ROMANS

Chapter 12

Living Sacrifices 

Therefore, I urge you, brothers, in view of God’s mercy, to offer your bodies as living sacrifices, holy and pleasing to God—this is your spiritual  act of worship. ﻿2﻿ Do not conform any longer to the pattern of this world, but be transformed by the renewing of your mind. Then you will be able to test and approve what God’s will is—his good, pleasing and perfect will. ﻿3﻿ For by the grace given me I say to every one of you: Do not think of yourself more highly than you ought, but rather think of yourself with sober judgment, in accordance with the measure of faith God has given you. ﻿4﻿ Just as each of us has one body with many members, and these members do not all have the same function, ﻿5﻿ so in Christ we who are many form one body, and each member belongs to all the others. ﻿6﻿ We have different gifts, according to the grace given us. If a man’s gift is prophesying, let him use it in proportion to his  faith. ﻿7﻿ If it is serving, let him serve; if it is teaching, let him teach; ﻿8﻿ if it is encouraging, let him encourage; if it is contributing to the needs of others, let him give generously; if it is leadership, let him govern diligently; if it is showing mercy, let him do it cheerfully. 
12:1–16:27† Paul now turns to the practical application of all he has said previously in the letter. Paul goes into detail to show that Jesus Christ is to be Lord of every area of life. These chapters are not a postscript to the great theological discussions in chs. 1–11. In a certain sense the entire letter has been directed toward the goal of showing that God demands our Christian life as well as our believing and thinking. Faith expresses itself in obedience. (CSB)
12:1 Therefore, I urge you. Paul draws an important inference from the truth set forth in chs. 1–11. (CSB)
Parakalo is used in contexts of “ask,” “entreat,” or “appeal.”  
        BROTHERS – The addresses of such encouragements are thus always Christian believers.  
        God’s mercy.† Much of the letter has been concerned with demonstrating this truth. (CSB)
The basis of such apostolic encouragement is always that Gospel work of the God who gives grace and shows mercy in Jesus Christ. One should also note that “mercies of God” is a way to speak about the Gospel, and the Gospel is power.  The “mercies of God,” then, encompasses all that God, “the Father of mercies” (2 Cor 1:3), has done in Christ (cf Phil 2:1).  Behind that stands all His merciful deeds in the OT which manifest His loving compassion and pity.  (CC)

Not through the law, but through the Gospel one must bring a congregation to do good.

The new worship is grounded in “the mercies of God.”  In that phrase Paul sums up the creative and transforming power of the Gospel of God as he has been proclaiming it in the first 11 chapters.  (Franzmann)

        your bodies. See 6:13 and note. (CSB)
This has to do with attitudes and actions in daily living, while on the pilgrimage from baptism to deliverance.  
Since men are never without their bodies, worship is constant.  Since bodies are visible, all worship becomes a witness and a proclamation, a lived doxology to God.  (Franzmann)

        living sacrifices. In contrast to dead animal sacrifices, or perhaps “living” in the sense of having the new life of the Holy Spirit (see 6:4). (CSB)
“Therefore” (oun) makes the preceding verses and chapters the basis for what follows. “By the mercies of God.” The exhortation that follows is grounded in the mercies (oiktirmōn, 9:15) of God in justifying sinners. “Your bodies” are sacrifices. Our bodies are animated by our minds (12:2), so that the sacrifice offered is nothing less than our whole being, body and mind. “Sacrifice” (thusian) is modified with four adjectives or adjectival phrases: “living,” “holy,” “acceptable to God,” “your reasonable/spiritual worship.” (Concordia Pulpit Resources - Volume 24, Part 3)
Christ’s sacrifice fulfilled and did away with all sacrifices of atonement and rendered all animal or dead sacrifices obsolete. The sacrifice of our bodies is “acceptable” (euareston) through the propitiating sacrifice of Christ (3:25). Because our sacrifice brings honor and praise to God, we seek not to please others or ourselves, but God alone. (Concordia Pulpit Resources - Volume 24, Part 3)
Our bodies are a sacrifice, not slaughtered but “living” (zōsan), alive to virtues and new life, but dead to sin and vices. They are “holy” (hagian), having been washed clean in Holy Baptism and set apart for God’s service (6:1–14). The sacrifice of our bodies is true worship, like the daily rites of the Old Testament (9:4; Heb 9:1, 6), a truly “reasonable” (logikēn) and “spiritual” (1 Pet 2:5) offering to God. Here is the priesthood of every Christian. The sacrifice is given for the benefit of the neighbor and for the glory of God. Such self-sacrifice for the neighbor is true worship (latreian) of God (9:4; 1 Pet 2:5). (Concordia Pulpit Resources - Volume 24, Part 3)
All Christian bodies are to be a singular offering to God.  

