GALATIANS
Chapter 4

What I am saying is that as long as the heir is a child, he is no different from a slave, although he owns the whole estate. ﻿2﻿ He is subject to guardians and trustees until the time set by his father. ﻿3﻿ So also, when we were children, we were in slavery under the basic principles of the world. ﻿4﻿ But when the time had fully come, God sent his Son, born of a woman, born under law, ﻿5﻿ to redeem those under law, that we might receive the full rights of sons. ﻿6﻿ Because you are sons, God sent the Spirit of his Son into our hearts, the Spirit who calls out, “Abba, Father.” ﻿7﻿ So you are no longer a slave, but a son; and since you are a son, God has made you also an heir. 

4:1    child. A minor. Contrast with “adults” in 1Co 14:20 (“mature” in Php 3:15). (CSB)
4:2    guardians. A broader term than “[one] put in charge to lead us” in 3:24. See Mt 20:8 (“foreman”); Lk 8:3 (“manager”). (CSB)
“You see,” he says, “even in civil law, that although the heir is the owner of the entire estate of his father, he is still a slave. Of course, he has the promise and the blessing of his inheritance. Nevertheless, before the time of emancipation,﻿ as the lawyers call it, has arrived, he is held and subjected to guardians and trustees, just as a pupil is to a custodian. They do not entrust the administration or control of his goods to him, but they force him to serve. He lives and eats on his own property as though he were a slave. Therefore he is no different from a slave so long as the time of his imprisonment and captivity lasts, that is, so long as he is under his taskmasters and superintendents. This subjection and captivity is actually for his own good; otherwise he would dissipate his goods foolishly. Still his captivity is not permanent; but it is finished at a definite date, which his father has set.”  (Luther)

4:3    WHEN WE WERE CHILDREN – Describes a state of confinement under the Law.  (TLSB)

         in slavery. See note on 3:23. (CSB)
Therefore the emphasis lies on the phrase “we were slaves,” as though he were saying: “Our conscience was subject to the Law, which exercised its tyranny over us with all its might, It whipped us as a tyrant whips his captive slave. It held us confined and captive; that is, it made us fearful, sad, pale, and desperate, by threatening us with eternal death and damnation.” This theological slavery is very harsh—not permanently, however, but as long as it lasts, as long as we are children, that is, until Christ comes. So long as He is absent, we are slaves, confined under the Law, lacking grace, faith, and all the gifts of the Holy Spirit. But after Christ comes, the imprisonment and slavery of the Law come to an end. (Luther)

         basic principles. The Greek term meant essentially “things placed side by side in a row” (as the ABCs) and then came to mean fundamental principles or basic elements of various kinds. The context here suggests that it refers to the elemental forms of religion, whether those of the Jews (under the law, v. 5) or those of the Gentiles (under their old religious bondage, v. 8). (CSB)
        of the world. In the sense that these principles do not come from the “new creation” (6:15). (CSB)
Paul is the only one to use this phraseology, when he calls the Law of God “elements of the world” or “weak and beggarly elements” or “the power of sin” or “the letter that kills.” The other apostles did not speak this way about the Law. Therefore let every student of Christian theology carefully observe this way of speaking that Paul has. Christ calls him “a chosen instrument” (Acts 9:15). Therefore He gave him a most excellent way of speaking and a unique phraseology, different from that of the other apostles, so that he, as the chosen instrument, may faithfully lay the foundations of the doctrine of justification and set it down clearly. (Luther)

4:4    time had fully come. The time “set” (v. 2) by God for his children to become adult sons and heirs. (CSB)
Pictures a container steadily being filled with the passage of time until full.  Corresponds to “date set by his father” in V. 2.  Thus at a specific and appropriate time in human history, God acted to fulfill His eternal purpose.  (TLSB)

"But when the time had fully come" simply means "the full time." "When God wills it." Leave it at that. (Buls)
At God’s perfect time, maturity came, brought by the Son of God Himself.  Jesus was born as a Jew so He might be subject to all the ceremonial laws as well as the moral law, the Ten Commandments.  Having kept them perfectly, and also suffering for us the penalty of sin (death), He “redeemed us – bought us back from the curse and power of the Law, so that we might have full adoption into the family with all the rights of sons.  (LL) 

Some think of this as when the Jews had finally reached a time in a certain maturity.  This is not so because if Judaism was ever at a low spiritual ebb, it was so when the fullness of the time arrived. We can enumerate some of the providences which helped to open the way for the gospel such as the vast extent of the Roman Empire, the spread of the Greek language, the facility of travel throughout the empire, the extensive diaspora of the Jews, its many proselytes from Gentilism, etc.  All of these aided the spread of the gospel.  What God saw and regarded as the fullness of the time in the spiritual condition of men, barbarian as well as Greek, is to difficult for us to predicate because His thoughts and judgments are too unsearchable for us. (Lenski)

Romans 5:6, “You see, at just the right time, when we were still powerless, Christ died for the ungodly.”

2 Peter 3:8,9, “But do not forget this one thing, dear friends: With the Lord a day is like a thousand years, and a thousand years are like a day. ﻿9﻿ The Lord is not slow in keeping his promise, as some understand slowness. He is patient with you, not wanting anyone to perish, but everyone to come to repentance.”

Romans 11:33-36, “﻿33﻿ Oh, the depth of the riches of the wisdom and  knowledge of God! How unsearchable his judgments, and his paths beyond tracing out! ﻿34﻿ “Who has known the mind of the Lord? Or who has been his counselor?” ﻿﻿35﻿ “Who has ever given to God, that God should repay him?” ﻿﻿36﻿ For from him and through him and to him are all things. To him be the glory forever! Amen.” 

        God sent his Son. See Jn 1:14; 3:16; Ro 1:1–6; 1Jn 4:14. (CSB)
Then God “commissioned forth His Son.” This means that the Son went out on His commission not only “from” God but “out from” God.  John says that He was with God (John 1:1) and was God and that He became flesh (John 1:14).  (Lenski)
"Sent" means "to send out with a commission." (Buls)

"His Son" denotes the divinity of Jesus. He pre-existence is implied. (Buls)
        born of a woman. Showing that Christ was truly human. (CSB)
The preexistent Son of God (1 Co 8:6; Php 2:6-11; Col 1:15-16) became fully human.  Paul nowhere mentioned Mary by name; Jesus was the focus of his theology and devotion.  (TLSB)
Does "born of a woman" denote the virgin birth? Luther and others say it does. (Buls)
It denotes more than the separation from the womb, it includes the entire human nature of the Son as this was derived from His human mother.  (Lenski)

        born under law. Subject to the Jewish law. (CSB)
Jesus was born a Jew and under obligation to keep the Law of Moses (see FC SD III 58).  Consistent with Paul’s imagery, Jesus entered our prison (3:23).  (TLSB)
"Born under the Law" shows the humanity of Jesus. These words lead us right into the vicarious atonement. (Buls)
Luther: The Law did everything to Jesus that it did to us. It accused us and terrified us. It subjected us to sin, death, and the wrath of God; and it condemned us with its judgment . . . . It accused Him of blasphemy and sedition; it found Him guilty in the sight of God of all the sins of the entire world; finally it so saddened and frightened Him that He sweat blood, Luke 22:44; and eventually it sentenced Him to death, even death on a cross, Philippians 2:8. (Buls)
Space does not allow further beautiful quotes from Luther. It is time well spent for the reader to peruse his  Commentary on Galatians. (Buls)
The Son “came to be under law” in general and not only under the pure code of Moses, but by virtue of this code under all that mankind had left of God’s law as written in their hearts. (Lenski)

