1 Thessalonians 

Chapter 1

Paul, Silas  and Timothy, To the church of the Thessalonians in God the Father and the Lord Jesus Christ: Grace and peace to you.
1:1 Paul. See notes on Ac 9:1; 13:9; Php 3:4–14. (CSB)
      Silas. See note on Ac 15:22. He accompanied Paul on most of his second missionary journey. (CSB)
Aka Silas; leading member of the Church in Jerusalem; proclaimer of God’s Word. After the Jerusalem Council, he accompanied Paul to Antioch to deliver the Council’s decision (Ac 15, esp v 22). During their travels together, they met Timothy in Lystra. (TLSB)
      Timothy. See Introduction to 1 Timothy: Recipient. Both he and Silas helped Paul found the Thessalonian church (see Ac 17:1–14). (CSB)
Son of a Greek man and a Jewish woman (cf Ac 16:1). His mother had become a Christian a few years earlier when Paul and Barnabas preached in the city. (TLSB)
Both were trusted junior co-workers who accompanied St Paul in the proclamation of the Gospel. Though separated for a while, they were now reunited with Paul in Corinth. They had visited with him in Thessalonica in AD 49 (cf Ac 17:1–14). Both were selected by Paul for his second missionary journey (Ac 15:36–40; 16:1–5). (TLSB)
      Thessalonians. In the first century, Thessalonica was the capital city of the province of Macedonia and the largest city on the Greek Peninsula. Today it is called Thessaloniki (or Salonika) and is still located on the Thermaic Gulf in Greece. (TLSB)
      in. Indicates the vital union and living relationship that Christians have with the Father and the Son (see Jn 14:23; 17:21). The close connection between the Father and the Son points to the Trinitarian relationship (see 3:11; 2Th 1:2, 8, 12; 2:16; 3:5). (CSB)
     FATHER AND THE LORD JESUS CHRIST – This expresses the close relation and vital union of believers with the triune God. (Concordia Pulpit Resources – Volume 6, Part 4)
The close association of Jesus with the Father shows the highest place given to Him. 
Lord. Gk kyrios, translation of the divine name Yahweh. It was the name given to Jesus Christ to show His divinity. The omission of the Holy Spirit here does not mean that the Church existed without the Holy Spirit. Wherever God the Father and the Lord Jesus Christ exist, the Holy Spirit is also there. (TLSB)
      Grace and peace. See notes on Jnh 4:2; Jn 14:27; 20:19; Gal 1:3; Eph 1:2. (CSB)
In this, probably the first letter written by St. Paul to any congregation, we find all the characteristics which give to his epistles the vigor and the charm that unfailingly impress the reader. Since his apostolic authority at this time had in no way been questioned or assailed, he opens his letter with the simplest form of salutation: Paul and Silvanus and Timotheus to the congregation of the Thessalonians in God the Father and the Lord Jesus Christ. It was Paul’s letter, dictated by him in his capacity as teacher of this second Macedonian congregation. And yet, so little of pride is found in him that he joins the names of Silvanus, or Silas, and Timothy, his two assistants in the work at Thessalonica, to his own, not as coauthors, but as fellow laborers. Silas was a Jewish Christian, originally one of the leaders and a prophet of the congregation at Jerusalem, Acts 15, 22. He had been one of the bearers of the resolutions which had been passed by the great church assembly in Jerusalem, to be delivered to the congregation at Antioch and to be brought to the attention of the Gentile Christians everywhere. After the altercation with Barnabas, Paul chose this man as his companion on the second missionary journey, Acts 15, 32. 34. 40. He was not bound by Judaistic scruples, but realized the necessity of entering upon the work among the Gentiles with all aggressiveness. He was at Paul’s side in work and suffering, before magistrates, in prison, in prayer, in miraculous deliverance, in flight, Acts 16, 19. 25. 29; 17, 4. 10. 14; 18, 5. Later we find him mentioned as a faithful brother, 1 Pet. 5, 12, and an assistant of Peter in the work in Asia Minor. Timothy had been, ever since the second missionary journey, a faithful assistant and fellow-laborer of the apostle, whom the latter loved both as a brother and as a son in faith. No man was so near and dear to the great missionary of the Gentiles as Timothy. (Kretzmann)

Paul addressed his letter to the church, or congregation, of the Thessalonians, not merely to the officers, the presbyters and deacons, but to all the members. There were no hierarchical distinctions in those days, neither did men think of restricting the study of the Word of God to the preachers or priests. The entire congregation, all the true believers in Christ in the city, were in God the Father and the Lord Jesus Christ. This profound and stately expression does not denote merely a fellowship with God and the Savior Jesus Christ, but it emphasizes that the entire life of the believers is in God, that their entire sphere, their whole state of existence, is in the Lord, Rom. 16, 11; John 15, 4; 1 John 2, 5; 5, 20. The fact that the Christians are in Christ and in God, the two persons of the Godhead being one in essence, makes them new creatures, separates them from the world and consecrates them to the Lord. The apostolic salutation to this congregation of consecrated believers is brief, but comprehensive: Grace to you and peace. He wishes that the kindness, the favor, the mercy of God may be theirs for the sake of Christ, and that thus they might enter into the right relation with God once more, a relation which had been torn asunder by the Fall. He that is the possessor of the grace of God through Jesus Christ will also be sure of the peace with God in Jesus Christ. (Kretzmann)
1:1 As a good shepherd, Paul wants to keep in touch with the flock of God. Labor in God’s kingdom is not a one-man job. We must not forget to visit and follow up with those who are in Christ Jesus. We must work in God’s kingdom by joining hands with other brothers and sisters. God the Father and the Lord Jesus Christ sustain the Church and carry it in the palm of Their hand. • Lord, thank You that the Church is rooted in You and not in feeble human beings. As feeble as we are, help us to join hands, as did Paul, Silas, and Timothy, and labor in Your kingdom. Amen. (TLSB)
Thanksgiving for the Thessalonians’ Faith 

