GALATIANS
Chapter 2
Paul Accepted by the Apostles 
Fourteen years later I went up again to Jerusalem, this time with Barnabas. I took Titus along also.  2 I went in response to a revelation and set before them the gospel that I preach among the Gentiles. But I did this privately to those who seemed to be leaders, for fear that I was running or had run my race in vain.  3 Yet not even Titus, who was with me, was compelled to be circumcised, even though he was a Greek.  4 This matter arose because some false brothers had infiltrated our ranks to spy on the freedom we have in Christ Jesus and to make us slaves.  5 We did not give in to them for a moment, so that the truth of the gospel might remain with you. 6 As for those who seemed to be important—whatever they were makes no difference to me; God does not judge by external appearance—those men added nothing to my message.  7 On the contrary, they saw that I had been entrusted with the task of preaching the gospel to the Gentiles, just as Peter had been to the Jews.  8 For God, who was at work in the ministry of Peter as an apostle to the Jews, was also at work in my ministry as an apostle to the Gentiles.  9 James, Peter and John, those reputed to be pillars, gave me and Barnabas the right hand of fellowship when they recognized the grace given to me. They agreed that we should go to the Gentiles, and they to the Jews.  10 All they asked was that we should continue to remember the poor, the very thing I was eager to do. 

2:1    Fourteen years later. Probably from the date of Paul’s conversion. (CSB) 
        I went up again to Jerusalem.† The visit mentioned in Ac 11:30. (CSB)
I think Paul was a wise man and understood that there were going to be some tensions that were taking place in the Jerusalem church over this mission to the Gentiles.  Even though Peter started it, there's a strong group of Jewish Christians in Jerusalem that would be opposed to this. Now, this is an important point.  And if you don't understand this, I think it's very hard to read the epistle to the Galatians.  The way in which the churches were made up is very significant.  The Jerusalem church is made up of all Jews.  That means there is no Gentile influence in Jerusalem at all.  And therefore, they have a unique setting, obviously near the temple, led by James. And even though they confess the true faith, namely, that salvation comes by grace alone through faith in Jesus Christ, as Jews, they lived a life that was consistent to Judaism.  In other words, they kept the law.  They followed circumcision.  They followed the dietary laws.  They followed probably the Jewish calendar.  They still went to the temple to pray.  They didn't do this as a matter of their sayings but because this is who they were and where they were.  And the Jerusalem church is very, very Jewish in everything.  (Just – V-8)

Within the Jerusalem church there was clearly a group that felt that it was important to keep the law as a matter of salvation.  And this is a critical, critical point.  That these are people like Paul, grew up probably like Pharisees.  Maybe even went to school with Paul.  And they were going around to places like Antioch and Galatia following behind Paul and Barnabas.  And they were saying something like this:  That Paul is a great preacher of the Gospel.  He's a great student of the Scripture.  In fact, he was No. 1 in the class.  There's nobody who was smarter or a better interpreter of Scripture than Paul.  But he didn't tell you the whole truth.  He didn't tell you that it's not simply by grace through faith.  That is important.  And with Paul we confess that Jesus died and rose again.  But Paul didn't tell you that you have to do something.  That it's the Gospel plus something.  You have to do some works of the law in order to show that you're a true Christian.  And in fact, the way to become a Christian is to first become a Jew.  And the means that is most excellent in becoming a Jew is to submit yourself to circumcision, to keep the dietary laws and to keep the calendar.  So we're here to tell you what Paul just simply didn't tell you.  That in order to be a Christian, you first must become a Jew by being circumcised and living like a Jew.  (Just – V-8)

       Barnabas. Means “one who encourages.” His given name was Joseph, and he was a Levite from the island of Cyprus (see Ac 4:36 and note). He was Paul’s companion on the first missionary journey (Ac 13:1–14:28). (CSB)
        Titus. A Gentile Christian who served as Paul’s delegate to Corinth and later was left in Crete to oversee the church there (see Tit 1:5). (CSB)
Paul associates himself with two witnesses, Barnabas and Titus. Barnabas was Paul’s companion in preaching to the Gentiles about freedom from the Law. He was also a witness of everything that Paul had done; he had seen that merely through the preaching of faith in Christ the Holy Spirit had been granted to Gentiles who were not circumcised or subject to the Law of Moses. He was the only one to support Paul in the insistence that it was not necessary to burden the Gentiles with the Law, but that it was enough for them to believe in Christ. Therefore he testifies for Paul and against the zealous and legalistic Jews on the basis of his own experience that the Gentiles became children of God and were saved solely by faith in Jesus Christ, without the Law or circumcision. (Luther)

2:2    WENT IN RESPONSE TO A REVELATION – Otherwise Paul would have been stubborn and would not have gone up. But he went because God warned him by a special revelation and commanded him to go. He did this to restrain, or at least to appease, the Jews who were believers but continued to argue about the observance of the Law. His purpose was to promote and establish the truth of the Gospel.  (Luther)

