
ISAIAH
Chapter 6

Isaiah's Vision of the Lord

 In the year that King Uzziah died I saw the Lord sitting upon a throne, high and lifted up; 
and the train of his robe filled the temple. 2 Above him stood the seraphim. Each had six 
wings: with two he covered his face, and with two he covered his feet, and with two he 
flew. 3 And one called to another and said: “Holy, holy, holy is the LORD of hosts; the whole
earth is full of his glory!” 4 And the foundations of the thresholds shook at the voice of him 
who called, and the house was filled with smoke. 5 And I said: “Woe is me! For I am 
lost; for I am a man of unclean lips, and I dwell in the midst of a people of unclean lips; for 
my eyes have seen the King, the LORD of hosts!” 6 Then one of the seraphim flew to me, 
having in his hand a burning coal that he had taken with tongs from the altar. 7 And 
he touched my mouth and said: “Behold, this has touched your lips; your guilt is taken 
away, and your sin atoned for.”

Ch 6 Isaiah’s vision is the climax of his message in chs 1–5. This glimpse of God’s glory (vv 1–
5; Jn 12:41), validates his message from God in this Book. (TLSB)

6:1 the year that King Uzziah died.† 740 B.C. Isaiah’s commission probably preceded his 
preaching ministry; the account was postponed to serve as a climax to the opening series of 
oracles and to provide warrant for the shocking announcements of judgment they contain. The 
people had mocked the “Holy One of Israel” (5:19), and now he has commissioned Isaiah to call 
them to account. Uzziah reigned from 792 to 740 and was a powerful king. When he insisted on 
burning incense in the temple, however, he was struck with leprosy and remained leprous until 
his death (2Ch 26:16–21). He was also called Azariah (2Ki 14:21; 2Ch 26:1). (CSB)

Also called Azariah. Powerful king of Judah (792–740 BC; 2Ki 15:1–7; 2Ch 26). Human 
monarchs come and go, but God always reigns. (TLSB)

“In the year that King Uzziah died.” Because of the difficulty in determining biblical chronology
exactly, dates ranging from 757 BC to 740 BC have been suggested for Uzziah’s (Azariah’s)
death. Despite the difficulty in determining this date absolutely, Isaiah’s vision is firmly grounded
in a definite historical event. (Concordia Pulpit Resources - Volume 22, Part 3)

This is a turning point in Israel’s history.  They had become complacent and it would be Isaiah’s 
job to confront them about their lacks worship and living habits.

Second Chronicles 26:22 tells us that Isaiah  was the recorder of the events during the reign of 
King Uzziah.  Isaiah dated this chapter and its vision carefully.  During the reign of Uzziah (also 
called Azariah; see 2 Kings 14:15) and his son Jotham, Judah extended her boundaries to their 
ancient frontiers.  Commerce and agriculture flourished.  The age created a sense of national 
pride.  It was a time of prosperity and peace.  (PBC)

Israel, Judah’s neighbor to the north, also experienced a period of national independence and 
power.  Under Jeroboam II, Israel asserted itself and achieved military dominance in the area.  
Jeroboam II died several years before Uzziah.  When he died, the Northern Kingdom, Israel, 
plunged into an age of chaos.  Four of Israel’s last six kings were assassinated.  Zechariah ruled 
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only six months when Shallum assassinated him and succeeded him.  Menahem assassinated 
Shallum and after one month and ruled for ten years.  Assyria invaded during his reign and 
demanded tribute.  The end was fast approaching.  Pekahiah succeeded Menahem, but after two 
years, one of his chief officers, Pekah, assassinated the king and became king of Israel.  All this 
was past history when Uzziah died during the reign of Pekah.  (PBC)

Just as the death of Jeroboam II became the sunset for the North, the death of Uzziah marked the 
beginning of the end for Judah.  Assyria had already begun to dominate the region, exacting 
tribute from Israel.  Judah and Jerusalem fell under the shadow of the great superpowers to the 
northeast – Assyria and later Babylon.  Peace and prosperity would soon disappear.  (PBC)

All this has spiritual implications.  God had sent prophets to warn of the judgments that He would
send to Israel.  The nation had turned away from Him.  The judgment that would come less than 
50 years after Uzziah’s death slowly moved onward like an enormous millstone.  God had set in 
motion and warned of its coming, but its momentum could not be stopped except by God 
Himself.  If He did not stop it, the war machine of Assyria would grind Israel to dust.  Israel 
refused to listen to the Lord’s call to repent; the judgment continued to roll toward Israel.  In spite
of the warnings, God’s people remained ignorant of the scope of the disaster.  Worse yet, they 
were defiant, believing they could withstand the Assyrian forces.  Samaria fell to the Assyrian 
invaders in 722 B.C.  (PBC)

At Uzziah’s death, Judah also stood in the path of God’s judgment – a different judgment, but one
just as certain.  God had started another great stone moving.  Babylon would follow Assyria as 
the dominant military power in the region.  The judgment on Judah and Jerusalem came because 
God’s people there had also forsaken Him.  The Assyrian army destroyed the Northern Kingdom 
in 722 B.C. and ravaged the Judean countryside, but it could not conqueror Jerusalem.  Over a 
century later, in 586 B.C., the Babylonians ground Judah to dust and carried the Southern 
Kingdom into captivity.  During the years between the end of Israel and the captivity of Judah, 
God sent prophets to Judah to call them to repentance.  But the people persisted in their rejection 
of the Lord and His promises.  The death of Uzziah signaled the beginning of a new era for 
Judah.  Prosperity and peace would disappear. Judgment was on the way.  One strange irony of 
history pointed to a future judgment upon Judah and Jerusalem.  About the year Uzziah died, 
Rome was founded.  (PBC)