2﻿ We always thank God for all of you, mentioning you in our prayers. ﻿3﻿ We continually remember before our God and Father your work produced by faith, your labor prompted by love, and your endurance inspired by hope in our Lord Jesus Christ. ﻿4﻿ For we know, brothers loved by God, that he has chosen you, ﻿5﻿ because our gospel came to you not simply with words, but also with power, with the Holy Spirit and with deep conviction. You know how we lived among you for your sake. ﻿6﻿ You became imitators of us and of the Lord; in spite of severe suffering, you welcomed the message with the joy given by the Holy Spirit. ﻿7﻿ And so you became a model to all the believers in Macedonia and Achaia. ﻿8﻿ The Lord’s message rang out from you not only in Macedonia and Achaia—your faith in God has become known everywhere. Therefore we do not need to say anything about it, ﻿9﻿ for they themselves report what kind of reception you gave us. They tell how you turned to God from idols to serve the living and true God, ﻿10﻿ and to wait for his Son from heaven, whom he raised from the dead—Jesus, who rescues us from the coming wrath. 

For many Christians in mainline denominations of the United States and a growing number of non-denominational evangelical congregations, the triumphal coming of Christ on the last day plays a relatively minor role in their understanding of the church and her mission. Lectionary readings often set forth this theme for a few Sundays at the beginning and end of the church year, but even then the end-time trumpets may not be blown too loudly in preaching. Why is eschatology not more widely understood as central to the preaching and teaching of the church, especially in light of the emphasis on eschatology in the teaching and preaching of Jesus and the apostles? A possible reason is the widespread understanding that the work of Christ stands functionally complete at his death and resurrection, or at the very latest, his ascension. Even though few of us would admit it, we may neither see nor teach the second coming as an integral part of the work of Christ. "And he will return to judge the living and the dead" becomes almost a creedal add-on that pales in significance to "was crucified, suffered, died, was buried, and on the third day rose from the dead." We may even fear that giving stress to eschatology might identify us with those Christians whose eschatological interests are driven by one of the abhorrent variations of pre-millennialism, or even with false prophets like Howard Camping whose two date-setting predictions of the return of Christ in 2011 were the object of ridicule by both the news media and late night talk shows. (Gieschen – CTQ, 76 – 2012)

Harold Camping is a Christian radio evangelist who made a very public

prediction that the world would end on May 21, 2011. When his prediction did not come true, he then announced that it would happen on October 21, 2011. After this "prophecy" was also shown to be false by passing unfulfilled, he apologized for these two announcements.

The ongoing experience of Satan, sin, and death make it all the more important that we proclaim the second coming of Christ, when everything that he accomplished in his first coming is brought to its visible consummation.

If this is not stressed, many are left wondering what difference the incarnation, life, death, and resurrection of Jesus has made in this world where hate, tragedy, war, bloodshed, and death remain all around us. James Moorhead, a professor at Princeton Theological Seminary with expertise in pre-millennial American Christian churches, made this astute observation: Evil comes as the monstrous moral alien that cannot be incorporated into the prevailing culture; and because it cannot be assimilated, horror returns, it moves in an endless loop, it fails to satisfy intellectually, because liberal humanitarianism offers no way of articulating or transcending major acts of human transgression. In its eschatology, mainstream Protestantism has suppressed the blood, the chaos, and the terror of the Apocalypse [i.e., the book of Revelation]; and these have leapt out like the bogey from under the bed. If the mainstream churches cannot give a satisfactory account of the end, is it surprising that many people will choose to go elsewhere where those needs can be met and addressed? Certainly Lutherans should proclaim biblical eschatology in its fullness, with all its end-time deceptions and deceivers, resurrection, judgment, hell, and heaven. This study will demonstrate that eschatology, especially the parousia or triumphal coming of Christ, was central to Paul's apostolic missionary preaching and remains a vital foundation of the church's ongoing faith, mission, and daily living in hope. Nowhere in the