        SET BEFORE THEM THE GOSPEL – Here you are told that finally, after eighteen years, Paul went up to Jerusalem and argued with the apostles regarding his Gospel. (Luther)

        WHICH I PREACHED AMONG THE GENTILES – Paul means that among the Jews he had permitted the Law and circumcision to stand for a while, as had the other apostles. “I have become all things to all men,” he says (1 Cor. 9:22). Yet he always maintained the true doctrine of his Gospel, which he elevated above the Law, above circumcision, above the apostles, yes, even above an angel from heaven (Gal. 1:8). For this is what he says to the Jews in Acts 13:38: “Through this Christ forgiveness of sins is proclaimed to you.” And he adds very plainly (v. 39): “And by Him everyone that believes is freed from everything from which you could not be freed by the Law of Moses.” This is the reason he teaches and defends the doctrine of the Gospel so diligently everywhere and refuses to let it be endangered. Nevertheless, he did not make a radical break right away; but he took account of those who were weak. In order not to offend the weak he undoubtedly spoke to the Jews as follows: “The observance of the Law of Moses is superfluous and contributes nothing to righteousness. Still, if you like it so well, you may go on observing it for all I care—just so that the Gentiles, who are not bound by this worship, do not have it imposed upon them!” (Luther)

         those who seemed to be leaders.† Paul recognized their authority, and is referring to James, Peter and John (v. 9; cf. v. 6). (CSB)
That is: “I did not confer only with the brethren; I conferred with those among them who had the highest reputation.” (Luther)

        had run my race in vain. See 1Co 15:58; Php 2:16. (CSB)
This does not mean that Paul was in doubt whether or not he had been, or was, running in vain. For he had been preaching the Gospel for eighteen years now, and the text goes on to say immediately that he had stood firm and sure all this time and had prevailed. It means rather that there were many who supposed that Paul had preached the Gospel for so many years in vain because he had given the Gentiles freedom from the Law. In addition, the idea was continually gaining ground that the Law was necessary for justification. When he went up to Jerusalem by revelation, his purpose was to remedy this condition. This conference was to make it clear to everyone that his Gospel was not contrary in any way to the doctrine of the other apostles, so that in this way he could silence his opponents, who might otherwise be able to say that he was running, or had run, in vain. Note here in passing that man’s own righteousness or the righteousness of the Law has this power, that those who teach it run and live in vain. (Luther)

2:3   NOT EVEN TITUS WAS COMPELLED TO BE CIRCUMCISED – The term “was not compelled” makes it clear enough what the outcome of the conference was: that the Gentiles should not be forced to be circumcised; but that the Jews should be permitted to keep circumcision for a time, not as something necessary for righteousness but as an act of reverence toward their fathers and as a concession of charity toward the weak, lest they be offended before they matured in their faith. It might have seemed rude suddenly to forsake the Law and the liturgy of the fathers, which God had given to this nation in such a glorious way. (Luther
Paul did not condemn circumcision in the sense that it was sinful to accept or retain it, for this would have been deeply offensive to the Jews. But the decree stated that circumcision was not necessary for justification and that therefore it was not to be forced upon the Gentiles. Thus they found this moderation or ἐπιείκεια, that out of reverence toward the fathers and out of charity toward the weak in faith the Jews were to observe the Law and circumcision for a time but were not to try to be justified by this. In addition, the Gentiles were not to be burdened with the Law, both because it would have been something novel for them and because it would have been an unbearable burden, as Peter says in Acts 15:10. In other words, no one should be forced to be circumcised, and no one should be prevented from being circumcised. (Luther)

2:4    false brothers. Judaizers who held that Gentile converts should be circumcised and obey the law of Moses (cf. Ac 15:5; 2Co 11:26). (CSB)
        INFILTRATED OUR RANKS – In context, this expression suggests collusion between the interlopers who wormed their way into the church and those within who facilitated their spying operation.  (TLSB)
        to spy on. Used in the Septuagint (the Greek translation of the OT) in 2Sa 10:3 and 1Ch 19:3 of spying out a territory. (CSB)
        freedom. See 5:1, 13; Ro 6:18, 20, 22; 8:2. “Free” and “freedom” are key words in Galatians, occurring 11 times (here; 3:28; 4:22–23, 26, 30–31; 5:1, 13). (CSB)
2:5   WE DID NOT GIVE IN – Here Paul states why he went up to Jerusalem and conferred with the other apostles about his Gospel; he also states why he did not circumcise Titus. It was not to be confirmed by the apostles or to become more certain of his Gospel, for he had no doubts about this. It was rather that the truth of the Gospel might abide among the Galatians and in all the churches of the Gentiles. Thus you see that what was at stake for Paul was no joke and no trifle. (Luther)

The Formula of Concord states, “In such a case we have nothing to concede.  We should plainly confess and endure what God sends because of that confession, and whatever He allows the enemies of His Word to inflict on us.  (TLSB)