      I saw. Probably in a vision in the temple. (CSB)

In a vision. Hilary of Poitiers: “Isaiah says that he has seen no God but Him. For he did actually 
see the glory of God, the mystery of Whose taking flesh from the Virgin he foretold.… He gazed 
upon the Divine glory, and men were filled with envy at such honour vouchsafed to his prophetic 
greatness. For this was the reason why the Jews [Judeans] passed sentence of death upon him” 
(NPNF 2 9:95). (TLSB)

      the Lord. The true King (see v. 5). (CSB)

     throne. The King of the universe is described in images of power and might. The ark of the 
covenant, kept in the Most Holy Place in the temple, was covered with two cherubim. God is 
“enthroned on the cherubim” (1Sm 4:4; 2Sm 6:2; Ps 80:1). (TLSB)

      high and lifted.† The same Hebrew words are applied to God in 57:15, and similar terms are 
used of the suffering servant in 52:13. (CSB)
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      train of his robe. A long, flowing garment. Cf. the robe of the “son of man” in Rev 1:13. 
(CSB)

The long flowing trail of the royal garment in which the King of kings appeared to Isaiah was so 
large that it “filled the temple.” (May refer to the smoke of the incense offering; cf vv 4, 6.) 
(TLSB)

This magnificent robe is symbolic of the divine “doxa,” is Gods’ majesty, the divine glory in 
which is reflected God’s hidden essence.  (Stoeckhardt)

      filled the temple – This indicates the completeness of God’s rule and is a huge contrast to 
Uzziah.  This would be of great comfort to Isaiah as he carried out his ministry

      temple. Probably the heavenly temple, with which the earthly temple was closely associated. 
John’s vision of God on his throne is similar (Rev 4:1–8). (CSB)

Meant is the heavenly sanctuary, the place where God may be seen by angels and saints.  This 
sanctuary is totally filled with the glory of the Almighty.  (Stoeckhardt)

6:2 Above. Flanking the throne as an honor guard, much as the gold cherubim flanked the ark of 
the covenant. (TLSB)

      seraphim. See v. 6; angelic beings not mentioned elsewhere. The Hebrew root underlying this
word means “burn,” perhaps to indicate their purity as God’s ministers. (It refers to venomous 
snakes in 14:29; 30:6; see Nu 21:6.) They correspond to the “living creatures” of Rev 4:6–9, each
of whom also had six wings. (CSB) 

Hbr plural noun, occurring only here and in v 6 as a name for celestial beings. Hbr saraph 
suggests that they were glowing or fiery beings. Though their description is somewhat cryptic, 
the point of this vision is God’s glory, not the details of His attendants. (TLSB)

Sǝrapim (also in v 6), derived from sarap (to burn) in HALOT, but an earlier lexicon (Gesenius)
suggests the word is related to an Arabic word referring to “princes, nobles of heaven.” The word
as referring to a particular order of the angels occurs only here in Isaiah 6, where the seraphim
have the specific duty of praising and serving God at his throne in heaven. At any rate, one cannot
make a (verbal) connection with the “burning [or glowing] coal,” which is the single Hebrew
word ritsǝpah. (Concordia Pulpit Resources - Volume 22, Part 3)

They are heavenly beings with certain human characteristics (face, hands, feet) and the capacity 
of speech.  Their name means “burning ones”; fire represents holiness. (Concordia Pulpit 
Resources – Volume 5, Part 1)

      stood … flew. “Stood” means positioned, as in “stood guard.” They did this by flying around 
the throne and praising God. Some rabbis held that angels were created on the fifth day of 
creation with the birds because they could fly. (TLSB)

      six wings – Two covered their faces, for even in their perfection the surpassing brilliance of 
God was overwhelming.  With another two they cover their lower body in modesty.  The last two 
are used to serve the Lord. (Concordia Pulpit Resources – Volume 5, Part 1)

      covered their faces. Apparently they could not gaze directly at the glory of God. (CSB)
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Seraphim covered their faces in reverence before God’s holy presence. They also covered their 
bodies in modesty. This is the antithesis of pagan worship that featured illicit sexuality. (TLSB)

This means that the angels worship God with such great reverence that they do not even look at 
God. The Jews on the contrary stood with head held high and neck stiff, that it would almost be 
up to God to fear them. Then the angels also covered their feet, because they would not want their
walk and their endeavors to appear in the presence of God, as if they were pure before Him. In 
the Scriptures walking on foot means following some kind of life. John says (Matt. 3:3): “Prepare
the way of the Lord,” that is, lead a good life. Therefore these seraphim do not wish to boast of 
their wisdom and zeal of life, but they hide everything. What do we worms have to be proud 
about? (Luther)