Pauline corpus is evidence supporting this thesis more evident than in Paul's two letters to the church in Thessalonica.3 The term parousia [nupoucriu] alone occurs six times in these brief letters (1 Thess 2:19; 3:13; 4:15; 5:23; 2 Thess 2:1, 8). Not only do both letters contain extensive teaching sections about the end-times (e.g., 1 Thess 4:13-5:11; 2 Thess 1:5-2:12), but there are also several brief eschatological summary statements in 1 Thessalonians that serve as thematic discourse markers, pointing the hearers of these epistles to their future hope (e.g., 1:10; 2:12, 16, 19; 3:13; and 5:23). Selby notes the prevalence of eschatology throughout the first epistle: Each major section and sub-section culminates in an eschatological pronouncement so that a strongly eschatological tone pervades the entire epistle. By using visionary language in this way Paul evokes a perspective from which the Thessalonians are invited to see themselves and their circumstances. They are living near the end of time and awaiting the imminent return of Christ, the resurrection of the dead, the judgment before God, and the final reward and punishment which will be meted out at that judgment. (Gieschen – CTQ, 76 – 2012)

This study will limit its focus to 1 Thessalonians, giving attention to Paul's
teaching in both the longer eschatological pericopes and the short eschatological

pronouncements. Even though only brief comments will be made on most of these texts, a substantial discussion of the theological implications of this evidence will conclude this study. (Gieschen – CTQ, 76 – 2012)
1:2 thank. See note on Php 1:3–4. (CSB)
For the fruit of faith God produced in the lives of the Thessalonians. (TLSB)
The present tense denotes a continual remembrance of his fellow believers in prayers. (Concordia Pulpit Resources – Volume 6, Part 4)

The first thought which Paul voices, as in most of his other letters, is one of thanksgiving to God: We give thanks to God always on behalf of all of you, making mention of you in our prayers without ceasing. Cp. Phil. 1, 3. 4; Col. 1, 3. To the apostle the great works of God for man’s salvation, as they appear in the church at Thessalonica, seem ever anew great and worthy of praise and adoration. At the same time he wants every single one of his readers to understand that he is included in this prayer of thanksgiving, that the spiritual welfare of every single Christian engages his attention. He remembers them all in his prayer of thanksgiving, and that without ceasing, regularly. It had become habitual with the apostle to recall the state of every congregation and to lay the needs of every congregation before the Lord in prayer, never omitting the words of thanksgiving for all the spiritual favors of the past and for the many which would surely come through the Gospel in the future.  (Kretzmann)
      constantly mentioning. Either as often as they prayed or contemplated God. (TLSB)
1:3 The triad of faith, hope and love is found often in the NT (5:8; Ro 5:2–5; 1Co 13:13; Gal 5:5–6; Col 1:4–5; Heb 6:10–12; 10:22–24; 1Pe 1:3–8, 21–22). (CSB)
Gifts of the Holy Spirit that remain with God’s people when all others vanish. The greatest of all is love (1Co 13). Though listed separately, the three are connected. (TLSB)
In this attitude Paul was strengthened by his knowledge of the spiritual condition of the brethren at Thessalonica: Remembering your work of faith and your labor of love and your patience of the hope of our Lord Jesus Christ before God and our Father. Neither distance nor new interests made any difference in the love of the apostle, because he could not forget the faith, the love, and the hope of the Thessalonians, the three cardinal Christian virtues. Their faith in Jesus Christ, by which they had themselves firmly grasped their redemption, did not remain idle and dead, but became manifest in a course of action with all vigor and strength, as should ever be the case. Genuine faith always gives evidence of its existence in good works. Paul remembers also their toil of love, their strenuous, devoted, fatiguing labor. Faith has laid hold of the grace of God in Christ and breaks forth in action: love guides this action in the paths of unselfishness, it seeks ways and opportunities of serving the neighbor, of coming to his assistance, even if that course should demand some measure of real sacrifice. And so, finally, Paul can speak of their patience of hope, their unwearied constancy in suffering and affliction. Patience is the inseparable companion of hope, for it is only in view of the future glory that we Christians are able to bear the suffering of this present time, Rom. 8, 18; 2 Cor. 4, 17. 18; Heb. 11, 26. This hope is based upon Christ, who is its object. He has given to His Christians the promise of eternal salvation, and His return in glory will result in our entering upon the inheritance of the saints in glory. Therefore the hope of the Christians persists in spite of delay and discouraging hardships. They hold it before God and their Father; sure of their adoption, of their sonship in Jesus Christ, they are looking forward to the inheritance promised to them by the gracious will of the Father. (Kretzmann)

      work produced by faith. Faith produces action (see Ro 1:5; 16:26; Gal 5:6; 2Th 1:11; Jas 2:14–26). (CSB)
Literally, “of the work of faith.”  (Concordia Pulpit Resources – Volume 6, Part 4)

      PROMPTED BY LOVE – This type of love is not, of course, exclusive, conditional, or self-serving.  It is, on the contrary, inclusive, absolute, and sacrificial.  God’s love is active. (Concordia Pulpit Resources – Volume 6, Part 4)

      YOUR ENDURANCE – Endurance is not passive acquiescence of life’s twists and turns, but firm resolve and quiet strength to meet adversity. (Concordia Pulpit Resources – Volume 6, Part 4)

      hope. Not unfounded wishful thinking, but firm confidence in our Lord Jesus Christ and his return (v. 10). See Heb 6:18–20 and note on Col 1:5. (CSB)
Christian hope makes possible our joyful endurance of trials and tribulations.  Hope is not mere wishful thinking, but the confident expectation that God will do as he promises.  Hope is a synonym of faith. (Concordia Pulpit Resources – Volume 6, Part 4)