4:5   Here are two purpose phrases. Compare this with Galatians 3:14 where we also have two purpose phrases. In fact there is a close relationship between 3:10-14 and 4:1-7. Read the two side by side and note how the vicarious, universal atonement is so prominent in both passages. (Buls)
Compare the two clauses in 3:14 and 4:5. (Buls)
a. In each case the first clause denotes what we call "objective justification."

b. And in each case the  second clause  denotes what we call "subjective justification." (Buls)
      REDEEM THOSE UNDER LAW – It is extremely important, therefore, to keep in view and always to consider this statement, so delightful and full of comfort, as well as others like it which define Christ properly and accurately; for then throughout our life, in every danger, in the confession of our faith in the presence of tyrants, and in the hour of death, we can declare with a sure and steady confidence: “Law, you have no jurisdiction over me; therefore you are accusing and condemning me in vain. For I believe in Jesus Christ, the Son of God, whom the Father sent into the world to redeem us miserable sinners who are oppressed by the tyranny of the Law. He poured out His life and spent it lavishly for me. When I feel your terrors and threats, O Law, I immerse my conscience in the wounds, the blood, the death, the resurrection, and the victory of Christ. Beyond Him I do not want to see or hear anything at all.” (Luther)
The first pair of clauses: Why did Christ redeem us from the curse of the Law? "In order that Abraham's blessing (the Gospel) in Christ Jesus might come to the nations (3:14)." Why did God send His Son into the world? "In order that he might redeem those under the Law (the cursed, all men) 4:5." This is clearly objective justification. (Buls)
The Jews.  (TLSB)

        WE – Both Jewish and Gentile believers (cf 3:14).  (TLSB)
Galatians 3:13-14, “﻿13﻿ Christ redeemed us from the curse of the law by becoming a curse for us, for it is written: “Cursed is everyone who is hung on a tree.” ﻿14﻿ He redeemed us in order that the blessing given to Abraham might come to the Gentiles through Christ Jesus, so that by faith we might receive the promise of the Spirit.”

        full rights of sons. Lit. “adoption [of a son].” See Ro 8:15, where the “Spirit of sonship” is contrasted with the “spirit of slavery” (cf. Eph 1:5). God takes into his family as fully recognized sons and heirs both Jews (those who had been under law) and Gentiles who believe in Christ. (CSB)
Now the second pair of clauses: In 3:14 it reads "In order that we might receive the promised Holy Spirit (the Gospel) by faith." In 4:5 we read: "In order that we might receive the adoption of sons." These purpose clauses are what we call subjective justification.(Buls)
In 3:10-14 Paul was discussing the awful danger of salvation by works. In 4:1-7 Paul is speaking about passing from the bondage under the Law to the freedom under the Gospel. (Buls)
Now, just one quote from Luther.

Luther: Now since Christ has conquered the Law in His own Person, it necessarily follows that He is God by nature. For except for God no one, neither a man nor an angel, is above the Law. But Christ is above the Law, because He has conquered and strangled it. Therefore He is the Son of God, and God by nature. If you grasp Christ as He is described by Paul here, you will neither go wrong nor be put to shame. Then you will be in a position to judge about all the various styles of life and about the religion and worship of the whole world. But if this true picture of Christ is removed or even obscured, there follows a sure confusion of everything; for the unspiritual person cannot judge about the Law of God . . . . Then what is the purpose of the Law if it does not justify? The final cause of the obedience of the Law by the righteous is not righteousness in the sight of God, which is received by faith alone, but the peace of the world, gratitude toward God, and a good example by which others are invited to believe the Gospel. (Buls)

“The sonship” is modified by the context (v. 1-3) and thus signifies the status of sons who have advanced from their minority to their majority, to the status of full-grown son who are no longer under guardians and stewards.  “Adoption” is not the proper word, for it may apply to a babe, a minor son and heir.  (Lenski)

Pass from the condition and spirit of servants to the privileges and filial spirit of sons, in a state not of minority and servitude, but of manhood and freedom.  The only sure evidence is connected to our faith in Christ and a hearty reliance on Him for salvation. (CB)

4:6    BECAUSE YOU ARE SONS – Through faith (3:26), the Holy Spirit is received (3:2, 14).  (TLSB)

Note that in verse 5a Paul spoke of mankind in the third person, in 5b in the first person plural. In verse 6 he speaks of Christians in the second person plural. In verse 7 he speaks of Christians in the second person singular. (Buls)
"Because" in verse 6 is variously translated "because" or "to prove that you are sons" or "inasmuch as." The word denotes both cause and evidence.  God sends His Spirit into our hearts because Jesus took our place under the Law. God sends His Spirit into our hearts as evidence of the fact that we are redeemed. Read Galatians 3:1-5. (Buls)
         Spirit of his Son. A new “guardian” (v. 2), identified as the “Spirit of God” in Ro 8:9 (see Ro 8:2; Eph 1:13–14). (CSB)
The “Spirit of His Son” prompts the prayer of God’s Son (“Our Father” and so bears witness to the sonship of those who so pray (Mk. 14:36; Rom.8:15).  (TLSB)
Note carefully the Trinity in this verse. The Bible always speaks of the Trinity as a saving God, in many, many places. Look at Matthew 28:19; 2 Corinthians 13:13. (Buls)
Note that the Holy Spirit proceeds not only from the Father but also from the Son. This is one of the proof passages for the filioque principle, which means "and from the Son." Look at the Nicene Creed. The Father and the Son send the Holy Spirit into the heart of the repentant sinner to assure that sinner of forgiveness of sins. When that happens that sinner prays: "Abba, Father!" (Buls)
Redemption from condemnation of Law, reception of sonship, and the gift of the Spirit, are a unit. Never separate them. They stand or fall together.