2:6    those who seemed to be important. See note on v. 2. (CSB)
This is a vehement and proud refutation. For Paul does not call the true apostles themselves by any honorific title. Almost as though he wanted to minimize their position, he speaks of “those who were reputed to be something,” that is, those who were in authority and on whose nod or refusal everything depended. Nevertheless, the authority of the apostles was actually very great in all the churches, and Paul does not take any honor away from them. But this is his way of giving a contemptuous answer to the false apostles, who sought to weaken Paul’s authority and to cast suspicion upon his whole ministry by pitting the authority of the apostles and of their pupils against Paul in all the churches. 
        judge by external appearance. Cf. Dt 10:17; 1Sa 16:7; Lk 20:21; Jas 2:1. (CSB)
Paul cites this passage from Moses, who says this very thing, not once but many times: “You shall do no injustice in judgment; you shall not be partial to the poor or defer to the great” (Lev. 19:15).﻿ ﻿ And this is a γνώμη or principle of theology: “God shows no partiality.” With this statement he silences the false teachers. It is as though he were saying: “You pit against me those who are reputed to be something, but God does not care about such things. 
        THOSE MEN ADDED NOTHING TO MY MESSAGE – This is what he means: “I did not confer or converse with the apostles in such a way that they taught me anything. For what were they to teach me when Christ by His revelation had already taught me everything very well, when I had been preaching the Gospel among the Gentiles for a period of eighteen years, and when Christ had performed so many miracles through me to validate my teaching? Therefore it was merely a conference, not a debate, in which I reported on what I had done.” (Luther)

2:7    to the Gentiles. Paul’s ministry was not exclusively to the Gentiles. In fact, he regularly went first to the synagogue when arriving in a new location (see note on Ac 13:14). He did, however, consider himself to be foremost an apostle to the Gentiles (see Ro 11:13 and note). (CSB)
2:8   GOD… WAS WORK IN THE MINISTRY OF PETER – Here Paul refutes yet another argument. “Why do the false apostles brag,” he says, “that the Gospel was powerful in Peter, that he converted many, that he performed many great miracles, that he raised the dead and healed the sick with his very shadow (Acts 5:15)? I grant that all this is true. But Peter received this power from heaven. God endowed the voice of Peter with a force that caused many to believe him and many miracles to be performed through him. I have the same power. I did not receive it from Peter, but the same God and the same Spirit who worked through Peter worked through me also.  (Luther)

        WAS ALSO AT WORK IN MY MINISTRY –Coming together and agreeing that Peter is to the Jews, Paul to the Gentiles.  Peter is thrilled about this.  He obviously had the vision.  And went to Cornelius.  So he understands that the Gospel is for the Gentiles. And so he goes to Antioch and he enters into this church of Jews and Gentiles.  And he's loving being part of this group of both Jews and Gentiles.  In fact, one of the things that he does for the first time in his life probably as a Jew is he begins to eat the foods of the Gentiles. Now, we don't want to make too much of it.  But I think it is an important point that the Jewish dietary laws were very restrictive.  So the Jewish diet was very bland.  Gentiles had access to the greatest foods and they came from temples.  They came from idol worship.  Meat sacrifice to idols.  It's like the difference between French cuisine and English cuisine.  And Peter must have just had taste buds open up to him in Antioch that had never happened before.  And he was loving it.  (Just – V-8)

Acts 15

Now, I think we should pause for a moment and talk about that.  Because it certainly is a big factor in Paul's ministry and it certainly is in the Apostolic Council.  I don't know if you realize it but pagan worship was obviously the worship of the empire.  And this was a very vital way of life for the pagan Rome.  And they had temples and they had what we might call two sacraments so to speak.  And by sacraments I simply mean that the pagans had two ways of communing with the god.  They communed with the god by means of the food that they ate after it was sacrificed to idols.  And they also communed with the god by means of sexual idolatry with prostitutes.  So great food.  And consorting with temple prostitutes.  Those were the means by which they communed with their god.  And you're going to see that what James responds to in the Apostolic Council is a response to these two things.  (Just – V-9)

But James does something that has always bothered people.  Is it seems like he does give laws.  And Paul and Barnabas as you're going to see and Peter, too, completely agree with James.  But in citing the Leviticus holiness code, what James is basically doing is appealing to the First Commandment.  And the Sixth Commandment.  And what he's saying is this:  Whether you're Jew or you're Gentiles, there's to be no idolatry.  There's to be no sexual immorality.  (Just V-9)

Now, remember what I said about the temples.  He's not just talking about the run of the mill idolatry and sexual immorality.  He's talking about worship at the temple cult.  He's talking about how the fact that Gentiles who up until this time have worshiped there, if they are going to be in the context where there are Jews who are deeply, deeply offended by this activity, that they must refrain from this.  (Just V-9)