1:4 know. The reasons for Paul’s conviction regarding their election are stated in vv. 5–10. (CSB)
      brothers. United to each other through union with Christ. This term is used 28 times in the two letters to the Thessalonians. (CSB)
Refers to God’s family, the Church. (TLSB)

      loved … chosen. Both words speak of God’s electing love (see Col 3:12; 2Th 2:13; see also note on Eph 1:4). (CSB)
Their faith and love show that God chose the Thessalonians. Paul does not speak of election in the abstract but notes its concrete effects in Christians’ daily lives due to the Gospel’s impact. (TLSB)
The doctrine of election is a difficult truth for many Christians to accept, and indeed it is impossible to fully understand.  Edward Koehler defines it, “The doctrine of predestination (election) is this: Whatever God has done,  is doing, and will still do..to bring us to faith in Christ and preserve us in this faith (Summary of Christian Doctrine, p. 182).  It is intended as a doctrine of comfort for Christians, but at the same time it must not be used to exclude others from God’s plan of salvation, which is for all people.  Paul’s purpose in mentioning it here, it would seem, is to provide further motivation for the Thessalonian Christians to persist in the “work..labor..and..endurance” produced by their Christian “faith..love..and..hope.”  (Concordia Pulpit Resources – Volume 6, Part 4)

By the side of his remembrance of the Christian virtues as they were practiced in the midst of the Thessalonians, which prompted him to raise his voice in thanksgiving to God, the apostle places another reason: Knowing, brethren beloved of God, your election. He has the knowledge, the firm assurance, impressed upon him by the condition of affairs at Thessalonica, that these Christians, whom he designates as the beloved of God, are also the elect of God. Their faith and the evidences of their faith are to him a proof of their having been elected by God unto eternal salvation; the election of God has manifested itself in bringing about the change in their hearts which showed itself in their Christian virtues. That is the great comfort of every believer: the fact that he knows Jesus to be his Savior, the fact that God has wrought faith in his heart, is to him a guarantee of his election unto eternal life. (Kretzmann)

1:5 our gospel. The gospel preached by Paul, Silas and Timothy and that they themselves had received by faith. It is first of all God the Father’s (2:8) because he originated it, and Christ’s (3:2) because it springs from his atoning death. (CSB)
A shared Gospel. Paul received it from the Lord, but it is the same message preached by the other apostles (1Co 15:3; Gal 2:9).  (TLSB)
Paul did not travel to Thessalonica because of favorable “scouting reports” or because an ancient market analyst suggested it as a great place to start a congregation.  Rather Paul received a revelation form the Lord that God’s people in Macedonia needed to hear the Good News.  Paul’s ministry, then, was prompted and sustained by grace. (Concordia Pulpit Resources – Volume 6, Part 4)

      power. The power that delivered them from spiritual bondage. That power is of the Holy Spirit (see Ro 15:13, 18–19; 1Co 2:4–5), but it also resides in the gospel itself (see Ro 1:16). (CSB)
The good news of our Lord Jesus Christ always has power to change lives (Heb 4:12). The Word’s power may be demonstrated in visible, supernatural miracles in areas that have not been reached with the Gospel. (TLSB)
      deep conviction. Such conviction, on the part of both the preachers and the Thessalonians, was also of the Holy Spirit. (CSB)
plarophoria is a rare word in the NT, occurring elsewhere only in Col 2:2; Heb 6:11; 10:22.  The noun refers to “full confidence, certainty, assurance” that God’s promises are true, reliable, and will be fulfilled. (Concordia Pulpit Resources – Volume 6, Part 4)

The apostle here substantiates more fully the reason for his assurance of the election of the Thessalonian Christians: Because our Gospel came not to you in word only, but also in power and in the Holy Spirit and in full assurance, just as you know what kind of men we were among you for your sakes. This is Paul’s reason, as far as he, as to his own person, is concerned, why he is so sure of their having been chosen by God unto salvation. He had not been preaching the Gospel to them in vain and empty phrases, cp. 1 Cor. 4, 20; he had not been hiding its glorious message by a false oratory; he had not embittered its sweetness by a doctrine of works. He had preached in power, the Word itself exerting its strength upon the hearts of his hearers. He had preached in the Holy Spirit, who works in and through the Word of the Gospel as His means of grace. And his preaching had received additional emphasis from the fact that he had preached with the full personal conviction, with the unfaltering confidence, that it was the divine truth which he was proclaiming. It is the fullness of assurance which gives to the simplest discourse of the Gospel-truth much of its force and persuasive power. If a man calling himself a minister of the Gospel himself has doubts as to the divinity of the Word, as to the certainty of salvation, his words will hardly carry the strength of conviction. Paul’s readers knew his record. (Kretzmann)
      Holy Spirit. Jesus said the Spirit would testify about Him. The Spirit is always present when the Gospel is preached (cf Jn 15:26).  (TLSB)

      full conviction. Not delivered with doubt or uncertainty. Full clarity, understanding, and certainty come from the Holy Spirit, who persuades and convicts on the basis of Christ’s accomplished work. 
      HOW WE LIVED AMONG YOU – Paul and his companions, by God’s grace, were empowered to set a godly example of faith and endurance in Christ.  (Concordia Pulpit Resources – Volume 6, Part 4)