Ever since the “world of God” and the “world of man” have been separated, the only way to devote and give something to God has been to remove it from man’s world: to kill it and/or, in some cases, to burn it.  
Such a thing is a possibility only when and where the holiness of the world of God has invaded this world and has brought forth the new creation in its midst.  It is a possibility only because of the resurrection from the dead, only because the sacrificed body of Christ was made alive again by the virtue of the Spirit of holiness (Rom 1:4).  Those who have died with Christ in baptism (6:1-11) and are made alive again by the indwelling of that same Spirit (8:9, 11) have the possibility, now to understand themselves as “living sacrifices,” dead to sin and alive to God” (Rom 6:11; cf. Gal 2:19).  
        spiritual act. Not merely ritual activity but the involvement of heart, mind and will. (CSB)
HOLY – again, set aside for God, not for ourselves.

While “living” is more surprising with “sacrifice” than “holy” or “well-pleasing to God,” the three modifiers are, in fact, closely linked in the word order.  The linkage serves tp heighten the paradox even more and to illuminate an important theological point.  Even as, in the ordinary way of thinking, it is impossible for something to be dedicated to God and yet to be “living” in this world, so also it is impossible (in the ordinary way of thinking) to speak of anything in this world – and certainly not “or bodies,” – as “holy” or “well-pleasing to God.”  For men’s bodies to be holy or well-pleasing to God while living in this world requires the invasion of the re-creating, sanctifying Spirit of God into this fallen creation.  For the Christians’ bodies as living sacrifices to be now holy and well-pleasing to God requires the following:
1) The incarnation of the Holy One of God, born as a holy child into human flesh;

2) His death on the cross as the spotless lamb, sacrificed as the atonement for sin, purifying (Heb 1:3) and reconciling (2 Cor 5:19) the sinful world to the holy God;

3) Incorporation of individual persons into that Holy Son of God who is well-pleasing to His Father (Mt 3:17; 17:5) and so that they die to sin and to this world (Rom 6:6) and mortify sinful flesh and put on Christ (Gal 3:27) and His holiness through the Spirit’s work of daily and richly forgiving sins.

Purified in baptism and living in repentance and being forgiven daily, Christians stand before God as a living, holy, well-pleasing sacrifice to Him.  
        worship. Obedient service. (CSB)
The use of our bodies is characterized by conscience, intelligent, consecrated devotion to the service of God.  Logikos refers to something that is inward, that comes from the heart. This is in contrast to the purely outward Jewish, as well as heathen, animal-sacrifices, which could be performed quite mechanically.

Worship here is best characterized not as something properly done “on Sunday” or “in a church building,” but rather “in Jesus Christ.”  For that edification and proclamation are done in the daily lives of Christians.  
12:2 NOT CONFORM…BE TRANSFORMED – The prohibition denotes an outward conforming and the command points to inward transforming.
“Do not be conformed (suschēmatizesthe) to this world,” for “the present form (schēma) of this world is passing away” (1 Cor 7:31). This conformity includes our bodies, that is, all that must die and be raised again, like the body of Christ (7:4). We must be transformed, that is, we must become new and different, as Paul says in 2 Cor 5:17: “Therefore, if anyone is in Christ, he is a new (kainē) creation.” The body is ruled by the mind, so that the transformation of the body must begin with the “renewal (anakainōsei) of your mind” (see 2 Cor 4:16; Eph 4:23; Col 3:10). “Reasonable/spiritual worship” (12:1) begins with the mind, that is, with faith and the divine “wisdom and knowledge” (11:33) of Holy Scriptures. (Concordia Pulpit Resources - Volume 24, Part 3)
The purpose clause that follows indicates why the mind must be renewed: “that by testing you may discern what is the will of God, what is good and acceptable and perfect.” “Good” (agathon) indicates the restoration of the body to its initial and intended state (Gen 1:31). The body is holy and “acceptable” (euareston) to God for sacrifice (12:1). “Perfect” (teleion) indicates not only that God’s will is flawless, but that it comes to its intended purpose. God’s good and gracious will (thelēma, Mt 6:10) is revealed and done in Christ. (Concordia Pulpit Resources - Volume 24, Part 3)
“Don’t let the world around you squeeze you into its mold.”  (J.B. Phillips)

