EZEKIEL

Chapter 34
Shepherds and Sheep 

The word of the LORD came to me: ﻿2﻿ “Son of man, prophesy against the shepherds of Israel; prophesy and say to them: ‘This is what the Sovereign LORD says: Woe to the shepherds of Israel who only take care of themselves! Should not shepherds take care of the flock? ﻿3﻿ You eat the curds, clothe yourselves with the wool and slaughter the choice animals, but you do not take care of the flock. ﻿4﻿ You have not strengthened the weak or healed the sick or bound up the injured. You have not brought back the strays or searched for the lost. You have ruled them harshly and brutally. ﻿5﻿ So they were scattered because there was no shepherd, and when they were scattered they became food for all the wild animals. ﻿6﻿ My sheep wandered over all the mountains and on every high hill. They were scattered over the whole earth, and no one searched or looked for them. ﻿7﻿ ”‘Therefore, you shepherds, hear the word of the LORD: ﻿8﻿ As surely as I live, declares the Sovereign LORD, because my flock lacks a shepherd and so has been plundered and has become food for all the wild animals, and because my shepherds did not search for my flock but cared for themselves rather than for my flock, ﻿9﻿ therefore, O shepherds, hear the word of the LORD: ﻿10﻿ This is what the Sovereign LORD says: I am against the shepherds and will hold them accountable for my flock. I will remove them from tending the flock so that the shepherds can no longer feed themselves. I will rescue my flock from their mouths, and it will no longer be food for them. ﻿11﻿ ”‘For this is what the Sovereign LORD says: I myself will search for my sheep and look after them. ﻿12﻿ As a shepherd looks after his scattered flock when he is with them, so will I look after my sheep. I will rescue them from all the places where they were scattered on a day of clouds and darkness. ﻿13﻿ I will bring them out from the nations and gather them from the countries, and I will bring them into their own land. I will pasture them on the mountains of Israel, in the ravines and in all the settlements in the land. ﻿14﻿ I will tend them in a good pasture, and the mountain heights of Israel will be their grazing land. There they will lie down in good grazing land, and there they will feed in a rich pasture on the mountains of Israel. ﻿15﻿ I myself will tend my sheep and have them lie down, declares the Sovereign LORD. ﻿16﻿ I will search for the lost and bring back the strays. I will bind up the injured and strengthen the weak, but the sleek and the strong I will destroy. I will shepherd the flock with justice. ﻿17﻿ ”‘As for you, my flock, this is what the Sovereign LORD says: I will judge between one sheep and another, and between rams and goats. ﻿18﻿ Is it not enough for you to feed on the good pasture? Must you also trample the rest of your pasture with your feet? Is it not enough for you to drink clear water? Must you also muddy the rest with your feet? ﻿19﻿ Must my flock feed on what you have trampled and drink what you have muddied with your feet? ﻿20﻿ ”‘Therefore this is what the Sovereign LORD says to them: See, I myself will judge between the fat sheep and the lean sheep. ﻿21﻿ Because you shove with flank and shoulder, butting all the weak sheep with your horns until you have driven them away, ﻿22﻿ I will save my flock, and they will no longer be plundered. I will judge between one sheep and another. ﻿23﻿ I will place over them one shepherd, my servant David, and he will tend them; he will tend them and be their shepherd. ﻿24﻿ I the LORD will be their God, and my servant David will be prince among them. I the LORD have spoken. ﻿25﻿ ”‘I will make a covenant of peace with them and rid the land of wild beasts so that they may live in the desert and sleep in the forests in safety. ﻿26﻿ I will bless them and the places surrounding my hill. ﻿a﻿ I will send down showers in season; there will be showers of blessing. ﻿27﻿ The trees of the field will yield their fruit and the ground will yield its crops; the people will be secure in their land. They will know that I am the LORD, when I break the bars of their yoke and rescue them from the hands of those who enslaved them. ﻿28﻿ They will no longer be plundered by the nations, nor will wild animals devour them. They will live in safety, and no one will make them afraid. ﻿29﻿ I will provide for them a land renowned for its crops, and they will no longer be victims of famine in the land or bear the scorn of the nations. ﻿30﻿ Then they will know that I, the LORD their God, am with them and that they, the house of Israel, are my people, declares the Sovereign LORD. ﻿31﻿ You my sheep, the sheep of my pasture, are people, and I am your God, declares the Sovereign LORD.’” 

Chapter 34 is probably one of the more familiar chapters of the book because of its shepherd theme, especially its Good Shepherd development in 34:11–31. Hence, it is naturally paralleled with Psalm 23 and with Jn 10:7–18, where our Lord Jesus identifies himself as ὁ ποιμὴν ὁ καλός, “the Good Shepherd” (Jn 10:11, 14), using language that seems to be drawn from Ezekiel 34. There plainly is a connection between this metaphor in Ezekiel and our Lord’s depiction of the final judgment in Mt 25:32–46. Shepherd language also governs Lk 15:3–7. The stricture of Jude 12 against those who “shepherd themselves” clearly echoes Ezek 34:10, and in Rev 7:17, paradise is described as a place where “the Lamb … will shepherd/feed [ποιμανεῖ] them.”  (CC) 

34:2-4  Without date or setting for chapter 34, it is impossible to determine just which unfaithful “shepherds” Ezekiel has in mind in these verses. But in my judgment, to try to specify a certain group at a certain time is beside the point. If one looks ahead towards the end of the chapter (especially 34:20–31), it becomes evident that Ezekiel’s vision is not primarily political or this-worldly. A theocratic context might not have foreseen our (often secular) “separation of church and state.” But if we use that formula, we must accent the “church” component. Yahweh’s real concern is that Israel may be freed from “internal captivity” and enjoy a different sort of freedom that only the Good Shepherd can establish, and that the NT repeatedly announces and proclaims. God’s kingdom rarely was manifest to any great extent in the political order of ancient Israel, and likewise today, the current problems and conditions of society at most may supply the preacher with raw materials for the proclamation of what we need to be saved from. (CC)