6:3 one called to another – Now the service the seraphim are rendering is described in greater 
detail. Above all else, their service consists in this, that they extol and praise God.  In two choirs 
the seraphim hover around the throne of God, and the two choirs not begin an antiphony.  
(Stoeckhardt)

Though God’s people today sing the words of this verse in the Divine Service, Isaiah does not 
necessarily indicate that the seraphim sang. (TLSB)

      Holy, holy, holy. The repetition underscores God’s infinite holiness. Note the triple use of 
“the temple of the LORD” in Jer 7:4 to stress the people’s confidence in the security of Jerusalem 
because of the presence of that sanctuary. (CSB)

Refers to God in His totally separated state from humanity. In Hbr, repetition expresses a 
superlative; God is supremely holy. This threefold repetition is also evocative of the three persons
of the Trinity. Ambrose: “They say it, not once, lest you should believe that there is but one; not 
twice, lest you should exclude the Spirit; they say not holies, lest you should imagine that there is 
plurality, but they repeat three times and say the same word, that even in a hymn you may 
understand the distinction of Persons in the Trinity, and the oneness of the Godhead and while 
they say this they proclaim God” (NPNF 2 10:151).  (TLSB)

“Holy, holy, holy.” The song of the seraphim is prominent in both Jewish and Christian liturgies,
underscoring its importance as a liturgical declaration about God. For the Christian, the threefold
“holy” shows not only the absolute holiness of God, but also the three holy persons in one holy
God. (Concordia Pulpit Resources - Volume 22, Part 3)

The revelation of  His  presence,  either  in  nature  (Ps 19:1)  or  in  history (1Ki 8:11;  Jn 1:14).
(TLSB)

“The whole earth is full of his glory.” ESV offers an alternative reading: “May his glory fill the
whole earth.” This clause, like the preceding one, is a verbless clause, which would normally be
read in the indicative. The clause is parallel to the preceding one, which is clearly indicative
present tense. There seems, therefore, to be no reason to read this clause with a jussive force. The
main text of the ESV is preferable. (Concordia Pulpit Resources - Volume 22, Part 3)

The holy angels confess that the Lord is holy, holy in an altogether different measure and sense
than they are.  God is holy, that is separated, set apart, infinitely exalted not only above the sins of
men but above all creatures. The triple “holy” not only reinforces the concept holiness but points
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to the mystery of the Holy Trinity.  There are three persons in the Godhead, and each one is God,
is holy, in the same measure.  (Stoeckhardt)

The Lord of Hosts not only permits Himself and His holiness to be viewed, as far as it is possible 
for creatures to do so, by the heavenly hosts, but reveals Himself and His holiness also on earth, 
to human being on earth. (Stoeckhardt)

kawdoshe – The Holy One, his eminence.  This is used 39 times in Isaiah.  He cannot tolerate sin 
and requires that his people be holy too.

      full of his glory. In Nu 14:21–22; Ps 72:18–19 the worldwide glory of God is linked with his 
miraculous signs. (CSB)

All that he has done in creating, sustaining, redeeming, and sanctifying is evidence of his holy 
majesty and power. (Concordia Pulpit Resources – Volume 5, Part 1)

The whole earth is full of God’s glory.  This, according to Scripture, for instance, Num 14:21, is 
the end of the ways and works of God on earth, that the whole earth is to be filled with His glory. 
(Stoeckhardt)

The angels in heaven take an interest in all that happens on earth, in what God does among and to
men, and with all mankind praise God for what He does to the children of men.  God’s great 
deeds and wonders on earth find their echo in heaven, in the song of praise of the heavenly hosts. 
(Stoeckhardt)

6:4 thresholds… shook … filled with smoke. Similarly the power of God’s voice terrified the 
Israelites at Mount Sinai, and the mountain was covered with smoke (see Ex 19:18–19; 20:18–
19). (CSB)

      thresholds shook – This description also emphasizes the majesty of God who will use a 
human being in the ministry of salvation. (Concordia Pulpit Resources – Volume 5, Part 1)

The earth shook in the holy presence of the Lord, down to the bedrock of the Temple Mount. 
(TLSB)

This points to the shape of true religion, which is confession, praise, the proclamation of God. 
When this is known, man is terrified and humbled, and he gives up everything in which he 
formerly trusted and of which he made his boast. The preaching of grace confounds all self-
assurance. (Luther)

      TEMPLE FILLED WITH SMOKE – According to the context, in which we are told about the
song of praise of the seraphim and its mighty effect, we are to take this smoke as incense, as a 
symbol of worship.  And since shortly before the discussion concerned the revelation of God’s 
glory on earth, meant by the incense are the prayers of the saints on earth.  Cf. Rev 5:8; 8:3,4.   
Men on earth, who also observe the glory of God, unite their voices with the voices of the angels 
and together with the holy seraphim give to the three times Holy One praise, glory, and adoration.
(Preface & Sanctus)  (Stoeckhardt) 