The verb tense and mood stress the continuing action necessary to avoid conformity.  All the time we must be on our guard against those influences that would force their patterns upon us. (The Hilarity of Community – Marva Dawn)

This is an outward molding to fit a pattern.  Believers should not be molded by the ways of this world.  (TLSB)
        this world. With all its evil and corruption (see Gal 1:4). (CSB)
        be transformed. Here a process, not a single event. The same word is used in the transfiguration narratives (Mt 17:2–8; Mk 9:2–8) and in 2Co 3:18. (CSB)
The inner transformation of the Christian does generate the power and the impulse to accomplish changes that are externally visible: changes in the posture of the pilgrim and his ay of journeying which are noticeably different from the way of this aeon.  
This transformation therefore involves a perpetual renewal of the mind, making-new of the religious intellect for the life in the new age.  In every case, as each case may arise, the child of God is called upon to “prove” the will of God, that is, to weigh and ponder and decide what the revealed will of his Father God is asking of him now.  The child knows that will; it asks of him that what he says and does be “good,” that is be a kindly, gracious furthering of the welfare of the man whom God has set beside him as his neighbor.  (Franzmann) 
        mind. Thought and will as they relate to morality (see 1:28). (CSB)
“Renewal” refers first and foremost to baptism and secondarily to the daily come to life of the new man through repentance and forgiveness.  
This signifies a God-given moral mentality whose only power is the Gospel.

        Then. After the spiritual transformation just described has taken place. (CSB)
        God’s will. What God wants from the believer here and now. (CSB)
The Christian is constantly testing in keeping with “what the will of God is.”  He/she constantly prays: “Thy will be done.”  This is done because the Christian with the Spirit’s help seeks to please God.  This takes the Christian into the Word to best get God’s answer.

        good. That which leads to the spiritual and moral growth of the Christian. (CSB) 
        pleasing. To God, not necessarily to us. (CSB)
        perfect. No improvement can be made on the will of God. (CSB)
The completion of God’s will for man entails the completion of His work (Phil 2:12-13) in the final steps of sanctification: resurrection of the body and life everlasting.  This is the pilgrim’s goal, to be the “perfect,” “complete” man in Christ.  
12:3 BY GRACE – Grace denotes that which is given without any merit on the part of man.

This refers specifically to the “gracious gift of apostleship.”  
        DO NOT THINK OF YOURSELF MORE HIGHLY THAN YOU OUGHT – 
Paul addresses the individual in order to overcome individualism, with its self-will and pride.  All men are sololists by nature and inclination; they must learn the art of playing in God’s orchestra.

Paul’s office as apostle is a gift of God’s grace (charitos; cf. 12:6) for the Church, to speak the Word of God to the Church. Here he teaches that offices, gifts, and works of Christians are to be received and used in humility. “The measure (metron) of faith” means that faith brings gifts, which God apportions (emerisen) as he wills. (Concordia Pulpit Resources - Volume 24, Part 3)
This is a reminder that “the thought is mother of the deed.”  It refers to the interior generation of plans and intentions, the inclination (Gen 6:5) to an attitude and orientation toward characteristic behaviors.  
All men are soloists by nature and inclination; they must learn the art of playing in God’s orchestra.  (F)

        SOBER JUDGMENT – Sober and sane thinking neither exaggerates nor depreciates such gifts as God himself has bestowed.

        measure of faith. The power given by God to each believer to fulfill various ministries in the church (see vv. 4–8). (CSB)
The faith of which Paul speaks here is something which is meted out by God believing Christians after they have become Christians.