Since the scope is biblical-eschatological, the reader will remember that a “now-not yet” soberness always attends it. Until the second coming of Christ, we shall continue to be plagued by evil shepherds of one sort or the other. If the application were political, one could easily find authorities whose chief conception of their office is self-aggrandizement. That will be our concern only to the extent that Christians in this world are involved in matters of government, “the kingdom of the left hand.” But the proper application of the text is to the church in the broad, visible sense, and its relevance is always going to be apparent in the church militant on earth. The severest judgment will be for church leaders who lead their flocks astray from the truth of God’s Word (Jn 17:17), particularly those who distort or ignore the person and work of Christ. It is always tempting to tone down or omit the harshness of the Law, which then empties the Gospel of its full consolation. Some infractions will likely not be with malice aforethought, but whether through incompetence or the “sin which so easily besets” (Heb 12:1) all fallen mankind, clergy certainly not excepted, Christ’s flock is easily neglected, alienated, and abused by those called to be shepherds.  (CC)

34:2 shepherds of Israel. Those responsible for providing leadership, especially the kings and their officials (see 2Sa 7:7; Jer 25:18–19), but also the prophets and priests (see Isa 56:11; Jer 23:9–11). Ezekiel had earlier singled out the princes, priests and prophets for special rebuke (ch. 22). To call a king a shepherd was common throughout the ancient Near East. For David’s rise from shepherd to shepherd-king see Ps 78:70–71. For condemnation of the shepherds cf. Jer 23:1–4. (CSB)
They had not shouldered their responsibilities properly, but had ruled just as brutally as the Egyptian taskmasters had done before the exodus under Moses.  (PBC) 

The reprehensible feeding and clothing with these, as to the priests and Levites, the using these tithes and offerings, not to enable them the better to fulfill the work of the ministry, but to pamper their own bodies, and support them in an idle voluptuous life; and in reference to the state, the employing the taxes and imposts, not for the support and administration of justice and good government, but to subsidize heathen powers, and maintain their own luxury and idolatrous prodigality. (ACC)  THEOCRACY 
34:3 eat … clothe … slaughter. Legitimate rewards for shepherds. Their crime was that they did not care for the flock. (CSB)
The priests,” says Calmet, “ate the tithes, the first-fruits, and the offerings of the people; the princes received the tributes and imposts and instead of instructing and protecting them, the latter took away their lives by the cruelties they practiced against them: the former destroyed their souls by the poison of their doctrine, and by their bad example. The fat sheep point out the rich to whom these pastors often disguised the truth, by a cruel condescension and complaisance.”  (ACC)
34:4 BOUND UP THE INJURED – If a sheep have broken a leg, a proper shepherd knows how to set the bones, and splint and bind it till the bones knit and become strong. And the skillful spiritual pastor knows, if one of the flock be overtaken in a fault, how to restore such. Those sudden falls, where there was not a strong propensity to sin, are, to the soul, as a broken bone to the body. (ACC)

        searched for the lost. Cf. Jer 50:6; Mt 18:12–14; Lk 15:4; 19:10. (CSB)
A proper shepherd loves his sheep: he feels interested for their welfare; he acquaints himself with them all, so that he knows and can distinguish each. He knows also their number, and frequently counts to see that none is missing; if one be lost or strayed, he goes immediately and seeks it; and as he is constantly on the watch, it cannot have strayed far before he is apprised of its absence from the flock; and the less it has strayed, the sooner it is found and brought back to the fold.  (ACC)
34:5-6  The verses describe the inevitable result of negligent and abusive shepherding. The language of sheep without a shepherd is very similar to Micaiah’s description in 1 Ki 22:17 of Israel’s army about to be routed. The evangelists use the same language for the lost, upon whom Christ has compassion (Mt 9:36; Mk 6:34). In Ezek 34:6 the picture of the dispersion is expanded from locales in Canaan to include “the whole earth.” (CC)

The Hebrew syntax of יִשְׁגּ֚וּ, “wandered,” at the beginning of 34:6 is challenging. Functionally, however, it stresses that the straying was not only physical, but moral as well. The verb is used in such a sense in Ps 119:10, 21, 118, and in liturgical contexts for inadvertent or unwitting sins (e.g., Lev 4:13; Num 15:22; Ezek 45:20). It seems to be another of those cases where the literal, referential meaning (stray sheep) merges with the metaphorical and theological application to the Israelites. Their leaders’ malevolence had resulted not only in the Babylonian captivity, but in syncretistic or simply pagan worship as well.  (CC)

And, once again, mutatis mutandis, the picture is readily applicable to modern church life. Erstwhile members may be scattered for any number of reasons. Some, undoubtedly, will be found by other faithful “shepherds,” but many will wander aimlessly and fall prey to sectarian blandishments or abandon the Christian faith entirely. And many a pastor knows that it is often harder to reclaim for the church the lapsed, especially if, rightly or wrongly, they feel they have been wronged, than it is to gain new converts.  (CC)

34:5 scattered. Often used by Ezekiel to describe Israel’s exile and dispersion (11:16–17; 12:15; 20:23, 34, 41; 22:15; 28:25). (CSB)
There was no discipline kept up; and the flock, the Church, became disorganized, and separated from each other, both in affection and fellowship. And the consequence was, the grievous wolves, false and worldly interested teachers, seized on and made a prey of them. Of the communion of saints such shepherds know nothing, farther than that it makes a part of the common creed. (ACC)

        no shepherd. A picture used often in the Bible (e.g., Mk 6:34). (CSB)
Because there had been no spiritual leadership and no godly political leadership, the nation was harassed, robbed and finally scattered.  (PBC) 
Proverbs 29:18, “Where there is no revelation, the people cast off restraint; but blessed is he who keeps the law.” 
34:6 MY SHEEP – Although they had been abandoned by their shepherds and scattered by their enemies. He still calls them “my sheep.”  His covenant. His solemn contract with them, was still intact, because God cannot go back on His Word.  (PBC)