1:6 imitators. The order in Christian imitation: (1) Believers in Macedonia and Achaia imitated the Thessalonians (v. 7), just as the Thessalonians imitated the churches in Judea (2:14); (2) the Thessalonians imitated Paul, just as the Corinthians did (1Co 4:6; 11:1) and just as all believers were to imitate their leaders (2Th 3:7, 9; 1Ti 4:12; Tit 2:7; 1Pe 5:3); (3) Paul imitated Christ (1Co 11:1) as did the Thessalonians (v. 6); (4) all were to imitate God (Eph 5:1). (CSB)
The Thessalonians followed Christ’s and the apostles’ examples by suffering persecution gladly for the sake of their faith in the Gospel (1Co 11:1). (TLSB)
mimatas is responsible for the English words mimic and mime.  The basic meaning is “to behave in the same manner as someone else.  As Paul uses this term, he is calling the Christian church to an active obedience, not simply a shallow or careless resemblance.  To imitate means to recognize the authority of Jesus’ person and Word, and to permit God to shape and mold our faith and life according to his pattern.  (Concordia Pulpit Resources – Volume 6, Part 4)

The apostle also has a reason from their standpoint why he feels safe in concluding that they belong to the elect of the Lord: And you became imitators of us and of the Lord, accepting the Word in much tribulation with joy of the Holy Ghost. The Thessalonians had had ample opportunity of judging as to Paul’s conviction in the matter of the Gospel which he preached; they knew how he had conducted himself in their midst and in their behalf. By the grace of God, through the work of the Spirit, they had received such a firm assurance of the truth that they imitated their teacher, believing as he believed. Incidentally, they became imitators of the Lord, they walked in the way prescribed by Him, by His gracious and good will, which points to salvation for all men. All this they did by accepting the Word, by receiving the Gospel-truth, by acknowledging Jesus Christ as their Savior. (Kretzmann)

      severe suffering. Such as recorded in Ac 17:5–14 (see also 1Th 2:14). (CSB)
Trouble or hardship that Christians may have due to their faith and witness. Some of Paul’s hosts in Thessalonica were definitely persecuted by their fellow countrymen (Ac 17:1–9). (TLSB)
The Thessalonians accepted their trials – not with regret, but with inner peace, a display of the Holy Spirit in their hearts and lives.  To remain faithful to our Lord in such instances is to be an imitator of him who was faith to the end.  (Concordia Pulpit Resources – Volume 6, Part 4)

This attitude of the heart is always accompanied with the joy of the Holy Ghost, in the very midst of much affliction, No matter how much hostility and persecution the believers must contend with, no matter how seriously the wretchedness and misery of this present life seek to create doubt and unhappiness in their hearts, they have the assurance of the Holy Ghost in the Word, and therefore they are, in their heart of hearts, satisfied, joyful, happy. (Kretzmann)

1:7 Rome had divided the Greek Peninsula into two provinces, Macedonia (north) and Achaia (south). (TLSB)
      A MODEL – In classical Greek, tupos, “type, model” can mean either a mold, die or stamp; or the imprint left by it in clay, metal, etc.  For example, in John 20:25, Thomas speaks of seeing the tupos, “mark” or “imprint,” left by the nails in Christ’s hands and feet.  Acts 23:25 uses the word for the “seal” or “signature” of the Roman official Claudius, which he affixed to a legal document he wrote on behalf of Paul; the imprint signified that the document was genuine and authoritative.  The idea is similar to Eph 1:13, which speaks of Christians being “sealed” with the Holy Spirit, that is, signed with God’s name and signature in Baptism.  (Concordia Pulpit Resources – Volume 6, Part 4)

Such a condition, however, will have its effect also upon others, as in the case of the Thessalonian Christians: So that you became an example to all those that believe in Macedonia and Achaia. The true believers, exhibiting the firm and happy conviction of faith which the Lord desires, become a pattern or type for others; they become an example for others to model their spiritual life after. Since this fact may, in turn, redound to the further confirmation of the faith of the Thessalonians, to the further conviction of its reality, St. Paul freely commends them in this respect: For from you has been sounded forth the Word of the Lord not only in Macedonia and Achaia, but in every place your faith toward God has gone forth, so that there is no need for us to say anything. The geographical and commercial position of Thessalonica aided greatly in the rapid spread of the news concerning the acceptance of the Gospel in that city, making it incidentally an excellent basis for missionary work. (Kretzmann)

      Macedonia and Achaia. The two Roman provinces into which Greece was then divided (see Ac 19:21; Ro 15:26). (CSB)
1:8 MESSAGE RANG OUT – The word edzacheo, literally “to echo out,” is usually translated “rang out” or “resounded.”  The English derivative “echo,” which would imply that it is the Lord’s Word that resonates in us and off of us.  We Christians do not make up our own gospel; rather, we affirm and faithfully sound forth the words the Lord has spoken, as in the worship liturgy.  The idea is the same as that of Christians as reflectors of God’s light.  A colorful translation might be “thundered forth,” since the verb is in the perfect tense to give the idea of a continuing echo.  A loud thunderclap reverberates for some time.  In the mountains or in a canyon, the echo of thunder is awesome, as the Israelites experienced at the foot of Mt Sinai. (Ex 19:16-19) (Concordia Pulpit Resources – Volume 6, Part 4)