The Spirit Himself testifies to our close relationship with the Father and cries out in prayer to the Father for our needs.  We are now heirs entitled to the heavenly inheritance and the benefits of sons and daughters in the Kingdom.  (LL) 

         calls out. The Greek for this phrase is a vivid verb expressing deep emotion, often used of an inarticulate cry. In Mt 27:50 it is used of Jesus’ final cry. (CSB)
The Spirit is said to utter this cry when He moves us to utter it.  The fact that He is in our hearts is the result of our sonship, and His presence makes this cry possible.  (Lenski)
God by His Spirit has given you a filial temper, and taught you to use the language not of servants, but of sons.  (CB)

        Abba, Father. Expressive of an especially close relationship to God (see also NIV text note). (CSB)
Aram for “papa,” an address of special intimacy not typically found in Judaism.  (TLSB)

Paul's first Scriptural argument about justification by faith is by experience, of course, not apart from the means of grace. Faith is never a religious, charismatic, subjective experience apart from the Word of God and the atonement. (Buls)
But God does give the Christian experiential evidence. What is the evidence? The Holy Spirit praying in the heart of the believer. And the greatest prayers are like those of Jesus: "Abba, Father." True prayer proves that there is saving faith. Saving faith proves that the individual is a son of God, a free man, and an heir of God and of Christ. (Buls)
Abba is an ancient Palestinian Aramaic baby talk meaning, “Dear Daddy.”  The rabbinic teachers of Israel used to say that when a child was weaned it began to say “Abba” and “Imma,” words which exactly correspond to “Daddy” and “Mommy.”  Thus abba derives from an intimate family relationship.  It is a young child’s word, though there is evidence that it continued to be used by adult sons and daughter, as “Daddy” and “Papa’ are used today.  The only use of this Aramaic word in the Greek NT is in Mark 14:36 when Jesus prayed to God in Gethsemane as “Abba Father.”  The presence of an Aramaic word in the NT Greek text is in itself rather unique.  (The God Who Hears – W. Bingham Hunter)  
Exhaustive research by biblical scholars has demonstrated that in all the huge literature of ancient Judaism there is not one instance of God being addressed in prayer with the word abba.  The word abba was too personal, too familiar and intimate to be appropriate.  The Lord was high and lifted up, the incomparable One.  He was to be approached with reverence and awe.  To call him “Daddy” was unthinkable blasphemy.  Yet Jesus prayed like this all the time.  (The God Who Hears – W. Bingham Hunter)  

That Jesus gave Christians the right to address God as abba is usually argued from the wording of the Lord’s Prayer (Luke 11:1-2).  We need to be reminded periodically that the privilege of speaking with God so intimately was not given to even the greatest OT saints.  (The God Who Hears – W. Bingham Hunter)  

Abba represents the essentials of the new relationship with God which Jesus offered men and women who believe on His name.  From the Father’s side abba implies many things: (1) His mercy, compassion an love for the child; (2) His personal interest in the child and consistent concern for its good; (3) His willingness to provide for the needs of and given protection to the child; and (4) the use of His mature knowledge, judgment and wisdom in guiding and caring for the child.  (The God Who Hears – W. Bingham Hunter)  

The thought of the apostle is that we sons who are now in full possession of all that we have in the Son and in the Spirit of the Son direct our “Abba Father” to God in our fullness of sonship.  (Lenski) 

Romans 8:15-16, “15﻿ For you did not receive a spirit that makes you a slave again to fear, but you received the Spirit of sonship. ﻿And by him we cry, “Abba, Father.” ﻿16﻿ The Spirit himself testifies with our spirit that we are God’s children.”

In every temptation and weakness, therefore, just cling to Christ and sigh! He gives you the Holy Spirit, who cries: “Abba! Father!” Then the Father says: “I do not hear anything in the whole world except this single sigh, which is such a loud cry in My ears that it fills heaven and earth and drowns out all the cries of everything else.” (Luther)

2:7    SO YOU – Continuing to address the Galatians directly in the second person, Paul even switches to the singular pronoun to assure each and every Galatian individually of the blessings brought by the Savior sent at God’s good time.  (PBC)
Singular personal.  By God’s grace, each person can regard himself or herself as an heir to all spiritual blessings. (TLSB)

Now comes the grand conclusion in the form of two fact conditions. (Buls)
"Therefore" in view of everything that's been said since Galatians 3:6 where Paul began by discussing the faith of Abraham and thus introduced the Scriptural arguments about justification by faith. Note that "you" is second person singular. "No longer a slave but a son" which means "you are no longer under the bondage and condemnation of the Law but you are free from sin, death, and the devil because Christ, your Substitute, suffered in your stead." (Buls)
But more than that. A second conditional sentence which also goes back at least to 3:29: "If you are Christ's then you are Abraham's seed, heirs according to the promise." The last part of 4:7 is saying that the free person, the believer (see John 8:36) is an heir of everlasting life through the God who redeemed him. (Buls)
Luther: The Holy Spirit was sent first in a manifest and visible form, Acts 2:3. This was the first sending forth of the Holy Spirit; it was necessary in the primitive church, which had to be established with visible signs on account of the unbelievers, as Paul testifies. 1 Corinthians 14:22: 'Tongues are a sign, not for believers but for unbelievers.' But later on, when the church had been gathered and confirmed by these signs, it was not necessary for this visible sending forth of the Holy Spirit to continue. The second sending is that by which the Holy Spirit, through the Word, is sent into the hearts of believers, as is said here: 'God has sent the Spirit of His Son into your hearts.' This happens with a visible form, namely, when through the spoken Word we receive fire and light, by which we are made new and different, and by which a new judgment, new sensations, and new drives arise in us . . . . Let everyone accustom himself, therefore, to believe for a certainty that he is in a state of grace and that his person with its works is pleasing to God . . . . Therefore we should strive daily to move more and more from uncertainty; and we should make an effort to wipe out completely that wicked idea which has consumed the entire world, namely that a person does not know whether they are in a state of grace. For if we are in doubt about our being in a state of grace and about our being pleasing to God for the sake of Christ, we are denying that Christ has redeemed us and completely denying all His benefits . . . The Holy Spirit's cry in us vastly exceeds, and breaks through, the powerful and horrible cries of the Law, sin, death, and the devil. It penetrates the clouds and heaven, and it reaches all the way to the ears of God . . . . In deep terrors and conflicts of conscience we do indeed take hold of Christ and believe that He is our Savior. . . . And this is our foundation: The Gospel commands us to look, not at our own good deeds or perfection but at God Himself as His promises, and at Christ Himself, the Mediator. By contrast the pope commands us to look, not at God as He promises, not at Christ our High Priest, but at our own works and merits . . . . And this is the reason why our theology is certain: it snatches us away from our selves and places us outside ourselves, so that we do not depend on our own strength, conscience, experience, person, or works but depend on that which is outside ourselves, that is, on the promise and truth of God, which cannot deceive. . . . For in the matter of justification I must be ignorant of the divine Law and not permit it to rule in any way over my conscience . . . . Therefore we come to these eternal goods -- the forgiveness of sins, righteousness, the glory of the resurrection, and eternal life -- not actively but passively. Nothing whatever interferes here; faith alone takes hold of the offered promise. (Buls)

         NO LONGER A SLAVE BUT A SON – This goes back to verse 1 that shows this person has attained his majority who possesses and enjoys the full benefits of an heir.  (Lenski)

As non-Jews, the Gentile Galatians never were under the specific Mosaic Law.  But they too had been freed from a tremendous burden of legal requirements – in their case, one imposed by their own former false ideas of how they needed to serve their pagan idols and “non-gods.”  (PBC)
        SINCE …ARE A SON… ALSO AN HEIR – Whoever is a son must be an heir as well. For merely by being born he deserves to be an heir. No work and no merit brings him the inheritance, but only his birth. Thus he obtains the inheritance in a purely passive, not in an active way; that is, just his being born, not his producing or working or worrying, makes him an heir. He does not do anything toward his being born but merely lets it happen. Therefore we come to these eternal goods—the forgiveness of sins, righteousness, the glory of the resurrection, and eternal life—not actively but passively. Nothing whatever interferes here; faith alone takes hold of the offered promise. (Luther)