        WANDERED OVER ALL THE MOUNTAINS – This was a stinging remark, since the high hills were the location on which heathen shrines were erected and gods were worshiped.  (PBC)

34:8 wild animals. Hostile foreign nations; but see v. 28, where they are contrasted. (CSB)
34:10 I am against the shepherds. See note on 5:8 – (A short and effective phrase of judgment used often by Ezekiel). (CSB)
Hebrews 10:31, “It is dreadful thing to fall into the hands of the living God.”  

          IT WILL NO LONGER BE FOOD FOR THEM – Leaders who take advantage of the people they are called to serve can hardly expect the Lord’s blessing on their efforts.  Even when we fail in our role as shepherds, God doesn’t change.  Nor does His covenant of forgiveness through the Messiah change.  He still wants to call us His sheep and shepherds, no matter how much we do to deserve His anger.  (PBC)
This rather transitional verse describes the deposition of the unfaithful shepherds, which leads into the following description (34:11–22) of what the Good Shepherd will do for his flock. It opens with the so-called “hostile orientation formula,” literally, “behold, I am against …” The first assertion, which can hardly be translated literally, involves a play on the verb רָּרַשׁ. In 34:6, 8 that verb had its common force of “inquiring” or “concerning oneself about” (the unfaithful shepherds did not do that regarding the sheep). Here, followed by מִיָּדָ֗ם (“from their hand”), the verb has the semi-legal force of taking inventory of someone’s stewardship, of requiring someone to give an account of what he has done with what was entrusted to him (cf. Mt 18:23; 25:19). (CC)

The direct object in the clause “and no longer will those shepherds shepherd them(selves)” (וְלֹא־יִרְע֥וּ ע֛וֹד הָרֹעִ֖ים אוֹתָ֑ם), אוֹתָ֑ם is ambiguous, since it could refer to the sheep (“them”). However, in the light of the use of the same object (אוֹתָם) in 34:2 and 34:8, the reflexive translation, “themselves,” seems very likely here too, and most modern translators take it in that sense. However, in the immediate context, a translation of “them” with flock as the antecedent is also possible, as the ancient versions generally construed it. Or must we choose? It makes sense if the suffix refers to both referents at the same time. (CC)

In the final two clauses, the false shepherds are described in the same way as the predatory wild beasts in 34:5, 8. This may be the background of our Lord’s saying, which changes the picture only very slightly: “Watch out for false prophets, who come to you in the clothing of sheep, but inwardly are ravenous wolves” (Mt 7:15). The same strong metaphor is not completely inapplicable to the leaders of the church today in their dereliction.  (CC)

34:11-12  Again, the ministry of our Lord Jesus Christ is replete with imagery drawn from these verses (especially Mt 25:32–46; Lk 15:3–7; Jn 10:7–18). Jesus himself is the Shepherd (Heb 13:20; 1 Pet 2:25) who has come for “the lost sheep of the house of Israel” (Mt 15:24). Moreover, he sends his apostles (and now pastors) as his undershepherds to gather “the lost sheep” (Mt 10:6). That they are both to “tend” (ποιμαίνω) and “feed” (βόσκω) his “lambs” (Jn 21:15–17) has Eucharistic overtones. (CC)

The scattering of the sheep “on a day of clouds and thick darkness” (Ezek 34:12) would apply to the fall of Jerusalem in Ezekiel’s day (Ezek 33:21–22) and to its destruction in a.d. 70, as well as to all the persecutions inflicted on the church (cf. the scattering resulting from the persecution in Acts 8:1; 11:19), but the apocalyptic language especially points to the return of Christ, when his elect shall be gathered from all the earth (Mt 24:29–31).  (CC)

34:11 SOVEREIGN LORD – The double name for God here is literally, “Adonai Yahweh” or “my Lord Yahweh, and occurs some 293 times in the OT, mostly in the prophets, and in fact 217 are in Ezekiel.  Adonai is always in the plural when used of God (just like the general title Elohim, “God”) and thus witnesses to the triune nature of the Deity.  There is sense of “having supreme rank, power, authority; being above all others in character, importance, excellence.”  (Concordia Pulpit Resources – Volume 6, Part 4)

          I myself will search for my sheep. Having dealt with the faithless shepherds (vv. 1–10), the Lord committed himself to shepherd his flock (see Jer 23:3–4). (CSB)
In a world where it is increasingly difficult to find Christian leaders in any area of life, it is comforting to know the Lord has promised to get personally involved in caring for the needs of His people when those who should be providing leadership aren’t doing their jobs. (PBC) – LUKE 15
Human faithfulness has frustrated His intentions; if it is going to get done.  (Concordia Journal – March, 1984)

Through the suffering, death, and resurrection of Jesus Christ, we are sheep of the Good Shepherd (Ps. 23:1).  “For He is our God and we are the people of His pasture, the flock under His care” (Ps. 95:7).  (Concordia Pulpit Resources – Volume 6, Part 4)

34:12 AS A SHEPHERD – This refers again to this careful seeking (baqarah, verbal noun) of a shepherd who finds himself “in the midst of” a “scattered flock.” Yahweh has a people.  When He comes to be with them, He discovers they are scattered.  (Concordia Journal – March, 1984)