Now, this is the interesting thing:  After this Council, for all intents and purposes, circumcision ceases to be an issue.  It really isn't discussed as a problem in the church.  Even up until this day.  Nobody really insists after this, except perhaps some stray Jewish cults, that one must be circumcised.  And it really ceases to be an issue for Paul.  However, the other issues that have to do with idolatry and the temple cults not only continue to exist for Paul in places like Corinth.  But if you read the history of the early fathers, the first 3 or 400 years of Christianity when the temple cult was still alive and well, they would repeatedly go back to these admonitions in Acts 15 and show that they still obtain for the people of God because of the temple cult.  (Just – V-9)

Today, since we don't have those kinds of idol worship around, that is perhaps not as big an issue for us.  But I will say:  Last December I was in India.  And I went into a Hindu temple where there was idol worship and there was clearly food that was being sacrificed to idols.  In a context like that, this passage in Acts 15 might be very important to that church there. (Just – V-9) 

2:9    James. See note on 1:19. (CSB)
        pillars. A common metaphor for those who represent and strongly support an institution. (CSB)
When Paul says (v. 9) that James and Cephas and John “were reputed to be pillars,” this is not idle talk; for they really were reputed to be pillars. The apostles were revered and honored throughout the church. They had the authority to approve and declare the true doctrine and to condemn its opposite. (Luther)

        right hand of fellowship. A common practice among both Hebrews and Greeks, indicating a pledge of friendship. (CSB)
That is, the hand of communion, the social handshake. They said: “Paul, we preach the Gospel in unanimous consensus with you. There we are companions in doctrine and have fellowship in it; that is, we have the same doctrine. For we preach one Gospel, one Baptism, one Christ, and one faith. Therefore we cannot teach or command anything so far as you are concerned, for we are completely agreed in everything. (Luther)

2:10   REMEMBER THE POOR –The Jerusalem pillars recognized the divine legitimacy of Paul’s calling and work, but they had one request: that Paul and Barnabas administer financial relief for the saints in Jerusalem, who were caught in persecution and famine.  This became a major task to which Paul conscientiously devoted himself.  (Ac11:29-30; Rm 15:25-28; 1 Co 16:1-4; 2 Co 8-9), in part to demonstrate the Church’s unity (largely, these were gifts of Gentile churches to Jewish Christians).  (TLSB)

Paul Opposes Peter 
11 When Peter came to Antioch, I opposed him to his face, because he was clearly in the wrong.  12 Before certain men came from James, he used to eat with the Gentiles. But when they arrived, he began to draw back and separate himself from the Gentiles because he was afraid of those who belonged to the circumcision group.  13 The other Jews joined him in his hypocrisy, so that by their hypocrisy even Barnabas was led astray. 14 When I saw that they were not acting in line with the truth of the gospel, I said to Peter in front of them all, “You are a Jew, yet you live like a Gentile and not like a Jew. How is it, then, that you force Gentiles to follow Jewish customs? 15 “We who are Jews by birth and not ‘Gentile sinners’  16 know that a man is not justified by observing the law, but by faith in Jesus Christ. So we, too, have put our faith in Christ Jesus that we may be justified by faith in Christ and not by observing the law, because by observing the law no one will be justified. 17 “If, while we seek to be justified in Christ, it becomes evident that we ourselves are sinners, does that mean that Christ promotes sin? Absolutely not!  18 If I rebuild what I destroyed, I prove that I am a lawbreaker.  19 For through the law I died to the law so that I might live for God.  20 I have been crucified with Christ and I no longer live, but Christ lives in me. The life I live in the body, I live by faith in the Son of God, who loved me and gave himself for me.  21 I do not set aside the grace of God, for if righteousness could be gained through the law, Christ died for nothing!”
2:11    Antioch. The leading city of Syria and third leading city of the Roman empire (after Rome and Alexandria). From it Paul had been sent out on his missionary journeys (see Ac 13:1–3; 14:26). (CSB)
This was not the Antioch in Asia Minor that was evangelized by Paul and Barnabas on their first missionary journey.  It was located several hundred miles north of Jerusalem.  It was a mixed congregation, one of the earliest containing Jews and Gentiles (Acts 11:19-26).  It was the congregation from which Paul and Barnabas were commissioned at the outset of their Gentile mission work, and it was always the “base” from which they carried on future outreach efforts.  It might be called the mother church of Gentiles. (PBC)
        I OPPOSED HIM TO HIS FACE – Paul continues his refutation and says not only that he has the testimony of Peter and the other apostles at Jerusalem on his side, but also that he opposed Peter on this issue before the entire church at Antioch. He tells that this took place in the presence of the entire church, not in a corner. (Luther)
I think Peter goes running from Jerusalem to Antioch and just rejoices in being able to participate in a church now made up of Jews and Gentiles.  Remember now, like I said, he is the founder of the mission to the Jews, founder of the mission to the Gentiles.  