        GOD HAS MADE – This is due entirely to God. (Lenski)

Paul’s Concern for the Galatians 
8 Formerly, when you did not know God, you were slaves to those who by nature are not gods.  9 But now that you know God—or rather are known by God—how is it that you are turning back to those weak and miserable principles? Do you wish to be enslaved by them all over again?  10 You are observing special days and months and seasons and years!  11 I fear for you, that somehow I have wasted my efforts on you. 12 I plead with you, brothers, become like me, for I became like you. You have done me no wrong.  13 As you know, it was because of an illness that I first preached the gospel to you.  14 Even though my illness was a trial to you, you did not treat me with contempt or scorn. Instead, you welcomed me as if I were an angel of God, as if I were Christ Jesus himself.  15 What has happened to all your joy? I can testify that, if you could have done so, you would have torn out your eyes and given them to me.  16 Have I now become your enemy by telling you the truth? 17 Those people are zealous to win you over, but for no good. What they want is to alienate you from us, so that you may be zealous for them.  18 It is fine to be zealous, provided the purpose is good, and to be so always and not just when I am with you.  19 My dear children, for whom I am again in the pains of childbirth until Christ is formed in you,  20 how I wish I could be with you now and change my tone, because I am perplexed about you! 

4:8    when you did not know God. See 1Co 12:2; 1Th 4:5. (CSB)
I think you've had a similar experience like this.  You know, maybe think back on when you had a good friend or maybe an old girlfriend where you were just thinking about why you liked her or why you had this friendship.  And then something happened to sour it.  And you know you're thinking good thoughts at one point.  And the beauty of what it is that God had given you in this friendship.  And then all of a sudden how it had turned so terribly bad and why that had happened.  (Just – V-32)

Well, that's what Paul is doing here.  And this is a section in which we see his deep distress.  And I want to analyze it with you because I think you should follow along with me so you can see how this works.  First of all, he's been talking about birth identity.  And now he's going to talk about the disastrous developments in Galatia because of his opponents.  And he is going to talk about this with a note of anxiety that is just dripping with pastoral concern.  (Just – V-32)

         are not gods. When the Galatians were pagans, they thought that the beings they worshiped were gods; but when they became Christians, they learned better. (CSB)
4:9    YOU KNOW GOD – It is as though he were saying: “It really strikes me as amazing that you who know God on the basis of the proclamation of faith now fall away so suddenly from the true knowledge of the will of God. For I thought that you held to this knowledge with such certainty and firmness that I had almost no fear that you would be overthrown with such ease. Yet now, because of the agitation of the false apostles, you have been turned back again to the weak and beggarly elements, whose slaves you want to be once more. But on the basis of my proclamation you came to regard it as the will of God that He wants to bless all nations, not through circumcision or the observance of the Law but through the Christ promised to Abraham. Those who believe in Him are blessed with Abraham, who had faith (Gal. 3:9); they are sons and heirs of God. This, I say, is how you came to know God.” (Lu)

          RATHER ARE KNOWN BY GOD – This is a rhetorical correction. Paul corrects his first sentence (“now that you have come to know God”) or rather inverts it this way: “or rather to be known by God.” For he was afraid that they might lose God altogether. It is as though he were saying: “Alas, the situation has now come to the point that you do not even know God correctly, because you are returning from grace to the Law. Nevertheless, God still knows you.” As a matter of fact, our knowing is more passive than active; that is, it is more a matter of being known than of knowing.  (Lu)
          turning back. See 3:1–3. (CSB)
          weak and miserable principles. See note on v. 3. (CSB)
Seeking salvation through obedience to Jewish laws places a person under elementary powers of this evil age.  (TLSB)

The reason is this: God does not want to be known except through Christ; nor, according to John 1:18, can He be known any other way. Christ is the Offspring promised to Abraham; on Him God founded all His promises. Therefore Christ alone is the means, the life, and the mirror through which we see God and know His will. (Luther) 

          enslaved … again. Legalistic trust in rituals, in moral achievement, in law, in good works, or even in cold, dead orthodoxy may indicate a relapse into second childhood on the part of those who should be knowing and enjoying the freedom of full-grown sons. (CSB)
Now, I'm not sure that you catch it.  I didn't when I first read this.  But what he's talking about here when he talks about the weak and worthless elemental principles of the world whose slaves you want to become, he's talking there about those cosmic powers.  And I think he's talking specifically about the law and circumcision. If you were enslaved to idols before, why are you making the law and circumcision new idols?  They are as enslaving.  Because they are powers, elemental powers, that are absolutely opposed to the power of God.  (Just – V-32)

4:10    YOU ARE OBSERVING – The Greek denotes scrupulous observance, suggesting that the Galatians were actually adopting or following the Jewish calendar being required by them (cf Ex13:10; 31:16-17; Nu 10:10; Lv 25:1-7; 1 Ch  23:3). (TLSB)
           special days. Such as the Sabbath and the Day of Atonement (tenth day of Tishri; see Lev 16:29–34), which had never been, and can never be, in themselves means of salvation or sanctification. (CSB)
          months and seasons. Such as New Moons (see Nu 28:11–15; Isa 1:13–14), Passover (Ex 12:18) and Firstfruits (Lev 23:10). (CSB)
          years. Such as the sabbath year (see Lev 25:4). The Pharisees meticulously observed all these to gain merit before God. (CSB)
Ascension – Christmas Day 2– New Year’s Day

They are venerating the cosmic elements.  Now, as pagans they did it by worshiping the sun, the moon, the seasons, those kinds of things.  Now under the influence of these Jewish opponents of Paul, they are worshiping it through the old Jewish calendar.  Now, there's nothing wrong with their calendar.  There's nothing wrong with their church year, so long as it's focused in Christ.  But this calendar is not.  It's the old Jewish calendar.  And Paul is saying:  Why do you want to go from one calendar that was enslaving to another calendar that's enslaving?  You're simply talking about Gentile observance of the law, which is the equivalent of idol worship. You can imagine how this is going to be heard by Jewish opponents.  They are going to be infuriated that Paul is comparing paganism with their Judaism.  (Just – V-32)

4:11    wasted my efforts. Due to their return to the old covenant law. (CSB)
And then Paul goes back to his distress.  And here is that language of fear again.  He says:  I am afraid for you continually.  And I think this is one of the most extraordinary statements.  Because Paul now describes himself in a sense as the one who gave birth to him.  Which he was.  He's like their mother.  He says:  I am afraid for you.  Lest somehow I may have labored over you in vain.  That I gave birth in a sense to stillborns.  That I thought I was giving birth to those who are alive in Christ.  But maybe I'm not. (Just – V-32)

Now, that is a very, very powerful image.  And one in which you can see Paul is speaking here pastorally, lovingly, and yet as -- think of yourself if you're a father.  Or think of your own father.  When a son or a daughter kind of rebels or goes away.  Think of the distress you have.  Think of the prodigal son.  How that father stood there day after day after day waiting for that son to come home.  And then once -- my favorite part of Luke's Gospel.  One of my favorite passages in the whole New Testament.  While he was still afar off, the father sees him, runs, has compassion on him. This is the distress Paul has.  As one who has really kind of given birth to them as their father in the faith.  And now they are abandoning him for things that enslave.  They are going back to their old life for all intents and purposes. Yeah, they are not pagans anymore.  But they are living under a law that they were not given to live under. (Just – V-32)

EWB early teaching career (child and parent fault) – later (my fault – I didn’t do a good job of teaching.