          I WILL RESCUE THEM – wehitstalti implies that they have fallen into danger or under oppression.  (Concordia Journal – March, 1984)

         from all the places. Babylon was not the only place where the Israelites had gone (see Jer 43:1–7). (CSB)
     day of clouds and darkness. The day of the Lord that had come upon Israel when Jerusalem fell in August of 586 b.c. (see 7:7 and note). (CSB)
imes of general distress and persecution; in such times the shepherd should be especially watchful. (ACC)
34:13 I will bring them out. The promises of restoration—begun in 11:17 and repeated in 20:34, 41–42; 28:25—find special emphasis in this part (chs. 33–39) of Ezekiel (see 36:24; 37:21; 38:8; 39:27). (CSB)
God promises that He will “bring them out from the nations.”  The people of God had been deported to Babylon, where they would live in captivity for 70 years.  God’s promise to restore them gives hope.  ((Concordia Pulpit Resources – Volume 6, Part 4)

The three expressions at the beginning of the verse represent standard prophetic typology, referring to a preliminary “fulfillment” in Israel’s return from the exile, but in total biblical perspective prophesying the ingathering of believers into the “promised land” of the una sancta (“one holy catholic and apostolic church” [Nicene Creed]), and even encompassing the final “communion of saints” of all times and places (cf. Ezek 20:34–35, 41–42; 36:24; 37:12, 21). “The mountains of Israel” (which will be featured twice again in the next verse) as the site of the ingathering of Israel represent again one of Ezekiel’s favorite characterizations of the promised land. Here the phrase contrasts with its use in 34:6, where “the mountains” were the site of the people’s previous leaderless dispersal. (CC)

It is interesting to note that although Ezekiel frequently speaks of “the land [אֲדָמָה] of Israel,” he uses suffixed forms, “your/their land/ground,” only in restoration oracles. (CC)

Although generally Ezekiel maintains the ovine and geographical metaphors, with mention of “settlements,” the real referent intrudes briefly: the people of the true Israel, the church of both Testaments (Gal 6:16; Ephesians 2). When the return took place, the people would naturally rebuild their cities and villages. Explicit accent on the people will not become dominant until Ezek 34:25–31.  (CC)

          mountains of Israel.† Compare the tone of 6:3–7 with judgment now past (see v. 12). (CSB)
When I bring back the people from their captivity, I will raise up to them a holy and diligent priesthood, who shall in all places give them sound instruction. But this, and some of the following promises, belong to the Christian Church, as we shall find below. (ACC) NEW ISRAEL – PSALM 23 

          THEIR OWN LAND – Israel, land flowing with milk and honey, was given to them solely by God’s grace and according to His promises.  Our “own land” is heaven, which God will give to us by His grace.  We too are foreigners and exiles on earth, for our citizenship is in heaven (Heb 11:14-16). (Concordia Pulpit Resources – Volume 6, Part 4)

34:14 I will tend them. See Isa 40:11; Jn 10:11. (CSB)
Isaiah 40:11, “He tends his flock like a shepherd: He gathers the lambs in his arms and carries them close to his heart; [baby sleeps to beat of heart of dad or mom] he gently leads those that have young.” 
          GOOD PASTURE..MOUNTAIN HEIGHTS..GOOD GRAZING LAND..RICH PASTURE – God gives far more than the minimal essentials.  The best is yet to come for us sojourners.  (Concordia Pulpit Resources – Volume 6, Part 4)

34:15 I MYSELF WILL TEND MY SHEEP – Sheep are not “in good hands” with a hired shepherd (Jn 10:11-13).  Our Sovereign King is also our Good Shepherd.  He feeds us from His hand just as a shepherd feeds his sheep. (Concordia Pulpit Resources – Volume 6, Part 4)

34:16 I WILL SEARCH – That no one was “searching for, seeking” (בִּקֵּשׁ, 34:4, 6) the sheep is remedied by the promise that Yahweh himself will do so (בִּקֵּשׁ, “seek,” in 34:16), as fulfilled in the NT, when “the Son of Man came to seek and to save the lost” (Lk 19:10, with ζητέω, which the LXX uses in Ezek 34:4, 16; ἐκζητέω in 34:6). Likewise, Christ himself is the man who “seeks” the one lost sheep in Mt 18:12.  (CC) 

          the sleek and the strong. Those with power who had fattened themselves by oppressing the other “sheep” (see vv. 17–22). – I will destroy those cruel and imperious shepherds who abuse their authority, and tyrannize over the flock. (ACC) – JEWISH LEADERS AND WIDOW’S HOUSES
This verse is a good example of the biblical theme of the Great Reversal, like Lk 1:53: “He has filled the hungry with good things, but has sent the rich away empty.”  (Concordia Pulpit Resources – Volume 6, Part 4)

34:17 rams and goats. People of power and influence who were oppressing poorer Israelites. This prophetic word shows the same concern for social justice found elsewhere in the prophets (see Isa 3:13–15; 5:8; Am 5:12; 6:1–7; Mic 2:1–5). Cf. the treatment of slaves Jeremiah observed (Jer 34:8–11). (CSB)
If there is any part of the chapter where we would love to have more historical context, it is in this verse and through 34:22. It obviously reflects conflicts within the community itself, presumably the one that had been exiled with Ezekiel in 597 b.c., possibly now augmented by some from the fresh wave of exiles that may have joined them after the city’s fall in 586. Was there a reluctance by the earlier exiles to accept the impoverished newcomers? But aside from the book of Ezekiel itself, we have no other information about the community’s internal affairs. The following verses indicate that the friction was partly between the ruled and the rulers, or at least those who had more power than others. One might speculate that—as the end of the previous chapter might already intimate—some within the community might have actually become repentant believers and were subjected to abuse by the majority, who remained impenitent. However, the book of Ezekiel does not give us clear evidence that any of those exiles who gathered around the prophet were yet believers. Of course, the book of Daniel reveals that some in the earliest group of exiles to Babylon were and remained believers (e.g., Daniel 1; Ezekiel in 14:14, 20 referred to Daniel as having “righteousness”).  (CC)