The same thing happened when Solomon dedicated the temple. We read in 1 Kings 8:10: “A 
cloud filled the house of the Lord.” It signifies that God dwells in faith and that He is not served 
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except by faith which confesses and praises God, who is too lofty to be contained by works. So 
Paul almost always argues against works of the Law and for faith. And this vision is for faith. 
Words belong to the Antichristians. Even the miracles of Christ were such as were grasped by the
senses. Isaiah saw the Lord sitting, yet not except in the vision. Nevertheless, they are called Lord
and seraphim, who were seen and yet cannot be seen. Someone voices the slander that the body 
of Christ is not in the bread because it cannot be seen and that it cannot be anything else except 
what is seen. Against those people stands this passage, where the prophet saw what cannot be 
seen. He saw a form, and yet he says he saw the Lord Himself. One thing is shown, another is 
hidden. He who eats the bread eats also the body of Christ. Christ’s way of speaking, “This is My
body,” is of the same kind as the Father’s, “This is My beloved Son.” (Matt. 3:17). Thus in the 
dove the Holy Spirit was seen. (Luther)

      voice of him. The seraph. (TLSB)

6:5 Woe. Isaiah’s cry indicates that he is as good as dead. Ex 33:20 declares no one may see God 
and live. (TLSB)

      I am lost - dawmaw – To be destroyed or obliterated.  Isaiah recognizes the vast gulf between 
himself and God the Holy One.  He is grievously aware of his sinful condition.  (Concordia Pulpit
Resources – Volume 5, Part 1)

      for I am a man – There are two reasons for Isaiah’s distress.  First, he knew that purity of 
speech is required for the worship of God, but his lips were impure.  Second, Isaiah recognized 
that he belonged to same people who were corrupt to whom he was to minister. (Concordia Pulpit
Resources – Volume 5, Part 1)

Ceremonial impurity. Impure people were barred from the temple (cf Ps 15). (TLSB)

tamē’, an adjective meaning “unclean,” that is, ritually and ceremonially impure, defiled. It is the
opposite of qadush (“holy”) of v 3 and falls into the same semantic field as “sinful.” (Concordia
Pulpit Resources - Volume 22, Part 3)

A deep sense of unworthiness overcame Isaiah.  Who was he that he should see this vision?  Even
angels had to cover their feet and faces.  Isaiah is so far away from the holiness of God that he 
could make only one conclusion: “I am ruined!”  God’s holiness separates Him from sinners.  His
might power threatens every sinner with eternal separation and punishment.  Isaiah stood before 
God empty-handed.  He could off the one on the throne nothing to bridge the great difference.  
Isaiah’s best is nothing in the presence of God’s absolute holiness and power.  It would have been
presumptuous for Isaiah to suggest that he has tired to live as God wanted.  The prophet’s works 
of service, as valuable as they were, made no difference here.  He was unclean and lived among 
sinners.  (PBC)

This is the distress and trial of conscience than which no other is more dreadful, namely, to be put
on trial concerning the Word and doctrine. The ungodly and fanatics can think of everything 
except this, where they sin most. Isaiah feels this, and his conscience is tormented in final death, 
and he says that he is unworthy to teach. He confesses not that he has defiled hands, but defiled 
lips, that is, an unclean mouth, and he says that the entire nation is thus afflicted. No, this seems 
to be blasphemy, not only because he says he has seen God but also because he confesses that his 
teaching is useless and he thinks he must teach otherwise. And certainly reason, even when it 
teaches the Law and the Prophets in the very best way, is defiled. For the Law, as Paul says in 
Rom. 4:15; Heb. 7:19, justifies no one but rather makes him guilty. Therefore teaching the Law is
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not the same as cleansing man, neither hearer nor teacher, since also those who teach the true 
force of the Law are unclean. For by faith, says Peter (Acts 15:9), the hearts are cleansed, not by 
works or merits. Therefore saintly Isaiah, too, even to the extent that he taught the Law for the 
purpose of touching consciences, is defiled and dies as a defiled man. Hence the vision has this 
purpose, that the righteousness of the people may be condemned and they may aspire to the glory 
which the prophet saw, that is, move from Law to grace. The prophet is saying: We must become 
holier so that we may go to the Lord sitting on His lofty throne; we must hear the seraphim and 
the heavenly fires. You see, he brings charges against himself as well as the people. This has been
no small reason for a great disagreement. For such things the saintlets do not want to hear, since 
they regard their own teaching to be most true and most pure. (Luther)

       eyes have seen the King. Isaiah was dismayed because anyone who saw God expected to die 
immediately. (CSB)

Isaiah feared because his eyes had seen the Lord, and he knew that no one can see God and live 
(Exodus 33:20).  But God has chosen to reveal Himself to the prophet.  The vision is for the 
benefit of Isaiah, for the benefit of ministry, and for us.  God grants the vision to this sinful man 
by undeserved love.  He will not die, but will live.  (PBC)

For that reason, he says, “I am lost.” But it turned out for the salvation of the prophet that he was 
thus thrust down to hell, so that he might be led away and lead others away from that uncleanness
of the Law to the purity of Christ, so that He alone might reign. (Luther)