4:12-20  I think Paul recognized that at this point, especially after the sublime theology that he has kind of unveiled here, and after then his kind of moment of describing his pastoral distress for them, that he wants to connect to them again.  He wants to go back to that moment when they first met.  Now, we don't know the historical circumstances here.  And we aren't sure of exactly what Paul may be referring to.  And it's somewhat problematic to try to take a guess here.  But I think we can, if we look back into the Book of Acts, if you go back to Chapter 14 of the Book of Acts, it says that Paul was stoned in Lystra.  And let me just read you that.  Because I think it's helpful to see that this might have been the occasion for Paul's coming to the Galatians.  (Just – V-33)

4:12    brothers. See note on 1:2. (CSB)
           BECOME LIKE ME – Now, as I said, we can't be sure that this is in fact the occasion for what Paul is talking about here in Chapter 4 of Galatians for his coming to Galatians.  But it certainly could be.  And Paul says something here in Verse 12 to introduce his personal recollection, which is a request to them.  And this is a common type of request in the ancient world in which he is appealing to them to imitate him.  But in many ways for him to imitate them, as well. Now, listen to what he says, this is Verse 12:  He says:  Brothers, I beg you, become as I am just as I am as you are. You did me no wrong. Now, listen to that again:  Become as I am.  That's really how the Greek starts.  Because I have become as you, brethren. I am begging you.  (Just – V-33)

Now, this is mutual imitation.  And I think Paul speaks not only of the Galatians and himself in the same context.  But that they are to actually exchange places.  Now, what does that mean?  Well, I think here you have the Jew-Gentile thing.  And that they are one in Christ.  And because they are one in Christ, they are in interchangeable ways. A Gentile becomes like Paul, a Jew.  Paul, a Jew, becomes like a Gentile in Christ.  And he's begging them to consider that.  To consider how important that is.  Don't become a Jew.  Don't leave the fact that you are Christian now, in which there is neither Jew nor Greek.  But become as I am.  I am all things to all people.  Just as I became like you.  I became one with you.  A Jew becoming one with Gentiles in Christ.  And then this extraordinary thing he says:  You did me no wrong.  I mean, why does Paul say that?  Why does Paul say that the Galatians did him no wrong?  Now, clearly, with these opponents there is animosity towards Paul.  That Paul is concerned about the fact that he is no longer in the situation that he was before when he was with them.  That there is this animosity between them. (Just – V-33)

           YOU HAVE DONE ME NO WRONG – He also teaches by his example that pastors and bishops should take a fatherly and motherly attitude, not toward the ravenous wolves (Matt. 7:15) but toward the miserable, misled, and erring sheep, patiently bearing their weakness and fall and handling them with the utmost gentleness. Nor can they be called back to the right way by any other means, for a more severe rebuke is more likely to anger them than to bring them back to their senses. (Luther)

4:13    illness. On the basis of v. 15; 6:11 some suggest it was eye trouble. Others have suggested malaria or epilepsy. (CSB)
Since the ailment was the cause of Paul’s original visit, perhaps it required rest and recuperation and thus a stay in Galatia.  (TLSB)

          first preached. When Paul visited Galatia on his first missionary journey (Ac 13:14–14:23). (CSB)
And this is when he launches into this personal recollection.  And here it's really quite extraordinary.  He says:  You know that -- and here he's appealing now to the time when he came to them.  He says:  You know that on account of weakness of the flesh.  Now, this is obviously a sickness or what I think is this beating in Lystra.  On account of the weakness of the flesh I first preached the Good News, the Gospel, to you.  That was the occasion.  That his weakness in the flesh became the occasion for the Gospel.  And then he goes onto say -- and this is an extraordinary statement in Verse 14:  And through my trial, my temptation, my trial, in my flesh, you did not despise me and literally you did not spit me out.  I love that word in the Greek.  It's ***ec patu.  The word itself is pttt (phonetic).  You did not spit me out.  But you received me.  You welcomed me as an angel of God, as Christ Jesus himself.  (Just – V-33)

4:14    A TRIAL TO YOU – Evidently Paul’s appearance was repulsive, inviting distain and disgust.  (TLSB)

           you welcomed me. He implies that under the influence of Judaizers they have changed their attitude toward him. (CSB)
Now, here is the deal, this is what I think is going on:  Paul is left alongside of the road, beaten to a pulp.  To the point of death as it says.  Now, I don't know if you've ever seen anybody beaten.  I have. When I was a high school kid, I went to school outside of Boston.  We used to go into the trail way station there.  And one day a whole bunch of us prep school kids were on our way back to school.  And there was a man who was totally beaten on the side of the bus station.  I mean, bleeding, eyes bulging, pathetic mess.  And he smelled.  And it wasn't just because he was kind of a street person.  The sickness of his beating had an aura to it. I think that's what's meant by Paul saying:  I could have spit you out.  Paul smelled.  You know how you get sulfur in your nose and all of a sudden you just want to spit it out.  You know, terrible. I'll never forget when my dog got hit by a skunk in the face and you had to put vinegar and tomato juice in its mouth and the dog was spitting it out because it smelled bad and it tasted bad and it was horrible.  And that's Paul was.  Paul was a pathetic horrible figure.  Weakness of flesh.  In shame.  And great suffering and sickness.  And yet these Galatians, they welcomed him.  They received him as a messenger of God.  They did thought despise him in his weakness.  They weren't tempted to cast him out and say:  What a pathetic human being.  (Just – V-33)

You know, in that culture, a person who was in that condition, they must have said something was wrong with him.  A spirit has gotten him.  A demon has gotten him.  But no.  They accepted him as Christ Jesus himself.  You know why?  Because Christ's sufferings were seen in Paul's sufferings.  When they saw Paul in his state of humiliation and shame and suffering, they saw Christ.  And Paul's very body preached the Gospel to them.  In weakness.  Not in strength.  But in weakness they saw the Gospel.  (Just – V-33)

1 Corinthians1:23,

4:15    What has happened to all your joy? Because of the restraints of legalistic Judaism they had lost their blessing and joy. (CSB)
And in fact, Paul goes on to say in Verse 15 -- and again, this just continues to show the ***pathos of this.  What then has become of the blessing you felt by me?  And he says:  I testify to you, I bear witness to you, I make myself a martyr for you literally.  If you were able to, you would have plucked out your eyes and you would have given them to me.  Now, here is where we think this weakness of the flesh was that he was beaten.  And you remember I said he had bulging eyes.  His eyes were all puffed over.  You know how your eyes get when you're beaten?  They were puffed over.  They were oozing and swollen and ugly.  And they would have taken out their eyes.  That's how much they loved Paul.  And given them to him if they could.  Now, this shows you the love between the Galatians and Paul. And how in weakness Paul preaches the Good News.  In weakness they see Jesus. In weakness and suffering they understand the Gospel.  Now, these are mercenaries. These are soldiers. They are used to seeing people beaten up. People who are probably even worse off than Paul. So I mean, in some ways it wouldn't have been a great shock to them.  But they also would have seen that as a sign of weakness and would have rejected it.  But instead, they embraced Paul.  (Just – V-33)

           torn out your eyes. A hyperbole indicating their willingness, for his benefit, to part with that which was most precious to them. See Mk 2:4, where the same verb is used of digging through a roof. (CSB)
In today’s idiom, “You would have given your right arm to me.”  (TLSB)
4:16    your enemy. Telling the truth sometimes results in loss of friends. (CSB)
Now, this recollection leads into his distress over the future.  And here again you can see how deeply distressed he is.  In Verse 16 he says to them:  So now have I become your enemy?  You hate me.  Do you now hate me essentially.  Because I have told you the truth. I've told you the truth of the Gospel by speaking this truth to you. (Just V-