The key word is the verb שָׁפַט (34:17, 20, 22), conventionally translated “judge,” together with its cognate noun מִשְׁפָּט (“I will shepherd them in justice,” 34:16), usually rendered either “judgment” or “justice.” For the verb, I have risked the rendition, “establish the rights.” Talk of “rights” in our culture has become so thoroughly grounded in humanistic and various politically correct ideas that the traditional biblical and Christian use of the word has a difficult time making itself heard. But the Bible has much to say about how we treat one another, both in the church and in the realm of quotidian affairs, theologically founded in the original creation of man and woman in the “image” of the triune God (Gen 1:26–27). Lost in the fall, that image was proleptically restored in the covenant with Israel, climaxing in the “new covenant” in the blood of Christ, who is himself the image of God, and in whom the image is being restored to us. In the light of the explicit Messianism at the end of the chapter (34:23–31), such a horizon cannot be dismissed. Moreover, in Ezek 34:22 Yahweh will “establish rights” (שָׁפַט) by “saving” his flock (see the commentary on 34:18–22).  (CC)

34:18-22 The animal metaphor is perfectly clear to anyone who has worked around livestock. But, again, the precise occasion or application here eludes us. The general context suggests dysfunction in the community of Israelite exiles. Some of the vocabulary echoes the preexilic situation, for example, the “scattered” of 34:21 harks back to 34:5, and the בַּז (“plunder”) of 34:22 uses language for human warfare, as in 34:8. (CC)

Possibly the most heavily laden vocable in 34:22 theologically is וְהוֹשַׁעְתִּ֣י, “I will save,” expanding on וְהִצַּלְתִּ֣י (“I will rescue them”) in 34:12, and, of course, pointing forward to the ministry of Jesus Christ, whose first advent accomplished our salvation by his cross and whose second advent will usher in our complete rescue from all the effects of sin and evil in this fallen world. Especially in this context, the negative connotation usually associated with “judge” makes that translation for וְשָׁ֣פַטְתִּ֔י (“I will establish the rights”) completely misleading. (CC)

One can hardly help but think of the misleadingly entitled book of “Judges,” named after the שֹׁפְטִים (participle of שָׁפַט) therein. In the body of that book, the verb שָׁפַט, “judge, administer,” is frequently used for the leaders whom God raises up to organize fractured Israel, turn them from idolatry, and lead the people to renewed faithfulness to their God and to victory over their oppressors. As the narratives illustrate, they are often and rightly referred to also as “savior[s]” who “saved” the people (Hiphil of יָשַׁע, e.g., Judg 2:16, 18; 3:9, 15, 31; 6:14–15), since Yahweh himself saved his people through them (Hiphil of יָשַׁע, Judg 6:36–37). Because the salvation God accomplished through the judges very much involved theology, we rightly consider them types (prefigurements) of the Savior, Jesus Christ. In Ezekiel 34, Yahweh does not speak of undershepherds who minister on his behalf, but only of his own action and that of the one Shepherd. Nevertheless, in the history of salvation, the lines of the OT judges (also of the prophets, priests, and kings) do ultimately converge with that of the Messiah in the subject matter with which the chapter continues and concludes. (CC)

One could also append the various other passages where terms for “save” (or “salvation”) and “judge(ment)” are used side by side describing divine redemption. And then we should recall the crucial role this breakthrough meant in Luther’s understanding of Scripture, which gave rise to the Reformation: the righteousness of God and his activity of judging are revealed not only in his condemnation of the sins of unbelievers, but in his justification of believers in Christ through faith alone (e.g., Rom 1:16–17).  (CC)

34:18 MUST YOU ALSO MUDDY THE REST WITH YOUR FEET - If we fail to be good shepherds in our families, in our country, in our congregations, we can expect our constituency, our family members and the rest of the congregation to start trampling the pasture, muddying the water so that it is not usable for others.  (PBC) 
Ye abuse God’s mercies; you consume much upon yourselves, and ye spoil more, on which the poor would have been glad to feed. There are some who would rather give food to their sporting dogs than to the poor around them, who are ready to starve, and who would be glad of the crumbs that fall from the table of those masters!  (ACC) – JEWISH LEADERS WOULD NOT BELIEVE AND ALSO KEPT OTHERS AWAY 
Matthew 23:13-15 “Woe to you, teachers of the law and Pharisees, you hypocrites! You shut the kingdom of heaven in men’s faces. You yourselves do not enter, nor will you let those enter who are trying to. ﻿15﻿ “Woe to you, teachers of the law and Pharisees, you hypocrites! You travel over land and sea to win a single convert, and when he becomes one, you make him twice as much a son of hell as you are.” PART OF SEVEN WOES NEAR END OF JESUS’ MINISTRY 

34:20 JUDGE BETWEEN FAT SHEEP..THE LEAN – Between the rich and the poor; those who fare sumptuously every day and those who have not the necessaries of life. (ACC)