Now, I think when he was there, he loved celebrating the Lord's Supper with the Gentiles, eating in their houses, eating the foods that they served.  Perhaps for the first time, as I said, eating foods he had never eaten before.  But it says -- this is Verse 11:  But when Cephas came to Antioch -- and I think it's important to see that Cephas, Peter who is coming to Antioch -- I opposed him to his face because he stood condemned.  Now, that is a strong statement.  And clearly, you know, maybe Peter left for a while, came back.  But what happened in Antioch.  And when he comes now back to Antioch, Paul is in his face.  Now, remember what I talked about Paul, short guy, skinny neck, kind of bulging eyes, fierce kind of countenance, long hook nose, shrewd.  High pitched voice.  Imagine him getting in your face.  (Just – V-21)

         in the wrong. For yielding to the pressure of the circumcision party (the Judaizers), thus going against what he knew to be right. (CSB)
2:12    BEFORE … HE USED TO EAT WITH THE GENTILES – And then he says this:  Before some from James came -- now that's a very colorless expression.  We don't know what that means.  And we do not think -- and I think this is important to state. And we do not think that they represented James. They may claim they are from James. And that certainly may be something. Oh, we're from the bishop. The bishop sent us. But I don't think that's the case.  There's no indication anywhere else in the New Testament that James held to this position.  But it says:  Before some from James came, Peter -- this is an ongoing act in the past -- was continually eating with the Gentiles.  Now, I think that means both kind of normal meals and table fellowship at the Lord's Supper. I think it's table fellowship in both the common meals and the supper of the Lord.  Peter was continually over and over again eating with Gentiles.  (Just – V-21)
           circumcision group. Judaizers, who believed that circumcision was necessary for salvation (cf. Ac 10:45; 11:2; Ro 4:12). (CSB)
          BECAUSE HE WAS AFRAID – Now, this is a loaded statement.  And I want to explain a couple of the words here.  The word there for drawback is a military word.  Remember I said the Galatians were military men.  They were soldiers.  And so this is the sense of retreat. Now, I think you can see this as the Gospel is moving forward, it's taking ground.  I mean, this conference in Jerusalem, this private conference brought all these players together to show that the Gospel is now to move among the Gentiles.  And Peter is in Antioch moving forward.  I mean it's an extraordinary moment in the church history. And then all of a sudden because these from James came, he began to retreat.  He began to back off.  Like an army would as it's beginning to take territory and then receiving resistance begins to have to retreat because it doesn't want to have to lose any more forces.  (Just – V-21)

And the word that's next and again it's an ongoing action in the past.  And he was repeatedly over and over again separating himself.  Now, that word separate is a Celtic word.  What that means is that it's talking about the context of liturgy.  Of cult.  Of worship.  He's separating himself from the Lord's Supper.  So he's retreating.  He's moving himself away from the Gentile celebration of the Lord's Supper and just doing a Jewish one. And here is the critical reason:  Because he was afraid.  Now, we're afraid of a lot of things.  But the word fear both in the gospels and here I think in Paul has to do with fear that comes from persecution for confessing the true faith.  Peter was afraid of confessing the faith that was agreed upon in that private meeting in Jerusalem right before this text that he had with Paul and Barnabas and the church in Antioch.  He was afraid of being persecuted by the circumcision party.  (Just – V-21)

Now, I think we have to be a little gentle here on Peter.  Not that we want to excuse his behavior.  But I think he's afraid not just of being ridiculed or being considered somebody who doesn't have a backbone.  I think he's afraid maybe not so much for his life but the life of those who are his followers.  Because these are those terrorists.  These are those people who are literally killing people who they do not think are living like a Jew should live.  And in this case that they think a Jewish Christian should live. So in order to preserve life, Peter retreats, Peter withdraws.  (Just – V-21)

2:13    other Jews. Jewish Christians not associated with the circumcision party but whom Peter’s behavior had led astray. (CSB)
The Formula of Concord states, Paul yields and gives way to the weak concerning food and the observance of times or days (Romans 14:6).  But to the false apostles, who wanted to impose theses on the conscience as necessary things, he will not yield even in matters that are adiaphora.”  (TLSB)
And it says:  That the rest of the Jews -- see this -- the rest of the Jews played the hypocrite with Peter.  Now, hypocrite -- a hypocrite is somebody who puts a facade up.  And if you read the teachings of Jesus, a person is a hypocrite because they are afraid of confessing the true faith.  So Peter and the rest of the Jews put up a facade now.  In other words, they retreat behind a wall because they are afraid of confessing the true faith with these Judaizers from Jerusalem, the circumcision party.  And his leadership is so powerful.  Peter is such a significant figure that not only do the rest of the Jews go with him -- and this must have just killed Paul -- so that even Barnabas, even Barnabas -- and I think this is such a word with such ***pathos that even Barnabas was led astray.  Was in a sense perverted by their hypocrisy. Now, this is his traveling companion.  This is the man what went with him on his first missionary journey.  This is his good friend.  The man who in many ways taught him to be a missionary.  Even Barnabas is swayed by Peter.  (Just – V-21)