6:6 seraphim flew to me – Here now a resurrection from the dead takes place. We see that sinners 
who acknowledge their sins are not abandoned. The prophet cries out that he is lost, that he is 
oppressed with the consciousness of a defiled mouth, and that he has felt sin and death. And on 
that account he obtained forgiveness. “If we confess our sins, etc.” says 1 John 1:9; and 1 John 
2:1 says: “If anyone does sin, we have an advocate with the Father”; so also 1 John 5:18. God 
hates the sin of hardening and its being defended. Let them be cleansed and let them confess their
uncleanness, especially that of the mouth. For where lips and doctrine are unclean, there unclean 
works follow. Therefore the seraph approaches to set the prophet free from his sin. But he uses 
means. So, then, two things are set forth to the prophet, namely, Word and sign. The Lord often 
acts this way. The lips are cleansed by fire. This is the sign. The Word is: “Your guilt be taken 
away.” Here our sacraments are established. Yet these are disdained and shamefully handled by 
some who say: Nothing external benefits the soul.4 But let them criticize as much as they want. 
What Isaiah experiences here is not a fairy tale, but as there are fearful and serious voices, so 
there is also absolution, which then is granted through the addition of the sign to the Word. Now, 
what that sign could do, this our Baptism can also do. (Luther)

     burning coal. Coals of fire were taken inside the Most Holy Place on the Day of Atonement 
(Lev 16:12), when sacrifice was made to atone for sin. (CSB)

Fire from the altar of incense. (TLSB)

      tongs  -  melǝqachayim. This word has the dual ending, indicating something in a pair, or
doubled. It is a noun derived from the verb laqach, “to take.” Together, we have “double taker
things,” an apt description of a pair of tongs. (Concordia Pulpit Resources - Volume 22, Part 3)

Needed to arrange the burning coals. (TLSB)
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      altar. The altar of incense in the Holy Place. The context could imply that Isaiah was a priest 
serving in the temple. While there was an altar for burning incense in the temple, Isaiah likely 
saw a vision of heaven. (Cf Ex 25:9, 40; 26:30 for possible references to a tabernacle in heaven; 
early Jewish and Christian tradition noted these texts.) The angel would get this burning coal 
from the altar in heaven. This image reinforces the truth that God’s people in the earthly temple 
were in God’s presence, but God was not confined to a building. Rather, He promised to meet 
them in the temple. (TLSB)

6:7 touched your lips. When God commissioned Jeremiah, his hand touched the prophet’s mouth 
(Jer 1:9). (CSB)

Only when God has forgiven Isaiah will he be able and ready to proclaim God’s Holy Word. This
holiness is not from Isaiah’s own works but is God’s gracious gift; Holy Communion is also 
God’s gracious gift. John of Damascus: “Let us apply our eyes and lips and brows and partake of 
the divine coal.… Isaiah saw the coal. But coal is not plain wood but wood united with fire; in 
like manner also the bread of the communion is not plain bread but bread united with divinity” 
(NPNF 2 9:83). (TLSB)

By cauterizing Isaiah’s lips, God prepared him to be a spokesman of purification to his unclean 
people.  God does the same for Jeremiah (1:9) and Ezekiel (2:8-3:11)  (Concordia Pulpit 
Resources – Volume 5, Part 1)

      sin atoned for – This action may have reminded Isaiah of the Day of Atonement, when coals 
of fire from the altar of sacrifice were brought into the Most Holy Place so that the ministering 
priest would not die but be able to sprinkle the atoning blood (Lev. 16:12-16) (Concordia Pulpit 
Resources – Volume 5, Part 1)

Parallel concepts emphasizing God’s forgiveness. Isaiah did nothing for this forgiveness: the 
Lamb of God took his guilt and atoned for his sin. Ambrose: “Shall take away, he [the Seraph] 
says, and shall purge, not I will take away, but that fire from the altar of God, that is, the grace of 
the Spirit.… Certainly not the wood of the forests, nor the soot and coals.… It was revealed by 
the mouth of Isaiah that all men should be cleansed by the passion of Christ, Who as a coal 
according to the flesh burnt up our sins” (NPNF 2 10:108). (TLSB)

God Himself reached across the difference between His holiness and Isaiah’s sin.  He took away 
the guilt of the prophet in a symbolic action.  The coal came from the altar, the place of sacrifice. 
The message of absolution is clear: “Your guilt is taken away and your sin atoned for.”  Sinners 
who acknowledge their sins are not abandoned.  God made Isaiah a saint, a human holy one, 
through atonement and forgiveness.  We know this to have been accomplished by the suffering 
and death of Jesus.  Isaiah will write eloquently about the work of Jesus later in his prophecy 
(chapter 53).  Here Isaiah was assured that he could stand before God because of the cleansing.  
His status was changed by God’s act, not by any human effort or desire.  It was by grace, not 
works; it is always by grace and not by works.  (PBC)

6:1–7 The Lord appears to Isaiah and calls him as a prophet. In your Baptism and through the 
Word, the Lord calls you too as His messenger. Relate to others what you have heard and seen 
about the Lord. Do not let the shame of past sins silence you. The Lord Jesus has made atonement
for you in the tabernacle of God’s presence on high. • Touch my mouth, O Savior, that I may 
sing: “Holy, holy, holy Lord God of pow’r and might: Heaven and earth are full of Your glory. 
Hosanna. Hosanna. Hosanna in the highest. Blessed is He who comes in the name of the Lord. 
Hosanna in the highest.” Amen. (LSB, p 161). (TLSB)
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Isaiah's Commission from the Lord

8 And I heard the voice of the Lord saying, “Whom shall I send, and who will go for us?” 
Then I said, “Here I am! Send me.” 9 And he said, “Go, and say to this people: “‘Keep on 
hearing, but do not understand; keep on seeing, but do not perceive.’ 10 Make the heart of 
this people dull,  and their ears heavy, and blind their eyes; lest they see with their eyes,
and hear with their ears, and understand with their hearts, and turn and be healed.”
11 Then I said, “How long, O Lord?” And he said: “Until cities lie waste without inhabitant,
and houses without people, and the land is a desolate waste, 12 and the LORD removes 
people far away, and the forsaken places are many in the midst of the land. 13 And though 
a tenth remain in it, it will be burned again, like a terebinth or an oak, whose 
stump remains when it is felled.” The holy seed is its stump.