34:21 SHOVE..BUTT – When leaders abuse their high calling, the people begin to abuse one another. Then the weak are taken advantage of. (PBC) 
History judges churches, nations and societies on how they treat the weakest among them.  
24:23-24  So much is packed in these two verses that one could almost construct an OT Christology from them.  (CC)
The opening verb, “I will raise up” (וַהֲקִמֹתִ֨י, Hiphil of קוּם), is a standing expression for the establishment of some person in a position through God’s interposition. Moses uses it in Deut 18:15, 18 for God’s promise to establish the Prophet like Moses, that is, Christ (Acts 3:22; 7:37). Elsewhere in the OT it is employed to describe Yahweh’s appointment of all sorts of figures: prophets (Amos 2:11), priests (1 Sam 2:35), and kings (1 Ki 14:14; Jer 30:9). Often it is used for God establishing his gracious covenant. The point here is that this “Shepherd” will not be self-appointed nor selected by popular referendum; his sole source and authority is God.  (CC)
Some debate turns about the import of the use of אֶחָד, “one Shepherd” (which in other contexts can merely be the sign of an indefinite noun). The antithesis is probably twofold: both the many evil shepherds of the past and especially the two competing kings of the divided empire after the death of Solomon. Only a single ruler under Yahweh could provide the unity and consistency necessary for a united and faithful people. We probably have here an initial statement of the refrain heard in all the prophets who address the topic: the eschatological restoration of the united monarchy. As he often does in Ezekiel, Yahweh here merely suggests or adumbrates a topic he will later expand much more fully. In this case, the full treatment comes in 37:16–24, where the word אֶחָד, “one,” will occur no less than eleven times.  (CC)
Of course, Jesus draws on 34:23 when, in Jn 10:16, he refers to other sheep (Gentiles) that he must gather into “one flock” under himself as the “one Shepherd.” The one church spanning both Testaments consists of all believers in Christ, both Jews and Gentiles (e.g., Gal 3:26–29; 6:16; Ephesians 2). All who are under the “one Shepherd” are part of God’s one flock; conversely, all who refuse to submit to this one Shepherd are not.  (CC)
“My Servant David” or similar phrases are standing titles of King David. The noun עֶבֶד, “servant,” is so structured in biblical theology that its use can hardly even be surveyed here. It is typically used of those who stood in some official position and especially of those chosen for a special task. In addition to David, phrases indicating that the person was a “servant” of Yahweh are used of Abraham (Gen 26:24; Ps 105:6, 42), Isaac (Gen 24:14), Jacob/Israel (Ezek 28:25; 37:25; 1 Chr 16:13), Moses (often, e.g., Ex 14:31; Josh 18:7), and others, particularly the Suffering Servant in Isaiah. Such phrases are used of David thirty-one times in the OT. They accent not only David’s obedience in contrast to the insubordination of the “shepherds” of Ezek 34:1–10, but also his election (1 Ki 11:34; cf. Is 42:1). (CC)
Our concern here is with the servant David, whose forty-year reign (ca. 1000–960 b.c.) preceded Ezekiel by some four centuries. The basic source of expectations about the “house” of David is Nathan’s oracle to David (2 Samuel 7 || 1 Chronicles 17; cf. Is 9:6–7; Psalm 89). There the promise is made of the perpetuity of David’s dynasty through his Son; it will last “forever” (עוֹלָם is used repeatedly). Jeremiah summarizes it classically in 33:17, 20–21, 25–26. In the earlier pastoral context of Ezekiel 34, it is perhaps not coincidental that David had been called from the נָוֶה (“pastoral encampment,” the same term in Ezek 34:14) to be a נָגִיד (“ruler”) over Israel (2 Sam 7:8). Samuel avoids the label מֶלֶךְ, “king,” as assiduously as Ezekiel does, and for comparable reasons. (CC)

The election and survival of the people of Israel was inextricably bound up with Yahweh’s covenant with David. Inevitably, the fall of Jerusalem and the carrying of the Davidic descendant King Jehoiachin into captivity with Ezekiel had called all this into question. But Yahweh’s promises could not fail, and so one should not be surprised that faithful Israel’s hopes in and after the exile should be formulated in terms of the kingship of David. How significant this hope was after the return is obvious, where צֶמַח, “Branch” (earlier used by Is 4:2; Jer 23:5; 33:15) has all but become a proper noun for the Messiah (Zech 3:8; 6:12). Even though among first-century Jews this hope became contaminated with dreams of political liberation, its centrality in the NT faith needs no demonstration here.  (CC)

34:23 my servant David.† A ruler like David and from his line (see Ps 89:4, 20, 29; Jer 23:5–6). Under great David’s greater Son there would be one flock, one Shepherd who will feed them with the bread from heaven (Jn 6:32–40; 10:16). (CSB)
34:24 MY SERVANT – This is the same term used in Isaiah of the Suffering Servant (Is. 42:1; 53:1 etc.).  He will bestow upon His blood-bought people all the promised covenant blessings in richest measure.  These blessings – the forgiveness of sins, life and salvation – are already ours by faith.  We will experience their fullness in heaven. (Concordia Pulpit Resources – Volume 6, Part 4)

          WILL BE PRINCE – This literally means “one lifted up,” a leader or ruler.  In the same eschatological vision of Ezekiel 40-48, this same Hebrew term will be used of the Prince over the people in the eternal kingdom (Ez 45:7, 17, 22; 46:2, 4, 8, 10, 12, 16-18; 48:21-22).  (Concordia Pulpit Resources – Volume 6, Part 4)

34:25 covenant of peace.† Cf. 37:26. All of God’s covenants aim at peace (see Ge 26:28–31; Nu 25:12; Isa 54:10; Mal 2:5). This covenant (the “new covenant” spoken of by Jeremiah, 31:31–34) looks to the final peace, initiated by Christ (Php 4:7) and still awaiting final fulfillment. “Peace” (Hebrew shalom) is more than absence of hostility; it is fullness of life in communion with God, enjoyed in complete security. (CSB)
Although connected with the preceding by a waw consecutive (וְכָרַתִּ֤י), the horizon broadens considerably in the following verses. We hear no more of sheep and shepherds nor of David, although, functionally, they should be kept in mind. Rather, reusing some of the picture found in previous verses, Ezekiel paints a landscape that approaches a “new creation” (cf. Isaiah 11 and 65; Revelation 21–22).  (CC)