The size of each person’s share of Christ’s gift – or its importance – is not the point.  The point is to recognize that not all specific allotments are identical in function.  So also here it is not the amount of the individual believer’s faith that is under discussion, but rather the fact of the apportionment of faith to him.  
        God has given. Since the power comes from God, there can be no basis for a superior attitude or self-righteousness. (CSB)
Being mindful of the fact that every Christian is in a right relationship to God only in the posture of empty-handed faith helps each individual to “think soberly and wisely” about himself in relationship to others.  
12:4–8 Paul likens Christians to members of a human body. There are many members and each has a different function, but all are needed for the health of the body. The emphasis is on unity within diversity (see 1Co 12:12–31).

12:4-5 The simile of the body (sōma) is used in 1 Cor 12:12–30; Eph 1:22–23; 4:4, 16, and elsewhere. The members all belong to the same Body, of which Christ is the head, from whom also they derive their life and fruitfulness (Jn 15:1–9). All Christians are members because they are “in Christ” (12:5). The various members have distinct gifts and different offices, for the sake of others. Each member is to be content with his own gifts and rejoice in the gifts of others. (Concordia Pulpit Resources - Volume 24, Part 3)
12:5 in Christ. The key to Paul’s concept of Christian unity. It is only in Jesus Christ that any unity in the church is possible. True unity is spiritually based. See note on 6:11. (CSB)
These words indicate that the unity of those whom Paul is addressing, unlike the unity of the various communities which ancient authors liken to a body, is a matter neither of nature not of human contriving but of the grace of God.  Paul understood this oneness of Christians in the Body of Christ to have been established and sustained sacramentally, in baptism and the eucharist.  
12:6 gifts.† Greek charismata, referring to special gifts—freely given by God to his people to meet the needs of the body (see notes on 1Co 1:7; 12:4). (CSB)
This is a particular gift given to some and not to others.  
Different members of the Body have been given different gifts (charismata), not by merit or works, but by God’s grace. (Concordia Pulpit Resources - Volume 24, Part 3)
The first gift is prophecy (prophēteian)—not new revelation or the foretelling of future events, but the common Gospel proclamation or explanation of Holy Scripture (1 Cor 14:5). This gift is to be exercised according to the analogy of faith. Faith is fides quae, the doctrine that is believed. “Analogy” (analogian) denotes comparison and right relationship to faith; therefore the preaching accords with sound doctrine. The Church’s creeds and confessions have often been called the “analogy of faith,” the pattern of sound words (2 Tim 1:13) by which every sermon is tested. (Concordia Pulpit Resources - Volume 24, Part 3)
        prophesying. See note on 1Co 12:10. (CSB)
Means “the one who teaches and the one who comforts.”  
        let him use it. There is to be no false modesty that denies the existence of gifts or refuses to use them. (CSB)
        in proportion to his faith. Probably means about the same thing as “measure of faith” in v. 3 (see note there). (CSB)
12:7 serving. Any kind of service needed by the body of Christ or by any of its members. (CSB)
This means “the one who shares, the one who leads, and the one who shows mercy.”    It is not entirely clear whether diakonia here has the narrower sense of “ministry” as service in an office of a deacon, or a general meaning that encompasses all such possibilities of service and assistance for Christians whether “ordained” to an office or not. 
The office of “ministry” (diakoniai) includes both preaching (Acts 6:4) and service to those in need (Acts 6:2). The office of “teacher” (ho didaskōn) is specifically a catechizer in Christian doctrine (1 Tim 4:6). (Concordia Pulpit Resources - Volume 24, Part 3)
        teaching. See notes on 1Co 12:28; Eph 4:11. (CSB)
12:8 encouraging. Exhorting others with an uplifting, cheerful call to worthwhile accomplishment. The teacher often carried out this function. In teaching, the believer is shown what he must do; in encouraging, he is helped to do it. (CSB)
“Exhortation” (parakalōn) is the gift exercised by Paul in Rom 12:1: “I appeal (Parakalō) to you . . .” By this appeal, Christians are urged not to grow weary or lazy or negligent, but to be fruitful in good works. The “one who contributes” (ho metadidous) brings alms and gifts for the needy and for the church (Eph 4:28) and is to do so freely, with simplicity and generosity of heart (2 Cor 9:13). “The one who leads” or rules (ho proistamenos) has oversight over other church offices and thereby serves other offices and the whole Church (1 Thess 5:12; 1 Tim 5:17). He must carry out his office with zeal, not indolence. (Concordia Pulpit Resources - Volume 24, Part 3)
        contributing. Giving what is one’s own, or possibly distributing what has been given by others. (CSB)
Sharing for the sake of the Gospel ministry is also something for which Paul hopes from the Romans.  
        let him govern. Possibly a reference to an elder. The Ephesian church had elders by about this time (see Ac 20:17; 1Th 5:12; 1Ti 5:17). (CSB)
It is probably correct to envision this as referring to “lay leaders” in the local assemblies, such as Stephanas, Archippus, Philemon and Lydia, persons who care for “various organizational tasks including the founding of house churches and … settlement of disputes.  The service of such persons, done with such willing eagerness, is a manifestation in daily life of a gift of the powerfully-working Spirit who renews the mind and generates the new worship of the new people of God.  
        showing mercy. Caring for the sick, the poor and the aged. (CSB)
        cheerfully. Serving the needy should be a delight, not a chore. (CSB)
To help some one out of pity or mercy, to “do acts of mercy.”  God, who is rich in mercy (Eph 2:4), pours out mercy and generates in people the capacity for genuine pity, making them willing and able to show to the sick, the lonely and abandoned pity, mercy and help – and to find joy in it. 
Finally, all Christians are included in “the one who does acts of mercy” (ho eleōn). This clause introduces much of the exhortation that follows. All Christians, having received divine mercy, are to have mercy on others. But mercy should be done with hilarity, merriment, and cheerfulness (hilarotēti), for it arises out of the “mercies of God” (12:1). (Concordia Pulpit Resources - Volume 24, Part 3)
Love