This is not flattery (cf 2:5–6). As in the popular saying “Actions speak louder than words,” news of the Thessalonians’ faith, love, and hope rooted in the Gospel spread far wider than their immediate environment. The Thessalonians functioned as a missionary church by proclaiming the Gospel they received by word and life. (TLSB)
      everywhere. In every place they visited or knew about (see Ro 1:8; 1Co 1:2; 2Co 2:14; 1Ti 2:8). The news spread because Thessalonica was on the important Egnatian Way; it was also a busy seaport and the capital of the Roman province of Macedonia. (CSB)
Throughout Macedonia and Achaia, the ancient Grecian country, the larger part of what is now the Balkan Peninsula, the Gospel had been disseminated, people had gone forth, even in this brief space of time since Paul first preached there, endeavoring to spread the seed of the Gospel doctrine throughout the country. Surely a splendid example of interest and zeal for all Christians to imitate. By thus taking advantage of their opportunities, the Thessalonians had caused their faith to be known, to be spoken of everywhere. Cp. Rom. 1, 8; Col. 1, 6. 23. The rapid, powerfully spreading conversion was exciting attention everywhere, so that there was nothing for Paul to add; the facts spoke more loudly than his words.  (Kretzmann)

1:9–10† Three marks of true conversion: (1) turning from idols, (2) serving God and (3) waiting for Christ to return. In his two short letters to the Thessalonians, Paul speaks much of the second coming of Christ (v. 10; 2:19; 3:13; 4:13–5:4; 5:23–24; 2Th 1:7–10; 2:1–12). (CSB)
Paul's opening thanksgiving in 1 Thess 1:2-10 introduces several themes that are fleshed out in the rest of the epistle, including the triumphal coming of Christ featured at the conclusion of the thanksgiving: For they themselves are reporting concerning us what manner of entrance we had to you, namely that you turned to God from idols in order to serve the living and real God lOand also await 'lis SOil fl'0111 ti,e heavens [avall8vElV 1:0V uiov mhou EK nov ollpavrov], whom he raised from the dead, Jesus, wilD delivers liS fl'OlII the wl'I1th that is to cOllie [1:0V (moIlEVOV llllfiC; EK 1:~C; 6py~C; 1:~C; EPXOIl8VllC;]· The language of "turning to God" for conversion is also found in Acts (9:35; 11:21; 15:19; 26:18, 20), especially Paul's preaching at Lystra: "Turn from these worthless things to the living God" (Acts 14:15). Paul's description of God as "the living and real/true God" in 1:9 is probably dependent upon Jer 10:10. His use of this language reflects a well-known polemic against pagan gods not being "living or true" (e.g., Isa 44:9-20; Wisdom of Solomon 13-15; and Philo, Decal 52-81, Special Laws 1:13-31). In light of Paul's testimony to Jesus' resurrection in 1:10, the adjective

"living" in 1:9 may also indicate the identification of the risen Jesus within

the mystery of the one living God (d. Rev 1:18). The words "from idols"

(uno TroV Eii5ffiAWV) in 1:9 indicates that the majority of these Christians were

converted from polytheistic paganism and not from monotheistic Judaism

(d. 1 Thess 2:14, 16).Because the social and economic life in Thessalonica

was bound up with the religious and political cultic life, the splash that Paul made through the baptism of pagans into Christianity did not go unnoticed. Even though the outward form of idolatry has often become more refined over the centuries in many cultures, the need to turn to God from these idols-whatever form they may take-remains in every generation and locale. The preaching of the resurrection arid return of Jesus in the early mission at Thessalonica is made clear in the closing words of this thanksgiving: "And also await his Son from the heavens, whom he raised from the dead, Jesus, who delivers us from the wrath to come" (1:10). The gospel that Paul originally proclaimed and continued to echo in both of these letters had a decidedly eschatological focus: after being converted, these Christians began to "await his Son from the heavens." Paul already signaled this focus at Thessalonica when he wrote of remembering their

"endurance of hope in our Lord Jesus Christ" (1 Thess 1:3), and then blows the end-times trumpet loudly throughout the final two chapters and much of 2 Thessalonians. The pair of present infinitive verbs, "to serve continually" (OOUAEUElV) in 1:9b and "to await continually" (ava~EvElv) in 1:10a indicate the daily tension of a Christian serving in the present circumstances while simultaneously awaiting the future deliverance. Waiting, in contrast to serving, is often viewed as a passive activity. This continuous waiting for the Son, however, is not a dull and sedentary existence as in idly waiting at an airport for the arrival of a long overdue relative whom you are not even excited about seeing; it is the dynamic activity of living in minute-to-minute expectation of the arrival of one's most esteemed and beloved friend. These Christians appear to have expected the return of Christ imminently in their own lifetimes (1 Thess 4:15, 17; 5:4).