4:17    Those people. Judaizers (see 2:4, 12). (CSB)
          BUT FOR NO GOOD – Verse 17 which is kind of a difficult verse to understand.  But I think it's really -- if you think about it, it's not that hard.  He says -- and let me get a translation here.  Because the Greek is really difficult to translate. They make much of you.  That is the opponents of Paul.  But for no good purpose.  They want to shut you out that you may make much of them. Now, let me translate it literally so you can see why it's difficult.  They are seeking you -- this is the Galatian opponents.  But they are not doing it well.  They are not doing it for the right reasons.  But they wish to exclude you, to shut you out, so that you might seek them. Now, Paul goes onto say in Verse 18:  It is good to be sought by someone always in a good way, for the right reasons.  Not only, you know, when I am with you he says. So it's not that it's bad to seek somebody.  But it's when the motives, the ulterior motives are such that they are actually trying to in a sense seduce them into something that they really shouldn't be in.  (Just – V-33)

          TO ALIENATE YOU FROM US – The ESV has “shut you out.” Judaizers sought to bar fellowship with noncircumcised Gentiles.  (TLSB)
           BE ZEALOUS FOR THEM – It is as though he were saying: “They do indeed burn for you with extreme zeal and love, but their purpose is that you may make much of them in return and shut me out. If their zeal were faithful and sincere, they would permit you to love us along with them. But they hate our teaching; therefore they want it to be completely wiped out among you and their own teaching to be circulated. To accomplish this more smoothly, they are trying to alienate you from us by this flattery and to arouse your hostility, so that you may hate us as well as our teaching and may attach your zeal and effort to them, love only them, and accept their teaching.” Thus he makes the false apostles suspect to the Galatians by saying that they are lying in wait for them and making an impression on them by means of a beautiful external appearance. In this way Christ warns us, saying (Matt. 7:15): “Beware of false prophets, who come to you in sheep’s clothing.” (Luther)
The ESV has “make much of them.”  Judaaizers sought to bar fellowship with noncirccumcised gentiles.  (TLSB)

4:18   IT IS FINE…TO BE ZEALOUS… THE PURPOSE IS GOOD – Now, Paul goes onto say in Verse 18:  It is good to be sought by someone always in a good way, for the right reasons.  Not only, you know, when I am with you he says. So it's not that it's bad to seek somebody.  But it's when the motives, the ulterior motives are such that they are actually trying to in a sense seduce them into something that they really shouldn't be in.  (Just – V-33)

4:19    My dear children. For Paul’s affectionate relationship to his converts see Ac 20:37–38; Php 4:1; 1Th 2:7–8. The expression occurs only here in Paul’s writings, but is common in John’s (e.g., Jn 13:33; 1Jn 2:1; 3:7). (CSB)
And at the end Paul speaks to them in as tender of words as you're going to hear him speak.  He says to them:  My children, my little children.  These are tender words. My little children, for whom I am again in anguish of childbirth until Christ is formed in you.  (Just V-33)
          until Christ is formed in you. The goal of Paul’s ministry (see Ro 8:29; Eph 4:13, 15; Col 1:27). (CSB)
Remember that birth imagery?  Have I labored over you in vain?  Here he uses it again.  I am in birth pains until Christ is formed in you.  (Just – V 33)
4:20   I WISH I COULD BE WITH YOU NOW – And there he means not in you personally but in your congregations.  So that Christ is preached as the crucified and risen one.  And that alone is the Gospel that's preached. And then Paul says something where you can see as a pastor he knows his presence is important.  He says:  I wish to be with you now.  He wants to be present with them.  (Just – V-33)

           I AM  PERPLEXED ABOUT YOU – And change my tone.  And that's a very important thing.  Because he could see the tone of his letters, there's a harshness there.  There's a distress.  They can hear it in his letters.  But he wants to be able to communicate with them personally.  He wishes he were there present with them.  And he says:  For I am perplexed about you.  Literally I am at my wit's end over you.  (just – V 33)

Hagar and Sarah 
21 Tell me, you who want to be under the law, are you not aware of what the law says?  22 For it is written that Abraham had two sons, one by the slave woman and the other by the free woman.  23 His son by the slave woman was born in the ordinary way; but his son by the free woman was born as the result of a promise. 24 These things may be taken figuratively, for the women represent two covenants. One covenant is from Mount Sinai and bears children who are to be slaves: This is Hagar.  25 Now Hagar stands for Mount Sinai in Arabia and corresponds to the present city of Jerusalem, because she is in slavery with her children.  26 But the Jerusalem that is above is free, and she is our mother.  27 For it is written: “Be glad, O barren woman, who bears no children; break forth and cry aloud, you who have no labor pains; because more are the children of the desolate woman than of her who has a husband.” than of her who has a husband.” 28 Now you, brothers, like Isaac, are children of promise.  29 At that time the son born in the ordinary way persecuted the son born by the power of the Spirit. It is the same now.  30 But what does the Scripture say? “Get rid of the slave woman and her son, for the slave woman’s son will never share in the inheritance with the free woman’s son.”  31 Therefore, brothers, we are not children of the slave woman, but of the free woman.
4:21-31  Now, these ten verses here do provide an interpretation of Genesis that is unique to Paul.  And I want to point out a few things that I think you're going to find to be very interesting.  But I think the best way to approach this is simply to work through it.  So let's just do that.  And as we work through it, keep in mind that this is the final exegetical section in which he is talking about Genesis 16 to 21. And the same theme is here:  The identity, the birth identity, the genetic identity of the Galatian congregations.  Who are they?  Who are they?  (Just – V-34)
4:21   YOU WANT TO BE UNDER THE LAW –Now, he starts here with his first imperative in a long time.  And you're going to see that the imperatives are now going to come fast and furiously to the end of the epistle.  And he starts by saying:  Speak to me, tell me, those of you who wish to be under the power of the law.  Now, this is law in its negative sense.  As an enslavement.  Those of you who wish to be that way.  And he's speaking to the Galatians.  And he's speaking somewhat facetiously, ironically here.  You who want to be under the law, if that's what you want to do, why do you not listen to the law?  Now, this is the first positive reference to the law in Galatians.  And he's speaking here about torah.  Why don't you listen to what Moses wrote in the first five books of the Bible, Genesis, Exodus, Leviticus, Numbers, Deuteronomy. Why don't you listen to what it says?  Now, there's sarcasm there.  And he's appealing now to Genesis.  Let's listen to Moses.  Those of you who wish to live under the power of the law.  (Just – V-34)