This first verse functions as a thesis statement for the entire section. For it to be intelligible, one must remember what a deficient translation of שָׁלוֹם our usual “peace” is. Etymologically, the root (שׁלם) implies a wholeness, a harmony, or an integrity of whatever the subject is, and sometimes “salvation” is appropriate (cf. Num 6:26). And a בְּרִית, “covenant,” is a pact, treaty, promise, or binding relationship. With it Yahweh uses the idiomatic כָּרַת, “to cut” (as also in, e.g., Gen 15:18; Ex 24:8; Deut 5:2–3), and probably to reinforce that this does not imply a bilateral, conditional agreement, he does not employ a preposition meaning “with,” but rather לְ, “for them.” In that way, God accents the monergistic, unconditional nature of his covenant of grace, by which he alone fully accomplishes his people’s salvation. That accent is especially pronounced if one compares the following verses with Lev 26:3–13, which Yahweh reworks and adapts in the following verses. In Lev 26:3–13 everything was presented as a reward by grace to his faithful people, while here all is a free gift from God to his people.  (CC)

The concept of “a covenant of peace” is not entirely unique to Ezekiel, although he expounds it in his own unique way. A key parallel appears in Is 54:7–10 (especially 54:10), but that entire passage points back to God’s postdiluvian covenant with Noah (Genesis 9) as setting the pattern for the content of “a covenant of peace.” Elsewhere, the phrase itself appears only one other time outside of Ezekiel, the special context of Num 25:12, where Yahweh uses the phrase in rewarding Phinehas for his courageous behavior that had averted God’s wrath. In Ezekiel, it is used again in 37:26, which is essentially an alternate version of the present text. The thought is similar to the “everlasting covenant” (בְּרִ֥ית עוֹלָֽם) of 16:60, where Yahweh promises to remember and restore the covenant he made with the wayward waif Jerusalem in her youth. (CC)

This verse announces the first of three types of divine activity Ezekiel uses to describe the experience of his covenant. (The second and third are in 34:26–27.) It is the elimination of predatory animals from the land, animals that had earlier been described as agents of divine punishment (5:17; 14:15, 21; 33:27). Hosea (2:18) had already expressed this thought. In the absence of those predators, security (לָבֶטַח, “securely,” Ezek 34:25, 27, 28; also 38:8, 11, 14; 39:6, 26) is repeatedly highlighted as a central gift. When God has reestablished perfect “peace” (שָׁלוֹם), as he had originally created it, there will be nothing to fear. Ezek 34:28 will restate these themes.  (CC)

And I will cut with them the peace covenant;” that is, a covenant sacrifice, procuring and establishing peace between God and man, and between man and his fellows. The blood was poured out; the animal was divided from mouth to tail, exactly in two; the divisions placed opposite to each other; the contracting parties entered into the space, going in at each end, and met in the middle, and there took the covenant oath. He is the Prince of peace, and through him come glory to God in the highest, and peace and good will to men upon earth.  (ACC) [Genesis 15]
          sleep in the forests. Often dangerous (see Ps 104:20–21; Jer 5:6). (CSB)
34:26 showers in season. Autumn rains, which signal the beginning of the rainy season,  and spring rains, which come at the end (cf. Jer 5:24). 
Verses 25 and 26 use language easy to understand for ancient people who made their living by farming or raising sheep.  For them ideal conditions would include the absence of wild beasts to attack the flocks or shepherds, rain at the proper time so the land would be productive, fields and orchards free from attackers who might destroy and steal, and no domination by foreign powers who would demand the produce of the land. This description reminds us of the one time when such conditions existed – back in Eden.  For most of us who aren’t farmers or shepherds the ideal existence in communion with and under all the blessings of the Lord might be described in terms different from those above.  But Ezekiel’s point is obvious.  Under the reign of the Messiah, everything will be restored to perfection.  (PBC)
Yahweh will give security by blessing the land with great fruitfulness, a theme reiterated in 34:29. The Hebrew idiomatic construction “to make [נָתַן] something into something else” implies a change from one state into another: “I will make them and the area around my hill a blessing.” If the antecedent of “them” is the previously mentioned uninhabitable deserts and forests, here called “the area around my hill,” the idea is clearly that the now destroyed temple (in contrast to the illicit cult sites on “every high hill” in 34:6) and its environs will become a “blessing.” The precise nuance here is debated: “examples of blessedness,” “evidences of divine blessing,” or “sources of blessing” for others (as in Gen 12:2). In OT usage, “blessing” tends to imply what we would call “material blessings” as tangible evidence of God’s grace, but “spiritual” blessings are by no means excluded—and, since it was assumed that God was the giver of both, probably OT believers would not even have distinguished them.  (CC)

In this context, the proper amount of rain at the right time is clearly the main application. This would be of special concern for an agrarian society, but ultimately, it is anywhere. When rain is mentioned the second time and called “rains of blessing,” the phrase probably parallels “in its season,” that is, not גֶּשֶׁם שֹׁטֵף, “a driving rain” (as in 13:11, 13; 38:22), which can be very destructive. “In its season” probably also refers to what the Bible often particularizes as “early rain and late rain” (יוֹרֶה וּמַלְקוֹשׁ, Deut 11:14; Jer 5:24). For the farmer, it was important that the seasonal rains started early (end of October through the beginning of December), so he could get his crops into the ground early enough, and that the rains continued late enough (March–April) that the heads of grain would fill out properly, cisterns would be filled, and so on. Here the more generic גֶּשֶׁם, “rain,” is used here instead of a specific term for “early rain” or “late rain.”  (CC)