LH. Marshall makes this adept observation: "The point is that the present

existence of the Thessalonian Christians was determined by their expectations

about the future." The designation "his Son," which appears only here in these two epistles, adds to what Paul proclaimed earlier in this letter about Jesus

with the designations "Lord" and "Christ" as well as complements what

he wrote earlier about God as "Father" (1:1, 3). Within the salutation and

thanksgiving that open this letter, Jesus is confessed to be Lord, Christ, and

Son of God. Paul also states here that the Son will come again "from the

heavens" (tK TOW oupav&v). The reference to the resurrection that follows

this phrase implies the ascension and enthronement of Jesus in heaven

(Acts 1:9-11; 7:55-56), a reality Paul writes about in Ephesians: "he raised

him from the dead and seated him at his right hand in the heavenly places,

far above all rule and authority and power and dominion, and above every

name that is named" (1:20-21). "Son," "heavens," and the context of endtime

judgment in 1:10 indicates that Paul is alluding to the" one like a son of man" scene in Daniel 7:9-14, an apocalyptic text that prominently influenced Jesus and early Christian eschatological expectations (e.g., Matt 25:31-46). Although Paul vacillates between using the singular and plural, the plurality of heavens here probably reflects the consistent use of the Hebrew plural form in various Old Testament texts (e.g., ::JW1;);tJ in MT Ps 19:2).8 It also possibly reflects the cosmology visible in Second Temple Jewish apocalyptic texts that speak of multiple heavens (e.g., Paul writes concerning three heavens in 2 Cor 12:2). Paul's familiarity with first century Jewish apocalyptic expectations is an important background for understanding his brief statements about Jesus in these letters. This continuous waiting for the Son's return from the heavens on the last day is grounded in the certainty of the end -time events that have

already taken place in the death and resurrection of the Son: "whom he raised from the dead" (1 Thess 1:10). This relative clause is set forth by Paul elsewhere as public confirmation of Jesus' sonship (e.g., Rom 1:4), but here the resurrection of Jesus functions primarily as an assurance of his return. Several interpreters note the correspondence between this statement about resurrection and judgment and the one made at the close of Paul's speech before the Areopagus: "He has fixed a day on which he will judge the world in righteousness by a man whom he has appointed; and of this he has given assurance to all by raising him from the dead" (Acts 17:31).10 The terse confession of Jesus' resurrection in 1:10 clearly implies not only his death, but also his incarnation, birth, earthly life, and true humanity unto eternity. The centrality of Jesus' death and resurrection

in the gospel Paul proclaimed at Thessalonica is clear from confessional

statements about Jesus later in this letter: "For because we believe that Jesus died and was raised again" (1 Thess 4:14) and" our Lord Jesus Christ who died for us" (1 Thess 5:9b-10a). This confession of Jesus' resurrection takes on added significance for the Thessalonians in light of their fears about those who died before Jesus' return (1 Thess 4:13-18), the widespread disparaging of "flesh" in Greco-Roman philosophy, and various conceptions of a fearful passage in afterlife present in Greco-Roman religion. (Gieschen – CTQ, 76 – 2012)

Paul concludes his brief description of the enduring hope among these

Christians by confessing both end-time salvation and judgment: "Jesus,

who delivers us from the wrath that is to come" (1 Thess 1:10c). Rigaux

observes that the use of the personal name "Jesus" CIll(JODV) here without

any other titles protects against exalting the Son to a docetic status without

his humanity and disconnecting the historical Jesus from the Christ of

faith.ll Although Paul draws his specific description of Jesus as "the one

who delivers us" (TOV (moIlEVOV ~Ila<;) from Isa 59:19-20, the "deliverer"

language here and elsewhere would have been reinforced by early Christian

usage of the Lord's Prayer: "Deliver us from the Evil One" (pD(Jat ~Ila<;

uno TOU novllPou; Matt 6:13b). There are past, present, and future aspects of

salvation: Jesus delivered us in his death; he delivers us daily through the

forgiveness of sins; and he will deliver us when he comes again. Paul speaks

of the future aspect of salvation here. (Gieschen – CTQ, 76 – 2012)

First and Second Thessalonians give significant attention to the wrath

(opy~) that is to come, which is understood as God's end-time judgment

against unbelief (1 Thess 1:10; 2:16; ct. 2 Thess 1:5-10; 2:8-12). Although

Paul focuses here on the future wrath that will come upon all unbelievers,

there is also a past and present aspect to the revelation of God's wrath: it

came upon Jesus for all sin in his death (Matt 26:39, 42; 27:46) and, to a

certain extent, it COJ/les now upon unbelief in the world (Rom 1:18-32; 1

Thess 2:16). Paul's proclamation of "the wrath that is to come" is grounded in the preaching of the prophets about "the day of the LORD" being not only a day of grace but also a "day of wrath" (e.g., Zeph 1:15-18). There has been a growing tendency to downplay, dismiss, or ignore this biblical testimony about the wrath of God. C.H. Dodd downplayed it by arguing that Paul depersonalized God's wrath by understanding it as an impersonal process whereby sin causes its own retribution. More recently, Rob Bell, in his widely read Love Wins, has questioned biblical testimony about afterlife punishment for unbelievers. The dismissing or