2:14    NOT ACTING IN LINE WITH THE TRUTH – Now, this is Paul's conclusion.  And I think it's very important.  He says:  But when I saw that they were not walking in an Orthodox way, literally ortho, they were not walking lightly to the truth of the Gospel -- there is that expression again, the Gospel that is the truth, the truth that is the Gospel that they were not walking to what he, Paul, considers the truth of the Gospel.  (Just – V-21)

          I SAID TO PETER IN FRONT OF THEM ALL – And notice, this isn't a private thing.  This isn't like Matthew 18.  This is a public sin.  Public act.  It takes a public rebuke.  He said:  I said to Cephas -- that's Peter -- before all of them, the whole church -- he didn't just take Peter in a corner and say:  Hey, what are you doing?  He goes before the whole church and says to Cephas -- and this is a very important statement here and this shows his hypocrisy.  If you, Peter, though you are a Jew -- your being is a Jew.  And he's admitting there that Peter lives like a Jew.  And that's okay.  That's what he is.  Ethically he is a Jew.  Even though you, Peter, are a Jew are now living like a Gentile and not like a Jew -- now that shows you that Peter fully immersed himself in the Gentile life.  Which means he was eating their foods.  He was participating in things that would have been uncleaned by Jews.  So he's living like a Gentile. If you, Peter, even though you were brought up as a Jew are living like a Gentile and not like a Jew -- and here is the killer and here is the same word that was used to compel circumcision.  How can you force to compel Gentiles to live like Jews?  (Just – V-21)

Now, whether or not Peter was fully doing that, it doesn't say.  But the fact that he withdrew and separated himself indicates that he is making a statement in which perhaps it is necessary as the circumcision party says that these Gentiles must first become Jews in order for them to become Christians. Now, this is a serious breach in the church.  And it is my guess that after Paul said this, there was a tremendous tragedy here.  That Paul went his way and Peter went his way.  And Barnabas, who knows what.  But obviously from Acts 15, there was great dissension.  And even though Luke kind of glosses it over a little bit, it's very clear that Paul and Barnabas were in great discussion. (Just – V-21)

           you live like a Gentile. You do not observe Jewish customs, especially dietary restrictions (see v. 12). (CSB)
This means: “You are a Jew and one who is bound to live like a Jew, that is, to abstain from foods prohibited by the Law. Nevertheless, you, a Jew, live like a Gentile; that is, you freely act contrary to the Law, transgress it, and trample it underfoot. For you eat common and unclean foods, as does any other Gentile who is free from the Law; and you do right. But when you keep the Law, you compel the Gentiles to act like Jews, that is, to observe the Law by necessity. For by your example of abstaining from profane foods you cause the Gentiles to think as follows: ‘Peter now avoids the Gentile foods he used to eat. Therefore we, too, should avoid them and live in a Jewish manner. Otherwise we shall not be righteous and shall not be saved.’ ” You see, then, that Paul does not rebuke ignorance in Peter—for he knew that he was free to eat any foods at all with the Gentiles—but pretense, by which Peter compelled the Gentiles to live like Jews. (Luther)

2:15–21†    Probably a narrative section and not part of Paul’s statement to Peter, as indicated in NIV text note at v. 21. (CSB)
2:15   WE WHO ARE JEWS BY BIRTH –Now, I think Verse 15 sets the stage.  And this is, as I said, the first concerted theological argument in Galatians.  And I love what one commentator says about Verse 15.  And I'll just read it, translate it.  And then I'll explain what I think it means.  Paul says now:  We -- and the we is you, Peter and me -- we are by nature Jews and a not Gentile sinners.  Now, what an author says is that he thinks Paul here is rhetorically putting his arm around Peter. In other words, Paul has just gotten in Peter's face.  Says:  You stand condemned.  Describes him as a hypocrite.  Being afraid.  But I think Paul has some compassion here for Peter. And he puts his arm around Peter.  And he's going to use this as an opportunity to show what we believe about the Gospel as Jews.  And he says:  We are by nature Jews.  Peter, I was brought up as a Pharisee.  I was the best in my class.  I was in the school of Gamaliel.  You don't think I understand the law?  You don't think I understand this?  He says:  Peter, you and I, we are Jews.  We are not like these Gentile sinners.  Look what he's saying.  These Galatians are Gentile pagan sinners.  We're not sinners.  We're Jews.  Now, you know what he means.  He means we are the ones who have been privileged with the revelation of God.  We have the temple.  We know what it means to be holy.  And let's not be like them.  By resorting to a Gospel that's not a Gospel.  (Just –V-22)