6:8–10 Isaiah’s prophetic commission will have the ironic but justly deserved effect of hardening 
the callous hearts of rebellious Israel—and so rendering the warnings of judgment sure (see vv. 
11–13). See also Jer 1:8, 19; Eze 2:3–4.

6:8 I heard a voice – Now the effect of the vision is shown, which is that the Jews are partly to be
received and partly to be hardened. Almost all the prophets were accustomed to contend with 
these saintlets and wiseacres who always resist the Holy Spirit, blaspheme the Word and grace of 
God, and boast of their own righteousness, their own works, and their own ideas. And especially 
when the carnal man begins to learn the things that pertain to faith while his reason has not yet 
been mortified and has not yet been taught its beliefs, this is a situation to be deplored. The Word 
of God does not always have humble hearers; on the contrary, the great majority of hearers are 
proud and presumptuous. (Luther)

No longer the seraphim (v 7), now God Himself speaks. In contrast to the fear that followed the 
seraphim’s voice, here the prophet is encouraged by the Lord’s voice. (TLSB)

      whom shall I send – The Lord wants to send someone to speak for Him.  The question here is 
for the benefit of Isaiah.  God wants to send a human to speak for Him.  God could have sent the 
seraphs who sang in the heavenly temple, but He does not choose to do that.  Instead, God desires
to send a creature limited not only by flesh and blood but also by sin.  The man in God’s presence
here has just confessed his sinfulness, yet God wants to send him. PBC)

That is, many indeed refused the office of teaching, such as Moses and Jeremiah, Jonah and 
others, especially among the Jews, a most obstinate, blasphemous, and contradicting people, 
wearying both teacher and teaching with their envy. Here we need courage. Now also our name 
has a bad reputation; all calamities are traced to us; we are charged with the insurrection that was 
instigated by others; and whatever explanation we give, whatever we do to ease the situation, 
there is nobody to hear us. The Lord thinks that hardly anyone is to be found to condemn this 
nation with its counterfeit righteousness and with teaching that is not sound and does not cleanse 
hearts, because he would soon have to be killed by that people. Indeed, God Himself will have to 
employ His glory and majesty and expose His name to blasphemy if He wants us to prevail. So 
great is the perversity and corruption of nature. But behold, Isaiah was ready. He is very 
courageous after he has risen from the dead, has been strengthened by the burning coal, and has 
been made a different man, so that he is ready to hazard his life for God’s sake. (Luther)
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      for us. The heavenly King speaks in the divine council. As a true prophet, Isaiah is made 
privy to that council, as were Micaiah (1Ki 22:19–20) and Jeremiah (23:18, 22). Cf. Ge 1:26; 
11:7; Am 3:7.  (CSB)

God, who “is one” (Dt 6:4), speaks in the first person plural (cf Gn 1:26; 3:22; 11:7). While “us” 
might refer to God and the seraphim, it more likely refers to God’s triune nature. God is calling 
Isaiah to represent Him to the people. (TLSB)

      Here am I. Newly forgiven, the once-fearful Isaiah (v 5) is now bold and eager. (TLSB)

In thankfulness, Isaiah was ready to do whatever God asked for, even though God had not yet 
declared what exactly Isaiah was to do.  (Concordia Pulpit Resources – Volume 5, Part 1)

Isaiah responds without hesitation. The same person who just a moment before was filled with 
fear and a sense of his own sinful shortcomings now exhibits courage in embracing his call to go 
for the Holy One of Israel.  What caused this transformation?  Forgiveness and the realization that
God wanted to use him produces Isaiah’s reply.  Forgiveness has worked a miracle inside the 
prophet.  Courage has replaced fear.  Willingness replaced a sensed of unworthiness.  God has 
worked this miracle “to will and to act according to His good purpose” (Philippians 2:13).  And 
Isaiah volunteered without knowing anything about his call.  He expresses his willingness to go 
no matter what tasks the Lord has in store for him.  (PBC)

6:9–10 Quoted by Jesus in the parable of the sower (Mt 13:14–15; Mk 4:12; Lk 8:10). See also 
Ro 11:7–10, 25. (CSB)

6:9 say to this people – The emphasis lies on His saying “this,” not “My,” as if He were saying 
“rejected,” “accursed.” We do not here wish anxiously to torture ourselves regarding the secret 
will of God, but only to set forth those matters concerning the mood of God and of His preachers.
For God is justly angry with the stubborn who please themselves and have no desire to learn to 
know themselves and to deny themselves. It is to them that this must be said with displeasure. 
(Luther)