ignoring of this testimony is seen on the popular level by the periodic opinion polls wherein a strong majority affirms some type of afterlife in heaven but only a weak minority affirms the existence of hell. Proclamation of the wrath of God continues to be a vital way to help people see their need for God's grace in Christ Jesus. It must, however, always be understood as his alien work in relationship to his love: "For whereas love and holiness are part of his essential nature, wrath is contingent upon human sin: if there were no sin there would be no wrath." Paul proclaims that Jesus "delivers us from the wrath to come" and later specifies how Jesus accomplished this: "who died for us so that whether we are awake or sleep we live through him" (1 Thess 5:10). In Christ, who suffered God's wrath for all sin, God is at peace with all sinners. "The wrath that is to come" will only be experienced by unbelievers who reject this peace. These concluding words of the thanksgiving prepare the reader for the extensive focus on eschatology throughout this letter, especially in 4:13-5:11.  (Gieschen – CTQ, 76 – 2012)

1:9 THEY THEMSELVES – So great was the sensation which the faith of the Thessalonians had caused in all the cities along the trade routes of the Eastern Mediterranean that, as the apostle writes: For of their own accord people make mention concerning us what manner of entrance we had toward you, and how you turned to God from the idols to serve the living and true God. This was surely a novel experience for the apostle. Before he so much as had an opportunity to refer to the willing acceptance which the Thessalonians gave to the Gospel, in order to incite others to emulation and to open a way for the preaching of the Gospel, people told him of their own accord what they knew of the situation in Thessalonica, of the willingness with which the Thessalonians had received the Gospel-message.  (Kretzmann)

        SERVE IDOLS – It was known everywhere how they had turned away from the worship of idols with the express intention of serving only the living, the true God. The God of the Gospel-preaching is the living God, as opposed to all dead idol-images; He is the true, the real God, as opposed to the imaginary, lying idols. To serve this true God in faith and love, that is the life of the believers, therein they find true and lasting happiness. The service of all false gods and imaginary deities is a slavery which the conscience of the idolaters denounces, which they themselves abhor; the service of the true God is the outflow of the relation of love which obtains between the heavenly Father and His children. (Kretzmann)
Before the Gospel came to them, the Gentile Thessalonians worshiped idols. Forsaking idol worship and coming to the true and living God was important evidence of true conversion in the first century. (TLSB)
       TO SERVE – First, they turned to God from Idols.  Second, they came to “serve the living and true God.”  The verb douleuo, “serve,” is from the same root as doulos, “slave” – a term the apostle Paul proudly uses for himself in the introductions to some of his epistles.  It underlines the nature of Christian service as rendered to a Master who has ownership of all aspects of our life.  (Concordia Pulpit Resources – Volume 6, Part 4)

1:10 AND WAIT – Third, they were waiting for the return of the Lord.  Their anticipation of the parousia led to dedicated service.  (Concordia Pulpit Resources – Volume 6, Part 4)
The second coming of our Lord was actively expected by the Early Church and thought of as near. (TLSB)
        Jesus. See NIV text note on Mt 1:21. (CSB)
And the best is yet to be: And to wait for the coming of His Son from the heavens, whom He raised from the dead, Jesus, the Deliverer from the wrath to come. While the believers lead their lives of faith and love, serving God and their but fellow-men in the simplicity of their hearts, their minds are looking forward to, they are eagerly expecting, they are anxiously awaiting, the coming of the Son of God, who will return from heaven in the fullness of His divine glory, Matt. 25, 31. It was this Son whom God raised from the dead and exalted to the right hand of His power. The resurrection of Jesus Christ from the dead is the great fact by which He has definitely and incontrovertibly been proved to be the Son of God with power, Rom. 1, 4. (Kretzmann)

        wrath.† A reference to the final judgment (see note on Ro 1:18; cf. Lk 3:7 and note); millennialists think it refers to a future period of tribulation. See 2:16 and note and 5:9. (CSB)
Divine judgment to come upon the unbelieving on the Last Day. (TLSB)
This Jesus, who earned salvation for all men, will, on the last day, bring the final deliverance to His believers; He will show before the whole world that He has delivered us, torn us away, from the wrath to come, from the punishment of hell, which would have been our rightful and well-earned condemnation but for His glorious redemption. This wrath of God would surely have struck us also if Jesus had not borne its curse and punishment in our stead, including that of eternal damnation. But now, since in Jesus Christ judgment has already been passed upon the world, therefore, whosoever believeth in Him is no longer judged, John 3, 14-18, but is the happy possessor of full deliverance, of the inheritance of eternal life.  (Kretzmann)

1:2–10 The Thessalonians become model Christians in words and deeds due to the impact of the Gospel in their lives and the fruit of the Spirit demonstrated in their faith, love, and hope. Compared to the Thessalonians, we are much poorer in our faith, labor of love, and steadfastness of hope. Even without hardship or persecution, we are slow to confess our faith and live it out in love. The Lord knows each one of us and our specific situation. His Spirit has created faith in us and gives us power and full conviction. Despite our weaknesses and failings, His unfailing love and forgiveness will sustain us to be His witnesses. • Thank You, Lord, for the victorious life You gave to the Thessalonians. Make us also an exemplary witness for the Gospel, so that Your name may be glorified far beyond our community. Amen. (TLSB)
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