my holy mountain.”  (CC)

Christianity found the “mountain” image useful to describe Calvary as the focal point of all history and existence. The site of the reconciliation of God and sinners is the highest “mountain,” one that connects heaven to earth by God’s grace—a picture filled out by Christ’s descent to earth at his incarnation and his ascension to heaven from the Mount of Olives after his resurrection (Lk 24:50–51; Acts 1:9–12). Perhaps the mount of transfiguration (Mt 17:1–13 and parallels) and the “very high mountain” of our Lord’s temptation (Mt 4:1–11 and parallels), both tantalizingly imprecise about geographic location, are relevant here too. One might say that “Mount Calvary” connects the original paradise lost to the future paradise opened to all believers in Christ (e.g., Lk 23:43). Since rivers may have their source in the mountains (as the Jordan begins near Mount Hermon) and four rivers flowed out of Eden (Gen 2:10–14), which is pictured as a mountain in Ezek 28:13–16, Christian artists have tended to paint the first paradise so. Correspondingly, the apostle John sees that the new Jerusalem is on a “great, high mountain” (Rev 21:2, 10), as reflected in Christian hymnody, for example, “Jerusalem, O City Fair and High.” Already Ezekiel will see that a renewed Israel will worship Yahweh on “my holy mountain” (Ezek 20:40), and in his concluding eschatological vision, the new temple, city, and land in Ezekiel 40–48 (anticipating Revelation 21–22) will be on “a very high mountain” (Ezek 40:2).  (CC)

17:23 PRODUCE BRANCHES AND BEAR FRUIT - Where there is a faith there will also be evidence of that faith in the form of spiritual fruit. (James 2:14-19) See also Galatians 5:22-23; Ephesians 5:9; and Hebrews 12:11. This connects well with John 15:1-8 where Jesus talks about the Vine and the branches.
Cedars don’t bear fruit. The miraculous reversal here is expressed in ultranatural terms. God is doing something unexpected and impossible. Along with the formulaic expressions at the beginning and the end of this section (“Thus says the Lord God” in v 22; “I am the Lord; I have spoken, and I will do it” in v 24), the power and activity of God is brought to the fore. God can do whatever he wants. (Concordia Pulpit Resources - Volume 19, Part 3)
          Birds … will nest in it. See Mk 4:32. (CSB)
The portrayal of the church as a place of refuge for “birds over every sort” (i.e. all people, Jew and Gentile alike; Rom 11:11-24) is affirmed by Jesus in Mark 4:32).  (Concordia Pulpit Resources – Volume 4, Part 3)

This concept is also brought out in the Gospel lesson (Mark 4:26-34, especially verses 30-33). Just as animals find refuge in stately trees, so people can find shelter in the church.  The word “Nave” (the main part of the church) means “ship.”  To be “in the ship” means that we have been saved from drowning while being overboard in the water.

The “mountain” motif continues in the first part of the verse. Then the verse leaves that metaphor and develops another one, which extends somewhat into 17:24. This one may be labeled “exmythological” because it is widespread in the myths of world religions, but in biblical speech it is free from pagan theology and is used to convey divine truth (whether or not the Israelites were aware of its pagan origins and/or parallels). Ezekiel’s more immediate sources may have been other prophetic pictures of the Messiah as a “Branch” and so on.  (CC)

This is the picture of a “cosmic tree,” which depicts the living world as an enormous tree with its roots in the subterranean depths and its tops in the clouds, thus providing shelter for every living creature. In 31:1–18 (which see), Ezekiel will develop the metaphor in much greater detail in a Gentile oracle against Egypt, and especially against the very Pharaoh Hophra who figures marginally in this chapter. While Hophra is not named in Ezekiel, he is the second “eagle” in 17:7 and the “Pharaoh” in 17:17 and chapters 29–32. (Hophra is named in Jer 44:30.) In Daniel 4 the cosmic tree becomes a representation of Nebuchadnezzar. Jesus uses the motif in his parable of the mustard seed (Mt 13:31–32, quoted below, and parallels).  (CC)