﻿9﻿ Love must be sincere. Hate what is evil; cling to what is good. ﻿10﻿ Be devoted to one another in brotherly love. Honor one another above yourselves. ﻿11﻿ Never be lacking in zeal, but keep your spiritual fervor, serving the Lord. ﻿12﻿ Be joyful in hope, patient in affliction, faithful in prayer. ﻿13﻿ Share with God’s people who are in need. Practice hospitality. ﻿14﻿ Bless those who persecute you; bless and do not curse. ﻿15﻿ Rejoice with those who rejoice; mourn with those who mourn. ﻿16﻿ Live in harmony with one another. Do not be proud, but be willing to associate with people of low position. ﻿a﻿ Do not be conceited. ﻿17﻿ Do not repay anyone evil for evil. Be careful to do what is right in the eyes of everybody. ﻿18﻿ If it is possible, as far as it depends on you, live at peace with everyone. ﻿19﻿ Do not take revenge, my friends, but leave room for God’s wrath, for it is written: “It is mine to avenge; I will repay,” ﻿says the Lord. ﻿20﻿ On the contrary: “If your enemy is hungry, feed him; if he is thirsty, give him something to drink. In doing this, you will heap burning coals on his head.” ﻿﻿21﻿ Do not be overcome by evil, but overcome evil with good. 

12:9 Love. The Christian’s love for fellow Christians and perhaps also for his fellowman. (CSB)
        sincere. True love, not pretense. In view of the preceding paragraph, with its emphasis on social concern, the love Paul speaks of here is not mere emotion but is active love. (CSB)
The mark of genuine love is therefore an abhorrence of evil coupled with a holding-fast to the good.  (Franzmann)

12:10 brotherly love. Love within the family of God. (CSB)
Where there is genuine love, there the church as the family of God is a reality.  There all the brothers of the firstborn Son love one another and care for one another.  Both the words used here, “love” and “brotherly affection,” are taken from the vocabulary of warm, spontaneous family affection.  (Franzmann)