6:10 heart … ears … eyes … eyes … ears … hearts. The abc/cba inversion is called a “chiastic” 
arrangement, a common literary device in the OT.  (CSB)

        ears heavy … blind their eyes.† Israel’s deafness and blindness are also mentioned in 29:9; 
42:18; 43:8. (CSB)

Isaiah’s message is to preach Law before Gospel, judgment before grace, death before life. The 
result of Isaiah’s preaching and its purpose are viewed together. “Due to their hardness of heart” 
(Mk 6:52; Eph 4:18), God’s warning of judgment to come will be rejected by “this people” and 
seal their doom (cf Mk 4:12; Ac 28:26–27; Rm 11:8). (TLSB)

          healed. Forgiven and restored. (TLSB)

This means that by his preaching the prophet would insult them and inflame them to greater 
hardness. The evangelists cite this passage in various ways. One cites it in the indicative, another 
in the imperative; one in the past tense, another in the future, but it does not make any difference. 
These words can still be explained in an impersonal way, and the meaning briefly is this, that 
there exists a righteousness different from that of which the Jews boasted, that is to say, not an 
external but an internal one. But the fact that the Jews would not hear this shows that this is the 
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time when Christ preached and also performed many miracles. The words and deeds of Christ 
were against the Jews, and they were so embittered against Him that they would not have 
received Him, even if He had created a new heaven and a new earth, simply because He 
condemned their works. Solomon says in Prov. 18:2: “A fool receiveth not the words of 
prudence, unless thou say those things which are in his heart.” But if they are unwilling to hear 
Him, there will nevertheless be those who will hear. He says (Deut. 32:21): “I will stir them to 
jealousy with those who are no people; I will provoke them with a foolish nation.” The ungodly 
are irked by much preaching, especially by the preaching of faith in opposition to works, but this 
preaching must nevertheless not be omitted because of them. Here the prophet in no way argues 
about the will of predestination, but only about God’s attitude against the hardened, that they 
must be forsaken. (Luther)

The passages we have just examined, 6:9-10, are the classic or standard work that is cited as an 
illustration for the doctrine of obduracy (hardened against good or moral influence; stubbornly 
impenitent; hardening one’s heart). (Stoeckhardt)

1. What is obduracy?

Obduracy is a frightful condition involving the heart, concerning which a person can but 
hope that he does not learn about it through personal experience.  Man again and again 
hears the Word of God with his ears, sees with his eyes God’s works, the great effects of 
the Word.  However he grasps, discerns, and understands nothing of what he is hearing 
and seeing. He gives no heed, not does he take it to heart.  He, as it were, has no means 
by which to take hold of God and divine things, of God’s Word and work. In this respect 
he is totally without feeling; he is indifference, blind, deaf, and dead.  His heart is 
hardened.  The longer he hears, the more indifferent, the more rancorous he becomes.  
This condition is incurable, makes impossible conversion, forgiveness and salvation. 
(Stoeckhardt)

2. Who are the objects of obduracy? Who are they who ultimately lapse into the frightening 
state?

Such who resemble “this people,” degenerate Israel, who constantly have God’s Word 
and deeds before their eyes and ears but despite this persist in their sins, do not make a 
turn for the better, despise the Word, obstinately resist the Word.  Obduracy is the result 
and fruit of unbelief.  Unbelievers simply do not want to see and hear.  God’s Word 
testifies also to their heart and conscience.  But deliberately they stifle all impressions 
made by the divine Word.  And so it ultimately reaches the point where God’s Word no 
longer makes any impression upon them, so that they are unable to see and hear, so that 
they will no longer see and hear.  Thus is  said of Pharaoh that he hardened his own heart,
Ex 8:32, and later that he was hardened, Ex. 10:20.  (Stoeckhardt)

3. What is the means of obduracy?

Simply God’s Word and work, especially the Gospel.  Isaiah should preach what had 
been revealed to him in the vision, and by such preaching harden the unbelieving people. 
Unbelievers hear God’s Word, and God’s Word testifies to their heart and conscience, 
testifies to them that they are unclean, lost sinners but there is available for them grace 
and forgiveness. But they close their heart to the voice of truth.  They remain in their sins 
and do not wish to be made whole and saved.  And so more and more God’s Word, the 
Gospel, becomes for them food that does not nourish.  They lose all appreciation for 
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spiritual, divine things.  Gospel preaching in the end calls forth from them nothing but 
resentment and opposition.  (Stoeckhardt)

4. Who is the actual author of obduracy?

It is the Lord God.  God does not allow Himself, particularly His grace to be mocked.  
When man deliberately spurns grace, obstinately rejects it, has absolutely no desire to be 
saved by grace, God in that instance pronounces upon him the judgment that He will not 
be saved and gives him over to that hopeless condition of obduracy.  God does not pour 
obduracy into the heart of the sinner, does not put foolish, evil, godless thoughts into 
man’s heart.  No evil proceeds from God.  But God dies harden sinners who do not want 
to listen.  (Stoeckhardt)  How is this done?