 2:16    A key verse in Galatians (see Introduction: Theological Teaching). Three times it tells us that no one is justified by observing the law, and three times it underscores the indispensable requirement of placing one’s faith in Christ. (CSB)
But here is the deal:  In Verse 16, our faith in Christ stands at the center of that verse.  This in no way discounts that our faith in Christ is important.  But it says:  How does God make right what has gone wrong in the world?  It is through Christ and his faithfulness on the cross.  Not by works of the law. Not by our faith. Because all flesh is going to be declared righteous, justified.  That all of this is going to make right what has gone wrong by means of what happened on the cross of Calvary.  (Just – V-22)

           by observing the law. Paul is not depreciating the law itself, for he clearly maintained that God’s law is “holy, righteous and good” (Ro 7:12). He is arguing against an illegitimate use of the OT law that made the observance of that law the grounds of acceptance with God. (CSB)
The Jews who truly understood the nature of this covenant with God never trusted or relied on their performance of these special regulations as the reason why God should be gracious to them.  For example, when they brought their sacrifices, it was not viewed as something they did for God; their sacrifices of an ox or lamb foreshadowed the real Sacrifice that God had promised to make for them – the Lamb of God, who as the Savior of the world would one day suffer and die in their place. They understood that all the Mosaic ceremonies and customs were viewed as a teaching medium – a reminder of the promised Messiah, the Christ who was to come.  (PBC)
           justified by faith.† The essence of the gospel message (see Ro 3:20, 28; Php 3:9; see also notes on Ro 3:24, 28). Faith is a gift of God, accomplished by the Holy Spirit through word and sacrament (cf. Eph 2:8–9). Faith is not the cause of our justification, but it is the hand by which we receive and appropriate to ourselves all of the treasures proclaimed in the gospel. (CSB)
           BY OBSERVING THE LAW NO ONE WILL BE JUSTIFIED – In effect, Paul is saying to his fellow apostle who was pressuring the Gentiles to keep the OT ceremonies: ‘Come on, Peter!  Even the Jews don’t trust in our keeping of Moses’ ordinances and ceremonies, because we know that our salvation rests solely on Christ’s merit. And if even we to whom the law was given don’t rely on it for our salvation, why should we pressure Gentiles to keep it”?  The folly, yes even the danger, in urging people to keep the Mosaic Law lay in their being led to put trust and confidence in their obedience and assumed merit. They would then be trusting in something that couldn’t save them, for as Paul adds, “By observing the law no one will be justified.  (PBC)
2:17   CHRIST PROMOTES SIN? – Now, Paul goes on.  And I think the way in which he goes on helps explain this.  And I think Verses 17 and following are really helpful in clarifying this. In 17 he says:  But if in our endeavor to be justified in Christ, we, too, were found to be sinners, is Christ then a servant of sin?  Certainly not.  Now, this is kind of an obvious statement for Paul.  But I think what it says in Verse 17 is that people are calling Paul by his teaching, by the fact that he eats with Gentiles, by the fact that he includes, you know, himself.  And therefore, Christ and his Gospel with Gentile table fellowship is that he is being called by these opponents as a sinner.  And anybody who has relationships in terms of both the Lord's Supper and just generally with Gentiles is a sinner.  Then if that's true, then Christ is also a servant of sin.  Because the Gospel is for everybody.  And if you're going to go with a selective Gospel, then you are going to go with a Gospel that makes not only those who kind of expand the Gospel to include Gentiles a sinner, then Christ then is a sinner, too.  (Just – V-22)

           ABSOLUTELY NOT – It is as though Paul were saying: “Christ is not the minister of sin; He is the Dispenser of righteousness and of eternal life.” Therefore Paul separates Christ from Moses just as far as he can. Let Moses remain on earth; let him be the teacher of the letter, the taskmaster of the Law; let him crucify sinners. But the believers, he says, have another teacher in their conscience, not Moses but Christ, who has abrogated the Law, overcome and endured sin, wrath, and death. He commands us to look to Him and believe. Then it is time for the Law to go away and for Moses to die in such a way that no one knows where he is buried (Deut. 34:6). Neither sin nor death can harm us anymore. For Christ, our Teacher, is the Lord of the Law, sin, and death; therefore he who believes in Him is liberated from all these things. Therefore the proper task of Christ is to liberate from death and sin, as Paul teaches and inculcates continually. (Luther)

2:18   IF I REBUILD WHAT I DESTROYED… I AM A LAWBREAKER – And then in Verse 18 he says this:  For if I rebuild what I tore down -- and he's talking about the law there.  If I'm going to put up the law again as a means of salvation, if I'm going to do that, then he says:  I prove myself to be a transgressor.  Then I am a sinner.  I'm not a sinner if I have table fellowship with Gentiles and see the Gospel as being for all people.  I'm a sinner if I put requirements on the Gospel.  If I make the Gospel something that I build up now, the law, around it as kind of a wall, then I am a sinner.  (Just – V-22)