        Honor one another above yourselves. Only a mind renewed by the Holy Spirit (see v. 2) could possibly do this (see Php 2:3). (CSB)
The ESV has “Outdo one another in showing honor.”  Paul speaks these commands calmly and concisely, as if obedience to them were self-evident.  It is self-evident, nut only under the impetus and inspiration of the mercies of God.  Here particularly the Christians are being summoned to nonconformity with their world.  The Greco-Roman culture which they breathed in as their native air put no premium on humility.  And yet, “humility” is not the adequate word for what Paul is saying here, for the negative not of self-depreciation is not dominant in his common.  The emphasis is on the positive, on seeing the man beside you with eyes of the eyes of the God of all mercies, as a man of infinite worth, the man for whom Christ died, worth your love and honor, not because he is such and such a man but because he is there placed there by God.  (Franzmann)

12:11 spiritual fervor.† Lit. “fervent in spirit.” If “spirit” means “Holy Spirit” here, the reference would be to the fervor the Holy Spirit provides. (CSB)
Such love cannot remain a sentiment; it becomes an action, to be carried out with a zeal that never flags.  This must be “love of the Spirit” (15:30).  The Spirit is the source and power of this love; the energies of our humane goodwill will do not suffice for it.  It is  a service rendered, through the other man, to the Lord Himself.  (Cf. Matthew 25:40) (Franzmann)

12:12 Be joyful in hope. The certainty of the Christian’s hope is a cause for joy (see 5:5; see also 8:16–25; 1Pe 1:3–9). (CSB)
Love and hope belong together.  Paul more than once expressly connects the two (1 Cor 13:7; Col. 1:4-5; cf. Phil 4:5; Romans 13:10-11).  The command to “rejoice in hope” seems to come in rather abruptly; perhaps Paul’s first readers, whose life was lived in constant hope, did not find the transition so abrupt as we do. The joy which they drew from their hope helped them to bear the burden of the never-ending claim upon their love and made their service to the Lord the taking of the kindly yoke.  They drew strength from their hope to bear up bravely under tribulation.  They prayed continuously, “Our Lord, come!”  (1 Cor 16:22; cf. Rev 22:20), and bore up under the pressure of the present until their Lord should come.   (Franzmann)

          patient.† Enduring triumphantly—necessary for a Christian, because affliction is his frequent experience (see Jn 16:33). (CSB)
          faithful in prayer. One must not only pray in hard times, but also maintain communion with God through prayer at all times (see Lk 18:1; 1Th 5:17). (CSB)
12:13 Share with God’s people. The Christian has social responsibility to all people, but especially to other believers (see Gal 6:10). (CSB)
Not only does the Christian hope give courage and stamina in enduring afflictions; it also gives the Christian that largeness of heart which makes him sympathetic towards the needs of his fellow saints.  (Franzmann)

          PRACTICE HOSPITALITY – This would be a special form of this active sympathetic helpfulness, for hospitality is thought of here not as a general social graciousness but as a form of aid to be supplied to travelers, especially to exiled or persecuted fellow Christians.  (Franzmann)

12:14 Bless those who persecute you. Paul is echoing Jesus’ teaching in Mt 5:44; Lk 6:28. (CSB)
If hope gives largeness of heart toward the persecuted, it also creates the capacity to love and bless one’s persecutors.  Our Lord’s command to love and bless one’s enemies and persecutors (Matt 5:44) was not a blank, detached ethical imperative; it has its setting in the hope created by His proclamation of the Kingdom drawn near (Matt 4:17) and in the promises of the Beatitudes (Matt 5:3-12).  Paul is recalling this command of Jesus here.  Peter likewise gives the command to refrain from vengeance and to bless those who revile in a setting of hope (1 Peter 3:9).  (Franzmann)

12:15 Identification with others in their joys and in their sorrows is a Christian’s privilege and responsibility. (CSB)
The largeness of the heart created by the Christian hope makes a man open for the joys and sorrows of others generally.  Since “the appointed time has grown “very short” (1 Cor 7:29) and the “form of this world is passing away” (1 Cor 7:31), a man’s own joys and sorrows in this age cease to be of ultimate significance.  He has a loose hold on the blessings of this age (1 Cor 7:30).  He can enter into the joys and sorrows of his fellowman with ready sympathy because he is not shut up in his own concerns.  He becomes like his Lord, who manifested His glory in this passing age both by supplying wedding wine at Cana (John 2:1-11) and by weeping at the grave of Lazarus (John 11:35)  (Franzmann)