a. God gives sinner the opportunity to harden themselves, continues to hold His 
Word and work before their eyes, just as He permitted Pharaoh to see greater and
greater miracles, to the end that they do not discern and understand.  
(Stoeckhardt)

b. God leaves, surrenders unbelievers, who do not want to yield themselves to 
God’s good and salutary will, to their own corrupt mind and will.  Satan’s work 
and desire to remove the Word from the heart, to put into man’s heart darkness, 
foolishness, unbelief, distaste and aversion for God’s Word, to obstruct 
repentance and conversion.  (Stoeckhardt)

c. God takes away the Spirit and His grace.  When God no longer grants Spirit and 
grace, it is, of course, impossible for man to be converted and saved.  After all 
efforts of His love toward the sinner have proven fruitless, He finally concludes 
His work on the sinner, just as explained in the parable of the vineyard. (Is 5)  
The Holy Spirit, who through the Word has often and urgently spoken to the 
sinner, finally stops speaking and becomes silent when the sinner again and again
resists Him.  (Stoeckhardt)

Galatians 6:7-10, “7Do not be deceived: God cannot be mocked. A man reaps what he sows. 8 The
one who sows to please his sinful nature, from that nature a will reap destruction; the one who 
sows to please the Spirit, from the Spirit will reap eternal life. 9 Let us not become weary in doing 
good, for at the proper time we will reap a harvest if we do not give up. 10 Therefore, as we have 
opportunity, let us do good to all people, especially to those who belong to the family of 
believers.”

6:11 Conquest and exile would come before repentance. (TLSB)

        how long O Lord – This is a clear prophecy of the devastation of the kingdom of the Jews by
the Romans, as if to say: The people are obstinate and cannot be healed until they are abandoned. 
It must not be thought here that their descendants would be healed, but this is a frequent way of 
speaking in Scripture. Cf. Gen. 8:22; Ps. 110:1; Matt. 1:25. Thus we say: You will not be 
reformed until death has snatched you away, that is, never. (Luther)

No one knows why Isaiah asked.  Perhaps he was grieved and horrified because of the task God 
gave him.  Perhaps he was concerned about the people and asked out of love for them. Perhaps he
was curious about the future.  Study of the Scripture does not answer every question we have 
about the text.  All that is clear is that Isaiah asked and God answered.  (PBC)

6:12 far away. See 5:13. (CSB)
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  land is a desolate – Better: “What will have been forsaken.” The Hebrews have no neuter 
gender and in its place use the masculine and feminine. And this is the meaning: God does not 
snatch away after the manner of Satan, who rages in such a way that he tries to uproot everything 
altogether, but the Lord always preserves a remnant after the evil have been destroyed. (Luther)

Ultimately fulfilled when Judah was defeated and exiled (587 BC). (TLSB)

6:13 a tenth. A remnant—even it will be laid waste. (CSB)

Only 10 percent of the people would remain in the land. (TLSB)

        burned again. Further destruction after the exile.  (TLSB)

        terebinth. A large, long-living tree, similar to the oak. The Lord compared Israel to a large 
tree in Jer 11:16. (TLSB)

        holy seed. The few that are faithful in Israel.  (CSB)

This devastation will come, but Israel is not dead. God will bring life out of apparent death 
through His Son, the Seed of the woman (Gn 3:15), who alone is holy and able to give life. Jb 
14:7–9 demonstrates how a shoot from a root is a symbol of an indestructible life. Luth: “Then 
comes the seraph, that is, the preacher of the Gospel, which is the fiery coal, and promises the 
forgiveness of sins for Christ’s sake and lifts one up to righteousness. Therefore ‘through the Law
comes knowledge of sin’ (Rom. 3:20), through the Gospel comes the knowledge and reception of 
grace and righteousness. The glowing coal is the Word kindled by the Holy Spirit in love, 
whereby those who have been put to death are revived by the cry of the seraphim. To touch the 
mouth is to strike the heart with the Gospel, which is sweet to the bitter heart. Then the heart is a 
fit vessel for honor, because it will go for the Lord, that is, it will be His instrument for teaching 
others, hearing and breaking through, even though with danger, the last comfort. A remnant will 
be saved, even though not all hear the Word and many spit it out” (AE 16:77). (TLSB)

From this it is clearly seen that the prophet is not speaking about the Babylonian Captivity, from 
which the same sort of ungodly people returned as they were before, but about the Roman 
captivity and about the spiritual remnant, whom he calls the holy seed, men born of God. (Luther)

        stump. Out of which the nation will grow again. For a similar use of this imagery see 11:1. 
(CSB)

While the tree appears dead, it is not; life remains in the stump, which will sprout suckers from its
roots. (TLSB)

In the midst of all the ungodly and the punishment they endure, God still has His faithful.  The 
oak of David’s royal house may be cut down by the ax of God’s judgment, but a precious Shoot 
would sprout from the stump (11:1).  The Savior would come.  Isaiah would write more this 
remnant and more of the coming Savior.  The promises would be clear, but the people of his day 
would reject them in unbelief.  (PBC)

6:8–13 The Lord sends Isaiah out with a message of condemnation, which must precede the hope 
that will arise through the Messiah. Throughout history, and in your life, the Lord works in two 
basic ways: Law and Gospel. Unlike Israel, walk in these ways daily, confessing your sins and 
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asking His forgiveness. Though He chastens you, He will restore you through Jesus, the holy 
Seed. • O Lord, may the root of Your goodness spring forth in my life. Amen. (TLSB)
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