4:22    two sons. Ishmael was born to the slave woman, Hagar (Ge 16:1–16), and Isaac to the free woman, Sarah (Ge 21:2–5). (CSB)
And here he begins his allegory now in Verse 22.  It is written -- notice that.  It is written.  So this is Scripture.  This is the Word of God.  Abraham had two sons.  Very true.  Never names the sons.  Well, he does name Isaac.  But he doesn't name Ishmael. Abraham had two sons.  He talks about their mothers.  One out of a slave woman.  And one out of a free woman.  Now, if you want the references there, the slave woman is referenced in Genesis 16:15.  And the free woman is referenced in Genesis 21:2, 9 and of course in other places, as well.  But that's where this language is used. Now, that's important.  Two sons.  One out of a slave woman.  One out of a free woman.  So slavery and freedom are now going to be the major topics here. (Just – V-34)
4:23   BY SLAVE … BY FREE WOMAN –  And he says in Verse 23:  But the one who was begotten out of the slave woman was begotten, born, begotten according to the flesh.  And I think here we would want to translate that:  By the power of the flesh. But the one out of the free woman was begotten by the power of the promise.  The promise.  Now, there you have slave woman, flesh.  Free woman, promise.  (Just – V-34)

Now, we know who they are talking about.  They are talking about Hagar and Sarah.  And what's interesting is Sarah is never mentioned here.  Hagar is.  And Ishmael is never mentioned.  But Isaac is.  So the mother of the -- kind of the -- not illegitimate son but the son to whom the promise wasn't given.  But the son to whom the promise is mentioned is given. Now that's not insignificant.  And what we see here is the crucial point.  The crucial point are the two mothers and their sons.  (Just – V-34)

Now, let me just speak parenthetically here for a minute.  A number of years ago I had a chance to teach this to what are called the POBLO students here.  These are People of the Book of Lutheran Outreach.  These are a former people from Islam, from Muslim who have become Christians, they are Lutherans.  And they are doing wonderful work particularly in the Detroit area but all over the country it for all intents and purposes.  In Texas.  Everywhere. And when we got to this point in Galatians, they were fascinated.  Because Islam traces its roots through Ishmael and of course Christianity through Isaac.  And so they wanted to know all about what Paul is doing here in it's allegory. So in other words, this allegory which may seem like an ancient kind of long, you know -- I don't know what you want to call it.  It's kind of a -- something that doesn't apply to us anymore, for these people who have gone from Islam to Christianity, this is the most applicable section of Galatians that they had. And they told me something that I never knew.  Maybe you know this.  But I never knew it.  That the people of Islam, in order to become Islam, you must be circumcised.  I didn't know that. Now, whether or not that is insisted upon I think is another story.  But that is in fact the way it should be if you are to become Islam.  So they were also interested in the whole circumcision metaphor.  So there's something going on here that's very, very pertinent today for people that are coming out of another religion into Christianity.  Namely, Islam.  (Just – V-34)

4:24    may be taken figuratively. The Sarah-Hagar account is not an allegory in the sense that it was nonhistorical, but in the sense that Paul uses the events to illustrate a theological truth. (CSB)
Now, going back to Paul, Paul talks now here in Verse 24 about how he is speaking  allegorically.  Now, what that means is that the two women point beyond themselves to something else.  And allegory here is being tempered by what we call typology.  It's not pure allegory.  It is somewhat typological as well.  But it's something that is a symbol or something that points beyond itself. And here is what he says: These two women are two covenants. Now, the idea that there are two covenants in Genesis is a new thought.  They are not described.  There's only one covenant.  And that's the covenant with Isaac through Abraham and the promise given to him by God.  There is no covenant given with Hagar and Ishmael. (Just – V-34)

          covenant. See note on 3:15. (CSB)
But Paul now speaks of it as two covenants.  One he says from Mt. Sinai, which begets churches, bears children.  But really it's churches into slavery, which is Hagar. Again, this is interesting because Mt. Sinai is not mentioned in Genesis or in connection with Hagar or Sarah.  It's only mentioned in Exodus.  But Paul is suggesting here that Mt. Sinai is the covenant that is given to Hagar and Ishmael.  This is what he's trying to say.  The law.  They live under the law. And he even describes that. You know, Hagar is the one -- and let me make sure I translate this right. Now, Hagar is -- yeah, that's exactly right.  Now, Hagar is Mt. Sinai in Arabia.  Speaking now of the law.  Which kind of has as its parallel here he says Jerusalem now.  This is the earthly Jerusalem.  Who is enslaved now with her children.  (Just – V-34)

          Mount Sinai. Where the old covenant was established, with its law governing Israel’s life (see Ex 19:2; 20:1–17). (CSB)
4:25    corresponds to the present city of Jerusalem. Jerusalem can be equated with Mount Sinai because it represents the center of Judaism, which is still under bondage to the law issued at Mount Sinai. (CSB)
Now, this is an interesting point of view.  Remember, Paul's opponents are saying they are from Jerusalem.  They are men from James.  And Paul is saying:  If you want to go that route, Jerusalem now is the equivalent to Mt. Sinai and Arabia, to Hagar, to Ishmael. Now, you know -- you know that the Jews from Jerusalem who are now Christians who are coming to Galatia trying to get them to keep the law, they would in no way claim Hagar or Ishmael as their descendents.  They are Abraham and Isaac.  And I think it's important for us here to see what perhaps Paul's opponents are saying.  (Just – V-34)

Now, we don't have this written anywhere.  So in a sense you could say I'm making this up.  But I think you can see from Paul's argument here, we can read between the lines to see that perhaps this is what they are teaching. They are the ones -- this is Paul's opponents using the language of Sinai, seed of Abraham. Our mother Jerusalem.  So Paul turns the tables on them.  (Just – V-34)

And this is what they are saying -- and you can see how Paul's argument goes against this.  Paul's opponents are saying this:  That the law observant descendants of Abraham through Sarah, these are the Isaacs these are the free people.  This is who we are.  The law observant descendants.  Those who keep the law.  Whereas they are saying the lawless Gentiles, the Gentiles who have no law, they are descendants through Hagar, the Ishmaelites.  They are slaves.  Okay.  Did you get that?  That's what the opponents are saying.  (Just – V-34)

Here is what Paul would be saying:  The descendants of Abraham through Sarah are free from the law.  They are the Isaacs.  They are the ones who receive the Gospel and the Gospel alone.  Whereas the keepers of the law, they are descendants through Hagar.  They are the ones who go through Ishmael.  They are slaves. Now, that's sometimes hard for us to read through this.  Because we don't know the context.  But I think what you're seeing Paul say here is that this is a good example of how Scripture can be twisted.  (Just – V-34)