2:19    I died to the law. See v. 20; see also note on Ro 7:4. (CSB)
Now, what does the law do?  The law shows us our sins.  When the law looks at Jesus who is the ultimate sinner there, what must the law do?  It must put Jesus to death.  That's what the law demands of sinners.  That's how Paul died to the law through the law.  Because the collision there on the cross between Christ and the law, the law condemning Christ because Christ is a sinner there, that is how Paul dies to the law.  He's referencing here the cross of Jesus Christ.  (Just – V-22)
           THAT I MIGHT LIVE FOR GOD – That is, “that I might be alive in the sight of God.” You see, then, that there is no life unless you are without the Law, indeed, unless you are completely dead to the Law, namely, in your conscience. Meanwhile, as long as the body is alive, the flesh must be disciplined by laws and vexed by the requirements and punishments of laws, as I have often admonished. But the inner man, who owes nothing to the Law but is free of it, is a living, righteous, and holy person—not of himself or in his own substance but in Christ, because he believes in Him, as now follows.  (Luther)

2:20    crucified with Christ. See 5:24; 6:14; Ro 6:8–10; 7:6; see also note on Ro 6:7. (CSB)
Paul adds this because he wants to declare that the Law is the devourer of the Law. “Not only am I dead to the Law through the Law so that I might live to God,” he says, “but I am also crucified with Christ. But Christ is the Lord of the Law, because He has been crucified and has died to the Law. Therefore I, too, am lord of the Law. For I, too, have been crucified and have died to the Law, since I have been crucified and have died with Christ.” How? Through grace and faith. When by this faith I am crucified and die to the Law, then the Law loses all its jurisdiction over me, as it lost it over Christ. Thus, just as Christ Himself was crucified to the Law, sin, death, and the devil, so that they have no further jurisdiction over Him, so through faith I, having been crucified with Christ in spirit, am crucified and die to the Law, sin, etc., so that they have no further jurisdiction over me but are now crucified and dead to me. (Luther)

           NO LONGER LIVE, BUT CHRIST LIVES IN ME – Then he says: “Nevertheless, I live,” this sounds rather personal, as though Paul were speaking of his own person. Therefore he quickly corrects it and says: “Yet not I.” That is, “I do not live in my own person now, but Christ lives in me.” The person does indeed live, but not in itself or for its own person. But who is this “I” of whom he says: “Yet not I”? It is the one that has the Law and is obliged to do works, the one that is a person separate from Christ. This “I” Paul rejects; for “I,” as a person distinct from Christ, belongs to death and hell. This is why he says: “Not I, but Christ lives in me.” Christ is my “form,” which adorns my faith as color or light adorns a wall. (This fact has to be expounded in this crude way, for there is no spiritual way for us to grasp the idea that Christ clings and dwells in us as closely and intimately as light or whiteness clings to a wall.) “Christ,” he says, “is fixed and cemented to me and abides in me. The life that I now live, He lives in me. Indeed, Christ Himself is the life that I now live. In this way, therefore, Christ and I are one.” (Luther)

           I LIVE BY FAITH IN THE SON OF GOD – Now, that is a profound statement.  And look at what happens in Verse 20, what he wants to expand now is the life.  The life.  This is the life after the cross.  The life after Damascus.  The life after faith.  He says:  The life -- and let me get this translation right in Verse 20.  I am co-crucified with Christ.  It is no longer -- it is no longer I who live.  Me, Paul.  But Christ who lives in me.  I'm joined to Christ now Paul says.  I have Communion with Christ.  So when you see me, you don't see me, you see Christ.  Even though you see my personality, you see my body, it is Christ who lives in me.  This is that incorporation into Christ that justification brings.  That baptism brings. (Just – V-22) 

          gave himself for me. See 1:4; 1Ti 2:6; Tit 2:14. (CSB)
Now these words, “who loved me,” are filled with faith. Anyone who can speak this brief pronoun “me” in faith and apply it to himself as Paul did, will, like Paul, be the best of debaters against the Law. For He did not give a sheep or an ox or gold or silver for me. But He who was completely God gave everything He was, gave Himself for me—for me, I say, a miserable and accursed sinner. I am revived by this “giving” of the Son of God into death, and I apply it to myself. This applying is the true power of faith. One who performs works does not say: “Christ loved me, etc.” (Luther) 

2:21    I DO NOT SET ASIDE THE GRACE OF GOD – So finally Verse 21 and this brings this extraordinary rich section to an end.  Paul says:  I do not nullify the grace of God.  He says he's not going to -- that grace, that space in which God is making right what has gone wrong, he's not going to nullify that.  Because he says:  If justification were through the law -- in other words if God made things right in the cosmos by means of our works of the law which is what the Pharisaical Christians are saying, then Christ died in vain for no purpose.  There would be no point to the atonement then. Because going back to Verse 19, Christ and the law collided at the cross.  And because that happened Paul and all of us who were baptized into Christ can say the law no longer defines us.  I've died to the law.  I died to it through the cross of Jesus Christ.  And so it's Christ who lives in me.  And that life I live is his life.  (Just – V-22)

         Christ died for nothing. To mingle legalism with grace distorts grace and makes a mockery of the cross. (CSB)
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