How does the “the area around my hill,” that is, the temple mount and the vicinity, enter into this picture? As mentioned earlier, Yahweh was present in a special “incarnational” way in the temple and would naturally be pictured as the controlling source of the weather. But since the picture is semi-eschatological, Greenberg may correctly remind us of a comparable picture in 47:1–12 (cf. Joel 3:18; Zech 14:8; Rev 22:1–2) where “another melioration of nature appears,” as the river of life flows from the temple (or the city) and fructifies the environs. Since the garden of Eden was pictured as being on a mountain in Ezek 28:14–16, the overtones are clearly that of “paradise restored.”  (CC)

Revelation 21:1-5, “Then I saw a new heaven and a new earth, for the first heaven and the first earth had passed away, and there was no longer any sea.﻿ I saw the Holy City, the new Jerusalem, coming down out of heaven from God, prepared as a bride beautifully dressed for her husband. ﻿3﻿ And I heard a loud voice from the throne saying, “Now the dwelling of God is with men, and he will live with them. They will be his people, and God himself will be with them and be their God. ﻿4﻿ He will wipe every tear from their eyes. There will be no more death or mourning or crying or pain, for the old order of things has passed away.” ﻿5﻿ He who was seated on the throne said, “I am making everything new!” Then he said, “Write this down, for these words are trustworthy and true.” 

        showers of blessing.† Blessing, promised to all nations through Abraham (Ge 12:1–3), is beautifully symbolized in the life-giving effects of rain. (CSB)
Light, life, joy, peace, and power shall be manifest in all the assemblies of Christ’s people. (ACC)
34:27 bars of their yoke. The bars were wooden pegs inserted down through holes in the yoke and tied below the animal’s neck with cords (Isa 58:6) to form a collar (cf. 30:18; Lev 26:13; Jer 27:2; 28:10–13). The entire picture represents foreign domination. (CSB)
Using a modified version of the recognition formula, God describes the people’s liberation and restoration as a second exodus: “and (they will) know that I am Yahweh when I break the bars of their yoke and rescue them from the hand of those who enslaved them.” Christians will realize that this is not yet clearly the exodus accomplished by Christ (ἔξοδος, “exodus,” in Lk 9:31), but if one thinks in terms of phases or aspects of the totality, it clearly is one preliminary antitype, which in turn becomes a springboard for the ultimate fulfillment. As in many prophecies, how much was given to Ezekiel himself to see is impossible to say, but, again as often, probably God’s whole future is being telescoped into one vision, in which the individual details or phases might be difficult to distinguish (cf. 1 Pet 1:10–12). The comparison is often made between prophetic visions and a view of a distant mountain range: the observer cannot readily discern the distances between the peaks, and closer ones might appear higher than loftier but more distant ones.  (CC) 

34:29 RENOWNED FOR ITS CROPS – A plantation to the name;” to the name of Christ. A Christian Church composed of men who are Christians, who have the spirit of Christ in them, and do not bear his name in vain. I believe the words might be applied to the Christian Church; but that Christ may be called a plant or plantation.  (ACC)

       NO LONGER BE VICTIMS OF FAMINE – For this glorious plant of name is the Bread of life; and this is broken in all the assemblies of his people where his name is properly proclaimed. (ACC)


 scorn of the nations. See 22:4. (Laughing stock) (CSB)
34:30 I, the Lord their God, am with them … they … are my people.† Covenant language (cf. 11:20; Ex 6:7; Hos 1:9). (CSB)
The more external aspects of “blessing” (34:26) that have been featured so far in 34:25–29 now fade into the background at the climax of the pericope, and all attention focuses on the Gospel of the “new covenant” (although that precise phrase is not used). The formulation involves another modification of the recognition formula that includes two other elements: a slightly modified covenant formula of mutuality, strengthened by the naming of the two parties (cf. 2 Cor 6:16; Rev 21:7), “I, Yahweh, their God, am with them, and … they, the house of Israel, are my people,” which incorporates an assurance formula, “I … am with them” (cf. Mt 28:20; Acts 18:10). The signatory formula, “says the Lord Yahweh,” serves as a divine imprimatur. Any biblically literate Christian will find it easy to flesh out these standing formulae with Christological specificity. Having been baptized into Christ’s death and resurrection (Rom 6:3), we now live in Christ (Rom 6:11), and on the Last Day we will be raised to live with him forever (1 Cor 15:22).  (CC) 

34:31  The apparent purpose of this addendum is to relate the intervening verses (34:23–30) to the shepherd-flock imagery of the first part of the chapter (34:1–22), thus forming a sort of inclusio for the whole. We note this immediately by the same kind of inconsistency of gender we saw at the beginning. The initial feminine plural אַתֵּ֥ן, “you” (the only occurrence of this form in the OT), refers to the “flock” metaphor, and the subsequent masculine plural אַתֶּ֑ם, “you,” moves from the image to the reality—the people. That the “flock” was, indeed, the people of Israel is signaled by reversing the order of the covenant formula of mutuality, first, “you are my sheep” instead of “people,” and then second, “I am your God.” (CC)

“You are men” (אָדָ֣ם) seems intrusive, and the LXX does omit it, leaving a much simpler, unencumbered sentence. But we have no real warrant to delete it (though RSV and NRSV do). What is the point of the word? I am attracted to Keil’s quotation of Hengstenberg: the words “call attention to the depth and greatness of the divine condescension, and meet the objection of men of weak faith, that man, who is taken from the earth הָאֲדָמָה, and returns to it again, is incapable of so intimate a connection with God.” In the incarnation of Jesus Christ, God the eternal Son condescended to become a man (but without sin) in order to redeem all people (“who for us men and for our salvation …” [Nicene Creed]). All in Christ are God’s flock, which he shall preserve forevermore: “Behold, the dwelling place of God is with men. He will dwell with them, and they will be his people, and God himself will be with them as their God” (Rev 21:3).

Ezekiel 35:1–15.  (CC)
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