4:26    the Jerusalem that is above. Rabbinical teaching held that the Jerusalem above was the heavenly archetype that in the Messianic period would be let down to earth (cf. Rev 21:2). Here it refers to the heavenly city of God, in which Christ reigns and of which Christians are citizens, in contrast to the “present city of Jerusalem” (v. 25). (CSB)
          our mother. As citizens of the heavenly Jerusalem, Christians are her children. (CSB)
Therefore Sarah, or Jerusalem, our free mother, is the church, the bride of Christ who gives birth to all. She goes on giving birth to children without interruption until the end of the world, as long as she exercises the ministry of the Word, that is, as long as she preaches and propagates the Gospel; for this is what it means for her to give birth. Now she teaches the Gospel in such a way that we are set free from the curse of the Law, from sin, death, and other evils, not through the Law and works but through Christ. Therefore the Jerusalem that is above, that is, the church, is not subject to the Law and works; but she is free and is a mother without Law, sin, or death. And as the mother is, so are the children to whom she gives birth.  (Lu)

4:27    Paul applies Isaiah’s joyful promise to exiled Jerusalem (in her exile “barren” of children) to the ingathering of believers through the gospel, by which “Jerusalem’s” children have become many. (CSB)
Rejoice, oh, barren one, who does not bare.  Break forth and cry aloud, you who are not in labor.  For the children of the desolate one will be more than those of the one who has a husband.  Now, let me read that again.  And listen carefully.  This seems to be absolutely contrary to what a Jew would expect. Rejoice, oh, barren one, who does not bare.  Break forth and cry aloud, you who are not in labor. Now, that's absurd. Nobody rejoices over being barren.  Nobody rejoices over not having children. The greatest blessing for a Jew is to have children. The greatest blessing for a Jew is to be a man or woman who had a full quiver of children. So to not bare children is a curse.  Remember Elizabeth?  You know when she had John how she had such bitterness but now that was taken away from her because she bore a child. And then it says:  The children of the desolate one, the whom in whom there are no children will be more than those of the one who has a husband.  Desolate meaning without a husband.  (Just – V-34)

Now, I have to confess, this is a very complicated argument.  Paul is using Scripture in a way that we might not ourselves use it.  But I think his opponents would have understood it.  That the Jerusalem, the heavenly Jerusalem of which Paul is a part is a Jerusalem in which there is great fertility.  That there are many churches being born into it.  But if you're the Jerusalem below, the Jerusalem of this earth, the Jerusalem of the law, then even though it looks as if you are bearing children, you are really barren.  You are really desolate.  You are really without -- and this is what it means to be without a husband, without the sustaining presence of God. The presence of God is with the heavenly Jerusalem.  With those who are bearing children according to promise.  Not according to the flesh.  The children of Sarah.  The children of Isaac. Not the children of Hagar and Ishmael.  (Just – V-34)

4:28    NOW YOU – Emphatic in Greek.  (TLSB)

           children of promise. Children by virtue of God’s promise (see 3:29; Ro 9:8). (CSB)
Now, that's how Paul concludes this, Verse 28.  He says:  Okay, now, you brothers -- again that familial language.  You are children according to Isaac.  Children of promise. Now, that's very important.  There is the connection.  You who are baptized into Christ, you're not children of Ishmael or Hagar.  Contrary to what the opponents are saying of you.  You are the children of Isaac, the children of promise.  (Just – V-34)

4:29    persecuted the son born by the power of the Spirit. Suggested by Ge 21:9; cf. Ps 83:5–6. (CSB)
He says:  But just as at that time he who was born according to the flesh persecuted him who was born according to the Spirit so also it is now.  Namely, if you go back to Genesis, you may be able to see that the one born according to the flesh, namely, Ishmael, persecuted the one born according to the Spirit, that is Isaac. Now, if you read between the lines very carefully in Genesis, you can see that.  But it's not as prominent as you might think.  But he says:  So also now.  And what he means by that is now the children of Ishmael, namely, my opponents, are persecuting you, the children of Isaac.  Don't let them do that.  They are trying to turn the whole thing on its head.  But that is not -- that is not what has happened.  (Just – V-34)
          the same now. See Ac 13:50; 14:2–5, 19; 1Th 2:14–16. (CSB)
This passage contains some very powerful comfort. All those who have been born and live in Christ, and who boast of their birth and inheritance from God, will have Ishmael as their persecutor. We are learning this today from our own experience. We see that everything is filled with tumults, persecutions, sects, and offenses. If we did not fortify our minds with this comfort from Paul and others like it, and if we did not hold fast to the doctrine of justification, we would not be able to bear the power and the wiles of Satan. (Luther)

4:30    Get rid of the slave woman. Sarah’s words in Ge 21:10 were used by Paul as the Scriptural basis for teaching the Galatians to put the Judaizers out of the church. (CSB)
And so he concludes now in Verse 30 -- and this is -- if you haven't gotten it so far, this is where it's going to come from.  And read this now in the context of persecution. Persecution is affirming their identity. Showing them that they are in fact children of the promise.  And he says this:  Cast out the slave woman and her son.  Now, the slave woman of course is Hagar and her son is Ishmael.  But here the slave woman are the opponents of Paul and all those they have given birth to by means of circumcision.  Throw them out.  Because those children, the son of the slave woman, will not inherit with the son of the free woman. In other words, those who submit to circumcision now under the powerful persuasion of the opponents, they will not inherit, they will not be the inheritors of Abraham's promise with those who are free, namely, those who are baptized.  (Just – V-34)
4:31    we are not children of the slave woman.† The believer is not enslaved to the law but is a child of promise and lives through faith (cf. 3:7, 29). (CSB)
And so he concludes Verse 31:  Therefore, brethren, we are children not of the slave woman but of the free one.  We are the children of Sarah.  We are the children of Isaac.  We are not children of Ishmael and Hagar.  And so you can see how there are -- they are both reading the text.  The opponents and Paul are both reading Genesis 16 to 21.  And yet they are coming to totally different interpretations.  And Paul is saying very clearly here:  Don't listen to them.  Because they are saying exactly the opposite of what you were taught by me.  And up until this point I have shown you how the law enslaves, how the law brings us to our knees.  How the law is an imprisoning jailer.  And if you go that route, you under the law are children of Hagar and Ishmael.  But if you go with the Gospel that I've preached, the Gospel of freedom, then your mother is Jerusalem.  Not here now.  But Jerusalem above.  And you are free.  You are free because you believe in the Gospel, the pure Gospel, of Christ crucified and risen from the dead without any law added.  Without having to do anything to cooperate with God for your salvation.  (Just – V-34)

Now, if you look at this argument that began in Chapter 3 and ends here now at the end of Chapter 4, this is as powerful an ending to his interpretation of Scripture around what faith is, what law is, what promise is, what ultimately the truth of the Gospel is.  This is as powerful an ending as you can see.  And it takes us back into the very heart of the Old Testament.  Abraham.  Isaac.  The sacrifice of Isaac.  And the fact that there was this division between Isaac and Ishmael.  And that division could take place now in the Christian church founded on the death and resurrection of Jesus Christ.  Let it not be so says Paul.  Because he sees that his preaching is bringing forth children of promise, which you, Galatians, he says are.  (Just – V-34

Remember that.  Remember your identity.  And that's something we need to remember, too.  That we are the baptized.  We are not slaves to the law.  We are freed by Christ.  And as Lutheran Christians, we know that the freedom of the Gospel is at the heart and soul of our faith.  (Just – V-34)
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