The same triad of words appears here as in Ezek 17:8: “branches” (collective use of עָנָף), “fruit” (פְּרִי), and “magnificent” אַרֶּרֶת, 17:8; אַרִּיר, 17:23). In 17:8 they described human aspirations (Nebuchadnezzar’s intent for Israel as his vassal state), which would come to naught. Here the words have been transmuted into a description of what only God can accomplish by his grace.  (CC)

The immediate point is that God’s removal of Zedekiah will not be the end of the Davidic kings. His new planting will keep the ancient messianic promise (specifically in its Davidic manifestation) alive, so that in the fullness of time (Gal 4:4) its influence will truly be cosmic. The tiny, “tender” sprig or scion—the infant Messiah (see the commentary on 17:22)—grows into a beautiful, stately tree under which “every kind of winged bird” will find both food and protection. In the next verse the trees will symbolize the nations, but here the point is the tree’s expansiveness. The Lord’s parable clearly alludes to the verse:

The kingdom of heaven is like a grain of mustard seed that a man took and sowed in his field. It is the smallest of all the seeds, but when it has grown it is larger than the garden plants and becomes a tree, so that the birds of heaven come and dwell in its branches. (Mt 13:31–32)  (CC)

17:24 BRING DOWN – The theme of the “great reversal” is one of the most prominent Law/Gospel themes that span both testaments: God brings down the high and proud, but exalts the lowly; He dries up the green, but gives life and growth to those were dead.  God kills with His Law in order to give resurrection life through the Gospel.  The “great reversal” theme is particularly prominent in the Magnificat (Luke 1:46-55) and Beatitudes  (Matthew 5:1-12).  (Concordia Pulpit Resources – Volume 4, Part 3)

         THE TALL TREE – The reference is to the subjugation of David’s kingdom during the Babylonian captivity.  (Concordia Pulpit Resources – Volume 4, Part 3)

The punch line of this whole chapter is a proverbial statement that sums up not only how God is working in this context but about how God works in general: “I bring low the high tree, and make high the low tree, dry up the green tree, and make the dry tree flourish.” (Concordia Pulpit Resources - Volume 19, Part 3)
If God’s action brings down the high tree and makes the low tree high, the theological question for the hearer is, am I a high or low tree? This verse is both Law and Gospel: which one applies to me? External evidence is no sure sign because God is often working in hidden ways. We can only understand ourselves and our hearers as the low, dry tree that is being made high and green because we have other promises from God: “I baptize you in the name” (LSB, p. 270), “shed for the forgiveness of your sins” (LSB, p. 164), “I . . . announce the grace of God unto all of you” (LSB, p. 185), for example. (Concordia Pulpit Resources - Volume 19, Part 3)
         GREEN TREE – This represents the splendor of David’s kingdom.  (Concordia Pulpit Resources – Volume 4, Part 3)

          DRY TREE FLOURISH – That the promised Messiah came from this now-low and now-dry tree identified by Isaiah (11:1) as a “stump,” underscores God’s grace and power.  God creates from nothing, and give growth to that which is dead.  (Concordia Pulpit Resources – Volume 4, Part 3)

          I THE LORD HAVE SPOKEN … I WILL DO IT – No matter how much we have left Him out of our lives, He is never far away.  Just the opposite.  His love and His promises remove the sin, lives and hearts.  We are not so unlike the people of 2500 years ago.  Like them we tend to follow our sinful desires.  Human nature doesn’t change.  The good news is that God hasn’t changed either! His love is everlasting.  (PBC)
The word for “Lord” is again the personal and covenant name of God,

emphasizing his role as Israel’s Redeemer and covenant Lord). It reminds me

also of Isaiah 43:10-13 You are my witnesses,” declares the LORD, “and my

servant whom I have chosen, so that you may know and believe me and

understand that I am he. Before me no god was formed, nor will there be one

after me. I, even I, am the LORD, and apart from me there is no savior. I have

revealed and saved and proclaimed—  I, and not some foreign god among

you. You are my witnesses,” declares the LORD, “that I am God. Yes, and from

ancient days I am he. No one can deliver out of my hand. When I act, who can

reverse it?”  
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