12:16 LIVE IN HARMONY…NOT BE CONCEITED – An admonition to unanimity, humility, and gracious condescension, and a warning against pride are not out of place where present tribulation and the hope that rises above tribulation are being spoken of; Paul’s words to the suffering church at Philippi witness to that (Phil 1:29-2:4; cf. 2:14-18; 4:2).  Common tribulation and the prospect of a common martyrdom do not of themselves insure unanimity and humility in the troubled church.  The church’s strength is in her hope; Paul gives the motive and dynamic for this serene forbearance in the words: “The Lord is at hand.”  (Phil 4:5b)  (Franzmann)

12:17 Do not repay anyone evil for evil. See Mt 5:39–42, 44–45; 1Th 5:15; 1Pe 3:9.  (CSB)
          Be careful to do what is right in the eyes of everybody. A possible reflection of Pr 3:4 in the Septuagint (the Greek translation of the OT). Christian conduct should never betray the high moral standards of the gospel, or it will provoke the disdain of unbelievers and bring the gospel into disrepute (see 2Co 8:21; 1Ti 3:7). (CSB)
If haughtiness and conceit are overcome, the desire for vengeance is cut off at the root.  Paul is to speak against taking vengeance again, from another point of view, in v. 19.  Here he is concerned about the witness given to the world by Christians in their suffering.  If Christians present their bodies to God as a living sacrifice, they will present to the world meekly suffering bodies, a noble witness in whom they hope.  (Franzmann)

12:18 If it is possible … live at peace. Jesus pronounced a blessing on peacemakers (Mt 5:9), and believers are to cultivate peace with everyone to the extent that it depends on them. (CSB)
Their witness will be not only passive but active also.  Mindful of their Lord’s beatitude upon peacemakers, they will turn the other cheek, give the cloak to him who sues for the coat, and go the second mile (Matt 5:39-41).  They will have peace with all men – “if possible”; they cannot purchase peace at the price of denying their Lord or by obeying men rather than God.  (Franzmann)

12:19 DO NOT TAKE REVENGE – A Christian repaying evil for evil is a sorry witness to the world; he is also denying his God, the God of hope.  The wrath of God will judge God’s enemies at the end of days, after God’s mercies have had full scope to do their work.  (Franzmann)

12:20 heap burning coals on his head. Doing good to one’s enemy (v. 21), instead of trying to take revenge, may bring about his repentance (see note on Pr 25:22). (CSB)
The only “vengeance” which the Christian has at his disposal is the vengeance of unsought and unmerited love, love shown to his enemy.  The only pangs which the Christian can bring upon his enemy at the salutary pangs of contrition; these are the “fiery coals” heaped on his enemy’s head.  Paul uses the picturesque language of Prov 25:21-22 to express this thought.  The origin of the metaphor of heaping fiery coals on someone’s head is obscure, but the interpretation given above seems probable and is confirmed by the following verse.  (Franzmann)

12:21 EVIL WITH GOOD – If the Christian allows his natural impulse to carry him away and responds to evil with evil, that is a defeat for him (cf. 1 Cor 6:7); he is overcome by evil.  The flesh has triumphed over the Spirit, and the renewed mind has again become a “base mind” (1:28).  If he is led by the Spirit and requites evil with good, that is a victory for him; the victory of Christ, who loved His enemies and interceded and died for them, is being realized in his life.  He is overcoming evil as Christ overcame it, in meekness and suffering.  His love for his enemy proclaims the Christ to his enemy, confronts his enemy with the invincible love of Christ, and leads his enemy through shame and penitence to faith.  This is, of course, the very opposite of the heroic ideal of man.  The Christian is not “a man’s man,” but God’s man, with a hope given him by the God of hope who raised Jesus from the dead and gave man a victory over sin and death which quenches in him the desire for any other victories.  This thought of victory, or overcoming, is closely associated with the resurrection in Paul (1 Cor 15:55-57) and in the NT with the hope that does not put to shame generally, particularly in Revelation.  (Rev 2:7, 11, 17, 26; 3:5, 12, 21; 12:11; 15:2; 21:7)  (Franzmann)
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